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WELCOME

Dear Conference Participants, 

We are delighted to extend our warmest greetings to all participants of
the conference on "Nomadic Ethics and Intercultural Dialogue." Your
presence and contributions to this event are highly valued, and we are
excited to embark on this intellectual journey with you.

This conference aims to explore the intricate relationship between
nomadic ethics and intercultural dialogue, delving into the diverse
perspectives, challenges, and opportunities that arise at the intersection
of these fields. Through stimulating discussions, thought-provoking
presentations, and engaging exchanges, we aspire to create a platform
for fostering understanding, mutual respect, and meaningful dialogue.

As we gather together, we embrace the richness of cultural diversity and
recognize the significance of nomadic ethics. Your expertise, insights, and
experiences will undoubtedly contribute to the success of this conference,
inspiring new avenues of thought and promoting intercultural
understanding.

We hope that this conference will serve as a catalyst for fostering
intercultural dialogue and fruitful collaborations. Let us come together
with open minds, eager to learn from one another and explore the
complexities of nomadic ethics and intercultural dialogue.

Yours faithfully,
The Organizing Committee
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NOMADIC ETHICS AND 
INTERCULTURAL DIALOGUE

VENUE INFORMATION

Conference Rooms: Room 202, 203, 502

Information Desk: Room 304 (June 21 - 23, 09:00-18:00)

Conference Venue Address: Library Building of the National University
of Mongolia, University Street 1, Baga Toiruu, Sukhbaatar district,
Ulaanbaatar

Google Map Link: https://goo.gl/maps/V7CvD8iUWKECjSd2A
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OFFICIAL DINNER

ON 22 JUNE 2023 AT 19:00, MODERN NOMADS

The Official Dinner will be hosted by the School of Sciences, National
University of Mongolia.

Venue Address: In front of the Metromall Store, Sukhbaatar District,
Ulaanbaatar, Mongolia,

Google Map Link: http://surl.li/hsqzu

4

http://surl.li/hsqzu


GARVAL (ORIGINS)  EXHIBITION

OPENING ON 23 JUNE 2023 AT 18:00, MONGOLIAN ART GALLERY

The exhibition "GARVAL (ORIGINS)" at the Mongolian National Fine Arts Gallery
showcases reflections of young artists and the ancient wisdom of traditional
artisans. It delves into the cultural code of nomads, exploring the intricate
intersections between traditions and modernity, the profound spiritual and
cultural continuity, the essence of native identity, the vibrancy of nomadic
lifestyles, and their deep connection to the land. This exhibition is thoughtfully
curated by two graduates of the World Union of Indigenous Spiritual
Practitioners (WUISP) Creative Youth Summer Camp. Amgalan Rinchine from
Buryatia and Yntymak Abdyldaev from Kyrgyzstan have provided artistic and
conceptual guidance, skillfully aligning the exhibition with the visionary
perspective of the WUISP's Elders Council.

MONGOLIAN ART GALLERY MAP LINK: HTTPS://GOO.GL/MAPS/RQKBQRWSJBTI4FCV5
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Arga Bilig NGO, the Secretariat of the World Union of Indigenous Spiritual Practitioners,
invites conference participants to join a post-conference trip to the Baganuur district.
Come along on a field trip to Gun Galuutai Nuur, where the local herder community and
Tengriin Sulder, the Association of Shamans of Mongolia, will host a fascinating
celebration of Mares' Milk and foals, featuring the ancient Ritual of Summoning Good
Luck. This event is of great significance in Mongolian culture and represents the
universal values of Nomadic ethics. Experience the essence of Mongolian culture as the
local herders and Tengriin Sulder guide us on an unforgettable journey, sharing their
timeless wisdom and practices. Don't miss this exceptional opportunity to be part of the
extraordinary celebration at Gun Galuutai Nuur.

Cost: $50 per person
Minimum number of guests: 10 people
Maximum number of guests: 24 people
What's included:
- English-speaking guide
- Transportation on a bus to Gun Galuut Nuur and back to UB
- Bottled water
- Snacks
Not included (additional costs):
- Travel Insurance
- Lunch
- Gratuity (optional)

Please register at the Information Desk, Room 304 before lunchtime on June 22nd. 

Arga Bilig NGO 
argabilig.ngo@gmail.com
+97696631220 

SUMMONING GOOD FORTUNE

24 JUNE 2023, AT SUKHBAATAR SQUARE 07:00 AM

mailto:argabilig.ngo@gmail.com


OPENING SESSION: 9:00 TO 10:00 AM

22 JUNE 2023: DAY 1

09:00 - 09:30, Room 502 Greetings and Opening Remarks
Dr. Munkhtuul Chuluunbaatar, Director of IISNC under the auspices of UNESCO
Mr. Khurelsukh Ukhnaa, President of Mongolia (greetings delivered by Bum-Ochir Dulam,
Cultural and Religious Advisor to the President)
H.E. Zafer Ateş, Ambassador Extraordinary and Plenipotentiary of the Government of Türkiye to
Mongolia (The Representative of the Member State of the IISNC)
Ms. Nomin Chinbat, Minister of Culture, Government of Mongolia
Prof. Shahbaz Khan, Director of UNESCO Beijing and Resident Representative to China, DPRK,
Japan, Mongolia, and the Republic of Korea
Prof. Zayabaatar Dalai, Director of the School of Sciences, National University of Mongolia, and
Director of the Institute for Mongol Studies, National University of Mongolia
Conference Co-organizers: Byambabaatar Ichinkhorloo, Munkh-Erdene Gantulga, Ariell Ahearn,
Eric Thrift

08:30 - 09:00, In the hall next to Room 502 
Registration: Tea and Coffee will be available

09:30 - 10:30 Room 502 Keynote speech by David Sneath with Eric Thrift as Discussion Moderator
Mongolia, Moral Culture, and the Mythology of Nomadism

10:30 - 10:45 Tea Break (Terrace and hall near to Room 502)

10:45 - 12:15 Panel 1 and Panel 2

Room 203
Panel 2 Culture and Human Rights
Chair and Discussant: Munkh-Erdene
Gantulga

Sarah Lunaçek
The ethic of and rights for mobile
pastoralists facing extractivist projects:
The question of Uranium in Niger

Bolorsaikhan Badamsambuu
Perspectives Towards Implementation
of Cultural Rights

Narantuya Ganbat
A right to nomadic culture?
International human rights law and a
Case in Mongolia

Undrakh Ulziisumiya
Culture and Human Rights

12:15 - 13:30 LUNCH BREAK

Room 202
Panel 1
Moral Philosophy
Chair and Discussant: Daniel Murphy

Berniunas Renatas
Towards comparative cognitive
anthropology of “morality” 

Peter Finke
Kant in the Steppes: Pastoralist and the
Kantian Imperative

Byambabaatar Ichinkhorloo, Khatanbold Oidov,
Narantulga Baatarjav

Culture and corruption: Ethical dilemma in
reciprocity and respect

Elisa Kohl-Garrity
Grace and Compassion: A Trajectory of
Ethics within the Mongolian Self-help
Genre

Clara Daniela Romero
The development of ethical principles in
the application of Indigenous justice based
on Andean philosophy
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OPENING SESSION: 9:00 TO 10:00 AM

22 JUNE 2023: DAY 1

13:30 - 14:10, Room 502 Keynote speech by Bum-Ochir Dulam with David Sneath as Discussion Moderator

14:10 -  14:25, Room 502 Tea Break (Terrace and hall near to Room 502)

14:25  - 15:45 Panel 3-a, Panel 4, and Panel 5-a

Room 203
Panel 4 Intergenerational Learning and the
Teaching of Morality
Chair and Discussant: Eric Thrift

Zayasuren Chuluun
Current Situation and Experience of
Humanizing Children with Proverbs

Khatanbold Oidov
Teaching Ethics in General Educational
Schools in Mongolia: Practice and Needs

Sarina Wang 
Children's cultural rights

Munkhdelger Bayasgalan
Sharing the experience of implementation
of the Nomadic Culture Education Program
and the results of moral literacy

Javzandulam Batsaikhan, Tsog-Erdene
Lkhagvadorj, and WuDongQiMuGe

Mongolian Traditional Ritual for Young
Children: Modern Meaning of Hair Cutting
Ceremony
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Room 502
Panel 5-a Toward a new global ethics: contribution of nomadic civilizations. Perspectives
from Indigenous Elders
Chair and Discussant: Vyacheslav (Slava) Cheltuev 

Aibek Balymbetov
The concept of ethics in the worldview of nomads

Bazar Losol
Attitudes Towards Five Jewels as Reflection of Ethics of Mongolian Nomads

Molu Kulu Galgallo
As long as we still have an understanding of God, our land, and waters will be thriving

Buyanbadrakh Erenetsogt
Strengthening the unbreakable interweave of ‘human-nature-culture’ for the future of life on our
planet

Kamil Mamadaliev
Opening the Space - a recitation of a short excerpt from "Manas," the epic poem of the Kyrgyz
nomads

Colonization and decolonization of knowledge on nomadism and the
'cultural revolution' in Mongolia

Room 202
Panel  3-a Intercultural Dialogue and
Peace
Chair and Discussant: Kürşat Yildirim

Gerelt Honichud and Dolgorsuren Jamiyan
Mental Change of Nomadic Society and
Renewal of Cultural Policy

Patricio Trujillo
Waorani: A group of recent contact in the
Amazon rainforests

Bryan Pijanowski, Robin Reid, Chantsallkham
Jamsranjav, Samantha Lima

Knowledge Co-Production Approaches to
Understanding and Documenting the Role
of Sound in Nomadic Herders' Life in
Mongolia

Akira Kamimura
Between the logic of killing kid goats and
the ethics of concern for livestock

 Graziano Capitini and Francesca Lugli
Mongolian herders and their animals: a
virtuous example of a balanced
relationship



22 JUNE 2023: DAY 1

15:45 - 16:00,  Room 502 Tea Break, (Terrace and hall near to Room 502)

16:00 - 18:00 Panel 3-b, Panel 6

Room 203
Panel 6 Nomadic History and Culture – Ethical
Considerations
Chair and Discussant: David Sneath

Bence Feher
Focusing on Scythian and Hunnic Ethics: The
Dilemma of Early Hungarian Historiography

Khovalyg Umar Timurovich
Current Problems in the History of the Peoples
of Central Asia

Kürşat Yildirim
Some Opinions on the Culture of Rouran
Khanate

Ragchaa Bigermaa
Features of Mongol Nomadic Culture
Reflected in the Work of Great Writers

D. Mohammad Abdalhadi Saleh Aljazi
A historical human study of the customs and
traditions of the Bedouins in Jordan and its
impact on culture and dialogue

19:00 Official Dinner at Modern Nomads hosted by the School of Sciences, National
University of Mongolia

Room 202
Panel 3-b Intercultural Dialogue and Peace
Chair and Discussant: Matthew Porges

Munkh-Ochir Surenjav
Nomadic Culture and Nation-building in
Kazakhstan

Meltem Sancak
Nomadic-Sedentary Encounters in Central Asia:
Mutual Imaginations and Economic
Dependencies

Maria-Katharina Lang and Tsetsentsolmon
Baatarnaran

“Nomadic ethics” and “Intercultural dialogues”
reflected in the exhibitions Dust &Silk and
Nomadic Artefacts

 Troy Sternberg
Pastoral Khans: Mongolian herders’ contribution
to intercultural dialogue

Rebekah Plueckhahn
Accessing ‘Quality’ – An emerging ethics of
urban transformation
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OPENING SESSION: 9:00 TO 10:00 AM

23 JUNE 2023: DAY 2

09:00 - 10:00, Room 502 Keynote speech by Dawn Chatty with Ariell Ahearn as Discussion Moderator

10:00 - 10:15, Room 502 Tea Break, (Terrace and hall near to Room 502)

10:15 - 11:45 Panel 5-b, Panel 7, Panel 8

Mobile Pastoralists in the Middle East: Challenging the stereotypes

Room 202
Panel 7 Moral Economy and the Ethics of
Exchange
Chair and Discussant: Rebekah Plueckhahn

 Daniel Murphy
Livestock Insurance and the Moral Economies of
Pastoral Risk in Mongolia

Dorjpagma Batsaikhan
Thrifting is the new “komiss”

Eric Thrift
Nomadic Culture and Fair Trade: Deontological
and metaethical approaches in the Design of
an ethically-traded cashmere initiative

Munkhtamir Damdinsuren and Bayartogtokh
Tserennadmid

The intrinsic value of nature: Man-made
environment in Mongolia

Tsetsentsolmon Baatarnaran and Maria-Katharina
Lang

Are the spirits getting furious? Reactions and
actions toward digging the ground

11:45  - 12:00 Tea Break, (Terrace and hall near to Room 502)

Room 203
Panel 8
Cultural Transformations
Chair and Discussant: Hedwig Amelia Waters

Maria Fernandez-Gimenez and Tugsbuyan
Bayarbat

Nomadic Mothers: Contradictions and Lessons
from life histories of women herders in
Arkhangai and Bayanhongor

Munkh-Erdene Gantulga and Ariell Ahearn
Orc and Urban Disciplining of Rural Bodies

Daniel J. Miller
Cowboys and nomads: Strategies for
dialogue between livestock-raising people in
the Great Plains of the United States, the
Mongolian Steppe, and the Tibetan Plateau to
promote more sustainable livestock
production and enhance ethics for improved
management of rangelands

Mijid Sainbuyan, Dolzodmaa Munkhbat
To preserve a tradition or eliminate it?
Freedom for Milk Libation

Graziano Capitini and Francesca Lugli
New communication technologies and their
impacts on Mongolian herders’ lifestyle

Room 502
Panel  5-b Toward a new global ethics: contribution of nomadic civilizations. Perspectives from
Indigenous Elders
Chair and Discussant: Japarkul Raimbekov and Tatyana Kobezhikova 

Oyunbaatar Tseren
The concept of ‘achiig khariulah’ is the key ethical principle of the life of Mongolian Pastoralism

Sultan Sarygulov
Meanings and values of nomadic culture and nomadic ethics as a fulcrum for the evolutionary
transition from the era of ‘permanent instability and chaos’ to the era of ‘sustainable harmonious
development

Kuluipa Akmatova
Ethics of Nomads: Feminine Dimension of Intergenerational Transmission of Values and Principles

Kubatbek Jusubaliev
Elder’s Reflections on Ethics of Nomads
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OPENING SESSION: 9:00 TO 10:00 AM

23 JUNE 2023: DAY 2

12:00 - 13:30 Panel 9, Panel 10

Room 202
Panel 9
Representation and Political Construction
Chair and Discussant: Bum-Ochir Dulam

Tsetsentsolmon Baatarnaran and Tugsbuyan
Bayarbat 

Representations of Nomadic People: from
‘Barbarians’ to ‘Aristocrats’

Matthew Porges
Making Meaning in the Desert: Towards an
Ecopolitics of Saharan Mobility

Munkhtuul Chuluunbaatar and Uchral Narantuya
State and Value: Taking Inner Mongolia as an
Example

Liubov Lubsanovna Abaeva
Morality and Ethics of the Mongolian People
Through the Evolution of Their Religious
Culture

Hedwig Amelia Waters
A politics of commonwealth: exploring
Mongolian pastoral-inspired pooling
practices and their re-scaling into national
resource politics amongst the illegal wildlife
procurers of eastern Mongolia

13:30 - 14:30 LUNCH BREAK

Room 203
Panel 10 
Nomadic Peoples’ Values During Times of
Stress
Chair and Discussant: Sarah Lunaçek

Joana Roque de Pinho
Maasai “meat camps” under lockdown:
Embodying the nomadic values of reciprocity,
solidarity, and hospitality during a pandemic
that kept people at home

Shinya Konaka
The nomadic ethics of leaving no one Behind:
The Case of Pastoralists in North-central
Kenya

Takahiro Ozaki
Disaster and the Ethics of Mobility: a case
study of Storm in Mongolia 2008

Elizabeth Fox, Enkhbat Sainbayar
Malchid, Middlemen and Meat: Initial
Reflections on Mongolia's Livestock
Revolution

Karina Vyacheslavovna Chalbanova
Lexemes “sun” and “moon” in the
phraseological fund of the Kalmyk language
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OPENING SESSION: 9:00 TO 10:00 AM

Room 203
Panel 12 Values and Identity: Sacred
Landscapes
Chair and Discussant: Tsetsentsolmon
Baatarnaran

 Urtnasan Norov
The worshipping tradition of sacred sites
as the basic ethical value of nomadic
Mongolia

Joseph Bristley
Embodying the Past: ethics, conservation
discourse and ancient monuments in
Rural Mongolia

Bumbayar Bavuudorj and Byambadorj
Sandagdorj

Ovoo and identity: Accumulation of
spiritual and political power

Nadia Breda and Sabrina Tosi Cambini
The sociocultural, ethical, and political
value of the nomadic environmental
approach, and the water relationship
case study

Rustam Muzafarov
Use of traditional knowledge and social
practices in preserving the national
identity and moral values of Kazakhstan

23 JUNE 2023: DAY 2

14:30 - 16:00 Panel 11 and Panel 12

Room 202
Panel 11 Sea Nomads in SEA: Understanding
Ethics and Cultural Relations
Chair and Discussant: Peter Finke

Henry Thomas Simarmata
To claim or not to claim: cultural “ulayat” of
Indonesian Sea Nomads 

Narumon Arunotai and Montira Unakul
Conservation ethics or “natural” nomadic
living that promotes conservation? – some
thoughts on the Moken and the Karen
“shifting” livelihoods

Wengki Ariando
Towards cultural interconnectivity: A new
face of social networking of Bajau
Communities

Dedi Supriadi Adhuri
The Transformation of Indonesian Sea
Nomads: The Bajau

Amar Maruf
Exploring the potential role of patron-client
relationships in social resilience to climate
change impacts and risks among Sama-
Bajau Fishermen in Wangi-Wangi Island,
Wakatobi National Park Indonesia

Mustika Indah Khairina and Arwa Hleihel
Mare Nullius? The Construction of
Conservation and Deconstruction of
Livelihoods in the Case of Sea Nomads in
the Coral Triangle

16:00 - 16:15, Room 502 Tea Break, (Terrace and hall near to Room 502)

16:15 - 17:30, Room 502 Synthesis Session: Report back from the Chairs of the Panels and Discussants
Co-Chairs: Byambabaatar Ichinkhorloo, Ariell Ahearn, Eric Thrift

17:30 - 18:00, Room 502 Closing Remarks
Dr. Bum-Ochir Dulam, Head of Academic Council, IISNC under the auspices of UNESCO
Mr. Boldsaikhan Sambuu, Secretary-General, Mongolian National Commission for UNESCO

18:00 Art Exhibition Opening Ceremony at the Mongolian National Gallery
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KEYNOTE DAY 1
Thursday, 22 June 2023 

DAVID SNEATH 

Mongolia, Moral Culture and the Mythology of Nomadism

The figure of The Nomad has long held a special place in the moral mythologies of classical
Euroamerican history, typically appearing as exotic members of the supporting cast in the
grand story of civilization. In social evolutionist thought Nomadic Society was presented as one
of the major divisions of humankind, to be theorized and contrasted with sedentary agriculture
and urbanism. Soviet-era Mongolian scholarship, concerned with recognition and respect for a
national culture under active construction, appropriated and valorized nomadism as a
distinctive national heritage. The notion of ‘nomadic civilization’ encapsulated the view that,
far from being incompatible with civilization, nomadism was a particular type of civilization, of
which Mongolia was the most splendid example. By the time of the postsocialist-era revival of
‘national culture,’ the concept was deeply intertwined with notions of the nomadic and imbued
with virtuous ethical content. ‘Traditional nomadic culture’ and ‘nomadic civilization’ are central
subjects in the Ethical Citizen Education taught in Mongolian schools. However, since the late
twentieth century, trends in history, archaeology, and postcolonial scholarship have led to
questioning and rethinking of the notions of nomadism, culture, and morality inherited from
older schools of scholarship. I argue that ‘the nomadic’ can no longer be seen as a defining
feature of a fundamentally different social type, but rather as a label applied to livestock-
based political economies with many correspondences with agricultural and urban ones.
Similarly, rather than approaching culture as an enduring, abstract collective form, we can
better conceive of it as an unstable, changing accretion of particular normative projects for
the ordering of the social world.

BUM-OCHIR DULAM

Colonization and decolonization of knowledge on nomadism and the ‘cultural revolution’ in Mongolia

In the knowledge production of world history, the so-called “nomads”, referring to hunter-
gatherers, mobile pastoralists, or “wanderers who move from one place to another”, often
regarded by their sedentary neighbors, as savage, barbarian, backward, brutal, or unethical in
contrast to the Eurocentric and universalistic sense of ethics. In the late 19th and early 20th
centuries, social evolutionists in the field of anthropology argued the savage and barbarian
nomads are unable to follow civilization. Moreover, the historical, scientific, and racist
knowledge of nomads was adopted by colonial authorities to justify their projects to civilize
savage and barbarian nomads. Around the same time, Soviet Marxist scholars developed an
alternative colonialist knowledge on nomadism under the umbrella term of “nomadic
feudalism”, which had a major impact to produce revolutionary knowledge about ‘” nomadic
feudalism” in Central and Inner Asia and to consider feudal nomads as brutal and backward.
The Revolutionary Party Central Committee of the Mongolian People’s Republic adopted this
Marxist knowledge on “nomadic feudalism”, and in order to demolish the backwardness of
nomadic and feudal culture, in 1959, the Party started soyolyn dovtolgoon (attack of culture) or
the ‘cultural revolution’ in Mongolia. This paper presents how colonial knowledge of nomadism
was produced, reproduced, and impacted, and how it was decolonized in Mongolia.   

University of Cambridge

Office of the President of Mongolia
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KEYNOTE DAY 2 Friday, 23 June 2023 

DAWN CHATTY

Mobile Pastoralists in the Middle East: Challenging the stereotypes

For much of the 20th century mobile pastoralists in the Middle East have confronted
colonial and later nation-state efforts to pacify them and bring them under the control of
central authorities. They were often regarded as backward and irrational because they
rejected these progressive, modernizing development projects. Increasingly over time,
despite the general undermining of their political structures, mobile pastoralists have
adapted to changing political and economic landscapes, while maintaining their social
and ethical positioning to their kin groups and their physical environment. Their strong
ethical and moral positioning is derived from their social sense of duty, generosity, and
hospitality. Increasingly mobile pastoralists’ stewardship of the environment and resilience
in the face of climate change are becoming recognized. Drawing on examples of the
Bedouin sheep and goat herders of Lebanon, Syria and Jordan as well as the camel and
goat herders of Oman, this presentation will highlight the begrudging recognition of the
enterprising and adaptive resources which mobile peoples exhibit. 

University of Oxford
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A B S T R A C T S
P A N E L  1  -   M O R A L  P H I L O S O P H Y

Berniunas Renatas
Aarhus University

Towards comparative cognitive anthropology of "morality"
In this talk, I will compare the Western term “morality” to its equivalent in Mongolian “yos
surtakhuun”. In recent Western moral psychology, it is commonplace to assume that
people (presumably across all cultures and languages) will typically associate the term
“moral” with actions that involve considerations of harm and/or fairness. However, there is
little cross-cultural work to sustain this universalistic assumption. The current talk provides
some preliminary cross-cultural evidence from Mongolia to test it. The word combination
of “yos surtakhuun” is a relatively recent Mongolian translation of the Western term “moral”.
Freelisting data shows that Mongolians do not typically associate the term “yos surtakhuun”
with actions that involve considerations of harm and/or fairness. Instead, the most
cognitively salient category is respect (khündlekh). The lack of convergence between
“moral” and “yos surtakhuun” suggests that there is no universal “moral” cognition that
specifically deals with harm and/or fairness. Alternatively, I would argue that the term
“moral” brings to mind exclusively Western associations, and “yos surtakhuun” brings to
mind specifically Mongolian associations. The terms point to two different historically
shaped cultural models of normative behaviour.

Peter Finke
University of Zurich

Kant in the Steppes: Pastoralist and the Kantian Imperative
«Act only according to that maxim whereby you can at the same time will that it should
become a universal law.” The Kantian imperative is frequently considered a fundamental
rule for establishing an ethic that is founded on the abstinence to encroach on someone
else’s rights and necessities. Nomads of different kinds, pastoralists as well as peripatetic
groups, have for long been conceptualized as the antipode to such a social order. They lead
lives lacking clear societal regulations, as free-roamers who pursue their individual needs,
not shying away from the use of violence if deemed advantageous. One consequence of
that seems to be the failure to develop clearly defined property rights on land, resulting in a
“tragedy of the commons” (Hardin 1968), so often – and in most cases wrongly – associated
with pastoral lifestyles. Indeed, in many pastoral areas of the world, decision-making on
economic and social issues is highly individualised and determined by the need to allow
for maximum flexibility. This does not take place without respect for established
institutional arrangements, but these tend to be volatile and may readily be transgressed
when the survival of one’s herd is at stake. Building on ethnographic research in Western
Mongolia, this paper will stress the fundamental need for such individualised decision-
making as well as the generosity with which people grant each other the right for
trespassing. No serious measures will be taken as long as such a move does not pose an
imminent threat for oneself. In turning Kant upside down, one might formulate an
alternative imperative that grants everyone else the freedom and flexibility she needs as
long as this does not endanger one’s own survival as a pastoralist household.
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A B S T R A C T S
P A N E L  1  -   M O R A L  P H I L O S O P H Y

Byambabaatar Ichinkhorloo, Khatanbold Oidov, and Narantulga Baatarjav
Department of Anthropology and Archaeology; Science Secretary, Institute for Mongol
Studies, National University of Mongolia, 
Department of Political Science and Legal Studies, Institute of Philosophy, Mongolian
Academy of Science, 
Department of Public Management, National Academy of Governance

Culture and Corruption: Ethical Dilemma in Reciprocity and Respect
The definition of corruption depends largely on the cultural contexts, personal perspectives,
political regimes, and academic disciplines that study. When countries adopt new systems such
as democracy, a capitalist market economy, and totalitarian socialism, their traditional way of
life changes significantly and chaos emerges by affecting their morality and ethics. Cultural
relationships such as collective works, reciprocal aid, power relations, social networks, and gift-
giving are the basis of social cohesion and moral economy in these countries. Our findings
suggest that the way of living of urban and rural people are different by representing the new
and existing ones. Moreover, written regulations are not strictly followed in real life in which
people follow “customary” laws. We argue that the mixing of these two norms and moral
systems leads to social divisions and leads to an ethical dilemma about whether to give a
nonreciprocal gift to a respected one or not and help friends without reason or not. If new rules,
customs, and values are brought into the culture from outside and are not completely replaced
by the new ones, conflicts emerge between the existing ones and the new ones. When people
stop trusting and helping each other, this leads to community disintegration and social decay.
As a result, a majority of people become victims of these changes but a few elites win. This
informs that there should be a clear boundary between cultural activities and newly defined
corrupt activities. 

Elisa Kohl-Garrity
Independent Researcher and Lecturer at the Anthropology Institute of the Martin-Luther
University

Grace and Compassion: A Trajectory of Ethics within the Mongolian Self-help Genre
A quick glance at the Mongolian bestseller list unmistakably conveys that self-help literature is
trending in Mongolia, with the exception of the Secret History of the Mongols. However,
historiographical writings similarly serve as an identificatory, salvific educational genre in
Mongolian public discourse. Not so obvious is the trajectory of the self-help genre’s introduction
into the Mongolian regions – for as Heuschert-Laage (2019) and Xia Xiaohong (2018) have
demonstrated, Japan became a dissemination point for US-American self-help literature during
the late Qing dynasty through their translations into Japanese and then into Mongolian and
Chinese respectively. Moreover, there has been a shift in address of gender. Publications during
the late Qing era primarily addressed men and their self-governing capacities to achieve success,
enlightenment, and ultimately “nationality building” (Heuschert, 2019). They hinged on the topic
of strife and favor, thereby tapping into the established imperial discourse on grace. Today, self-
help literature in terms of personal development is addressed to women, while personal
development literature for men is mostly limited to the topics of health and finances. Self-help
publications addressed at women likewise draw on narratives of grace paired with Buddhist-
inspired ideals of compassion turned to self-love, but foreground the goal of improved
productivity rather than a Buddhist attainment of emptiness. The paper will explore the
entanglement of ethical discourses in Mongolian self-help literature as they traversed different
cultural discourses and gained popularity. It will address the popularity of Buddhist-inspired
discourses in the US from the 1950s and their (re-) introduction to Mongolia with a change in
teleology inspired by protestant work ethics. The paper will take up women’s accounts of
personal development and look at the political projects implicit in self-help literature and the
larger urban context. Finally, the paper will critically engage with the binary opposition of liberal
and communitarian ethics.
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A B S T R A C T S
P A N E L  1  -   M O R A L  P H I L O S O P H Y

Clara Daniela Romero
Universidad Indoamerica

The development of ethical principles in the application of Indigenous justice based on
Andean philosophy

Indigenous communities and people in Ecuador have principles that govern their justice
administration, based on Anndean thought. For Esternann, the Andean`s world is a network of
relationships, where man fulfills a saving purpose. In the cosmic meaning, it is the co-redemptrix
of the entire universe, fulfilling a specific function from its place in the network of relationships.
Added to this is the idea of the preservation of order, from a "duty" perspective. The individual is
considered an ethical subject from the perspective of the collective and community "us". In this
way, each violation`s cosmic regulations by one of the members of the community will have
cosmic implications. Therefore, indigenous peoples and communities have generated principles,
for customary justice from this perspective, based on reciprocity, cyclicity, complementarity,
correspondence, and relationality. As a result, indigenous justice in the application of its
customary law refers to principles of its own, to resolve the different conflicts and thus
guarantee due process and human rights, with an Andean visión. The research was born in
Ecuador in the Cañar province in the Quilloac Community. The community is originally from the
Cañaris peoples, where it can be verified the maintenance of their customary, law through the
application of principles based on Andean philosophy. This research used the quantitative
method based on interviews with yachas and community leaders to know the application and
meaning of the administration of justice. In the same way, qualitative observation was used,
collecting data verbally, in order to understand the relationship between Andean philosophy
and customary justice practice. Keywords: Indigenous people, Andean philosophy, principles,
justice administration
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University of Ljubljana

The ethic of and rights for mobile pastoralists facing extractivist projects. The Question of
Uranium in Niger
Mobile pastoralism (nomadism) s finally recognized as an environmentally friendly practice
using mobility as a strategy in extremely variable and unpredictable weather and pasture
conditions. Herby the etic of nomads’ livelihoods is working with nature (Krätli). Despite
global environmental problems, extractivist projects including mining of different kinds are
growing, in particular in lands of mobile pastoralists and other nomadic peoples. Since those
lands are usually in common use and have no official land titles, the state in cooperation with
foreign companies is appropriating them for mining. Nomads are often not even recognized
as living there or in any way taken into account. In order to establish the ground for land
rights for mobile peoples, Gilbert introduces human rights as a basis for the rights of mobile
peoples. Next to collective land rights, the right to mobility, water, and prior and informed
consent are the ones to support the livelihood and interests of mobile pastoralists when
facing extractivist projects. Niger has legislation that is rather supportive of mobile
pastoralism and even recognizes mobility as a right (Pastoral Code). Environmental law
demands Environmental and social impact studies prior to mining projects. At the same time,
Mining law permits the state to appropriate land to reach underground riches. Despite ESIA,
uranium mines are opened without the prior and informed consent of mobile pastoralists.
The regional strategy to re-appropriate territories is decentralization and delineating land use.
However, land use and social structure of (ex)pastoralists are changing and the voices of
practicing mobile pastoralists (in their own diversity) are not the strongest. The logic of the
state is to sacrifice some land and rights of mobile pastoralists in order to develop the entire
country. But, shouldn’t ‘seeing like a state’ be changed to more sustainable and
environmentally friendly futures, meaning supporting mobile pastoralism?

Bolorsaikhan Badamsambuu
Cabinet Secretariat, Government of Mongolia

Perspectives Towards Implementation of Cultural Rights
Culture is a very broad concept that includes artistic and scientific activities in the narrow
sense and values, knowledge and experience in the broad sense, as well as the right to
education and freedom of information. The Universal Declaration on Cultural Diversity
adopted by UNESCO in 2009 defines culture as the set of distinctive spiritual, material,
intellectual, and emotional features of society or a social group, that encompasses, not only
art and literature but lifestyles, ways of living together, value systems, traditions and beliefs
(UNESCO, 2001). As The Committee on Economic, Social and Cultural Rights (CESCR)’s
General Comment 21 recommends, Mongolia should consider availability, accessibility,
acceptability, adaptability, and appropriateness when setting the state’s role in respecting,
protecting, and supporting cultural rights. Although the state is taking measures to protect
and promote human rights, the gap between the population's needs and available resources
is showing a negative impact on the practical implementation of economic, social, and
cultural rights. In particular, protecting the rights of national minorities and indigenous
peoples is a very important issue in protecting cultural diversity and human rights. I want to
specify about Tsaatan (dukha) people who live in the northwestern part of our country. In this
dialogue, I will present specific measures that should be taken in order to support them in
enjoying their right to preserve their household culture, traditional reindeer herding, hunting,
fishing, and preserving the heritage culture of indigenous people. 
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Narantuya Ganbat
Mongolian Human Rights Commission

A right to nomadic culture? The international human rights law and a Case of Mongolia
This paper examines the intersection between international human rights law and the preservation of
nomadic culture, with a specific focus on the case of Mongolia. Nomadic culture, deeply rooted in the
country's history and traditions, faces various challenges in the modern era. These challenges include
rapid urbanization, climate change, and the encroachment of development projects on traditional
nomadic lands. While international human rights law protects a range of individual and collective
rights, the explicit recognition and protection of nomadic culture as a distinct cultural identity remain
relatively underexplored.

Through an analysis of relevant international human rights law, such as the International Covenant on
Civil and Political Rights and the recent jurisprudence of the UN Human Rights Committee, this paper
examines how existing human rights norms encompass the preservation and promotion of nomadic
culture. It highlights the gaps and limitations in the current framework and explores potential
avenues for recognizing a right to nomadic culture within the international human rights discourse.

Drawing on case studies from Mongolia, this paper identifies the challenges faced by nomadic
communities in the country and the implications for their cultural survival. It explores the importance
of nomadic culture for sustainable development, environmental conservation, and the overall well-
being of nomadic communities. Furthermore, the paper examines the potential benefits of
recognizing and protecting nomadic culture within the international human rights framework,
including promoting cultural diversity, intercultural dialogue, and preserving traditional knowledge
systems.

By shedding light on the complex relationship between international human rights law and nomadic
culture, this paper aims to contribute to ongoing discussions on cultural rights, indigenous rights, and
the broader understanding of human rights in diverse cultural contexts. It calls for a reimagining of
international human rights norms to embrace and protect nomadic culture as an essential element of
the global cultural heritage and a manifestation of human diversity.

2 0

Undrakh Ulziisumiya
Mongolian Human Rights Commission

Culture and Human Rights
The National Human Rights Commission conducted a “Culture and Human Rights” research using the
sociocultural anthropology theory and methodology. Although somehow, we haven't found adequate
evidence to believe that Mongolian tradition and culture lead to human rights problems and
violations and that citizens of Mongolia would face specific obstacles in enjoying the benefits of their
culture. During the research, the five cases have exposed that there are still some problems in this
regard. The studies connected with ethnic minorities, cultural heritage, copyright, and intellectual
property issues are the most significant cases we included in the research. Because the examination
revealed that the above-said topics are not often a concern, the government and professional
institutions pay little attention to them. This research has shown that it’s possible to carry out joint
research on economic, social, and cultural rights, and to organize training that disseminates these
rights as thoroughly to the people, as we dared to do in this research. It will undoubtedly have a
positive effect on the creativity of our research if it is further expanded and brought into the
circulation of discussions and debates and applied English-language academic research on cultural
rights to this type of research in Mongolia, as outlined in the research section. In doing so, it would be
appropriate to compare and consider them as an option to enrich the discussion rather than passively
following or looking at those in the traditional way, such as "external experience and best examples.”
This study is not only significant in the academic field on the controversial notion of human rights and
cultural rights from an anthropological point of view, but it is also vital for creating and introducing
applied new knowledge. As a result of the research, recommendation, and resolution would develop
on specific issues related to cultural rights.
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Gerelt Honichud and Dolgorsuren Jamiyan
The International Institute for the Study of Nomadic Civilizations under the auspices of
UNESCO and Citi University

Mental Change of Nomadic Society and Renewal of Cultural Policy
The 20th century brought about significant political changes that resulted in the division of
the Mongolian people into three different countries: Mongolia, Russia, and China. Each of
these countries implemented different cultural policies aimed at the Mongolian
population, leading to the development of unique mentalities and different symptoms
among the Mongolians living in each country. This article provides an overview of the
various cultural policies adopted by the three countries towards the Mongolians, their
effects on the change of thinking and different symptoms observed among the Mongolian
populations, and their potential future attitudes. The promotion of traditional Mongolian
culture and heritage in Mongolia has strengthened the Mongolian identity and fostered a
sense of national pride, while the suppression of the Mongolian language and culture in
Russia and China has led to a decline in the practice of traditional customs and traditions,
resulting in the erosion of the Mongolian identity among the Mongolian populations living
within their borders. These policies have had significant impacts on the development of
different mentalities and symptoms among the Mongolian populations, which may
continue to evolve over time.

Patricio Trujillo
Pontificia Universidad Católica del Ecuador

Waorani a group of recent contact: How to understand interculturality?
The Waorani are an ethnic group of recent contact, who preserve traditional cultural forms
of peoples who inhabit the tropical forests and are characterized by sharing living spaces
with families of indigenous peoples in voluntary isolation (PIAV), who due to their isolation
characteristics preserve particular features and unique cultural characteristics in the world:
high mobility and nomadism, clan families, hunter-gatherers, and intra- and extra-tribal
warfare, for which they maintain protection from national and international human rights
organizations. The Waorani inhabit a wide territorial extension of more than one million
located in the Yasuni National Park, an ecosystem of humid forests that is unique in the
world. Being family groups of recent contact, their relationship with the institutions of the
national society has been violent, for example, the implementation of formal education
that leads to forms of learning far from their cultural contexts and their language.
According to its constitution, Ecuador defines itself as a plurinational country and an
intercultural society, so it is mandatory to achieve execution of public policies that ensure
that cultural groups such as the Waorani, who are undergoing a transformation from
nomadic groups to sedentary groups, can adapt to a world that constantly stigmatizes
them as savages and wants them civilized and pacified. The reflection on the importance
of the intercultural concept put into practice is the main objective of our reflection in the
case of the Waorani people in Ecuador. How to understand the intercultural in human
groups that, due to their recent contact, do not have that concept and are just redefining
it?
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Bryan Pijanowski, Robin Reid, Chantsallkham Jamsranjav, and Samantha Lima
Purdue University, Colorado State University, and American Center for Mongolian Studies

Knowledge Co-Production Approaches to Understanding and Documenting the Role of
Sound in Nomadic Herders' Life in Mongolia
A team of US and Mongolia researchers have recently embarked on a study to understand
and document the role that sounds play in the lives of nomadic herders. Sounds of nutag (i.e.,
place), sounds of work activities, acoustic communication between people, livestock, and
wildlife, and songs and sonic practices of herders all encompass an important intangible
cultural heritage. An essential question we ask is: “How should we work together to
understand and document this heritage?” as scholars of ecology, anthropology, music,
engineering, and animal husbandry we need to combine theories and research methods to
understand these important lived experiences that involve sound. We have set out to do this
work using a knowledge co-production approach and this talk will summarize the research
that we have undertaken where herders and community leaders are part of the research
team working to help design studies, recast original research questions, and determine a
shared outcome that documents this important intangible cultural heritage.

Akira Kamimura
Tokyo University of Foreign Studies

Between the Logic of Killing Kid Goats and the Ethics of Concern for Livestock
This paper aims to examine the logic of rationalizing killing kid goats that I encountered at
my host family in the Altai mountains, to shed light on the relationships and the sense of
responsibility they hold with and for their livestock, and to consider the ethics of concern for
livestock. When I stayed with my host family in the Altai mountains in Khovd province in the
summer of 2018, I found they milked several dozen goats. The wife had given most of them a
name. When she called their name, they came to her to be milked. I had never seen such
milking before. Soon, I realized that the goats bore kid goats in the summer due to the lack of
birth control and that the husband killed them one by one upon their birth. They explained
that late-born kid goats could not grow up enough before the winter and had only a slight
chance of surviving the severe weather. They added that a weak kid would also jeopardize
their mothers, which meant they could probably die both in the winter. In the car back to
Khovd city, the driver, my friend who taught at Khovd university, criticized them, saying that
killing a little goat is a sin, "nugel". We can find in this story critical issues regarding ethics: a
utilitarian view of caring for the livestock, which could be related to the argument over the
right to abortion, codified norms or morals originating from the Buddhist precepts, which
might be somewhat parallel to the claim of the animal rights movement. Besides these
matters, I argue that the family holds the ethics of concern for the livestock, maybe a sort of
"situated ethics," embedded in the situation or context, but in which technics of herding and
milking are essential factors.
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Francesca Lugli and Graziano Capitini
Italian Association of Ethno-archaeology

Mongolian Herders and Their Animals: A Virtuous Example of a Balanced Relationship
Animals are undoubtedly essential for all pastoral economies. In Mongolian pastoralism, this
feature is accentuated by the limited availability of vegetables and fruits which is typical of
the steppe, semi-arid and arid environments of Central Asia. Since the success of the
pastoralist economy which occurred during the Bronze Age to the present, the relationship
between the herders and their animals has developed, has been codified, and has changed
many times over millennia. The observation of current Mongolian pastoralists allows us to
understand the ethics that interpret the reality around them as a precious resource that
must be respected and live in harmony with.  Animals are part of their world and are
certainly exploited, but at the same time respected as much as possible. Dogs, for example,
are not considered slaves, and most of the time they live with their owners free to be
themselves. Observing Mongolian herders allows us to break down all the stereotypes that
have often been coined by Western sedentary societies about the cruelty of the relationship
between herders and their animals. In reality, cruel patterns are typical of the current
Western economic approach that often aims at intensive exploitation of resources. The
current changes and transformations of Mongolian pastoralism - which involve the
relationship with animals - are often resulting from the new economic models that disrupt
traditional ecosystems and balanced relationships with animals. Since 2002 the authors have
conducted the mission “The Camps of Mongolian Nomads – an Ethnoarchaeological
Perspective” promoted and supported by the Italian Association for Ethnoarchaeology and
the Italian Ministry for the Foreign Affairs and the International Cooperation (MAECI – uff. VI),
and also supported by Ismeo recently. Over the years, some of the main transformations of
Mongolian pastoralism were observed and analyzed and it was also possible to document
the new current models of relationships between herders and animals. 
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Munkh-Ochir Surenjav 
The International Institute for the Study of Nomadic Civilizations under the auspices of
UNESCO

Nomadic Culture and Nation-Building in Kazakhstan
This paper focuses on some discourses of pastoralism and nomadic culture in Kazakhstan
that developed during the Russian Empire and the Soviet Union and shows how the
Kazakhstani political leaders build the nation-state by making the contemporary Kazakhs
nomadic again. As a result of the suppression of pastoralism and the traditional way of life
of the Kazakh people, nomadic culture in Kazakhstan became a victim of the Russian
policies during the Russian Empire and the Soviet Union. Throughout the history of the
Kazakh Soviet Socialist Republic, its state authority upon Kazakh people and other ethnic
groups’ political, economic, social, demographic, ethnic, religious, linguistic, and cultural
spheres had been directed by Marxist leaders, to build a ‘communist state’. Finally, in 1991,
after more than two centuries of Russian states’ occupation of Central Asia, Kazakhstan
gained its independence from the Soviet Union, and became free to build a ‘nomadic
nation-state’. Since its independence, there have been notable efforts on promoting the
nation as not ‘new’, ‘Russian-like’, and/or ‘just like other post-socialist nations in Eastern
Europe’ made by the government of Kazakhstan. Following the nation-building policy, the
importance of the Kazakh people’s traditions that have been forgotten or suppressed,
notably the Kazakh language and nomadic culture became increased. Thus, Kazakhstan
implemented an ethnic return-migration policy of recalling the Kazakh diaspora from
neighboring countries, who well preserved the Kazakh language and traditional culture.
In this paper, I will review state policies on nomadic culture in Kazakhstan from legal and
policy documents, reports from its government, and non-governmental and international
organizations toward the ‘revival of nomadic culture’. I will show how nomadic culture
has become an important instrument on the political agenda to rebuild the nation of
Kazakhstan and how it promotes intercultural dialogue with its neighbors.
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Meltem Sancak
University of Zurich

Nomadic-Sedentary Encounters in Central Asia: Mutual Imaginations and Economic
Dependencies
Central Asia has throughout history been a place where nomadic pastoralists and
sedentary agriculturalists lived side by side, exchanged economic goods, and maintained –
more or less – intensive social interactions. Politically, the nomads were in a dominant
position for many centuries and often ruled substantial parts of the territory. This has, in
some areas, left important traces in the history and imagery of people. It also contributed
to a surely over-emphasized dichotomy of livelihoods between the two worlds, which were
always also mutually dependent. Among Uzbeks or Tajiks, a depiction of nomads, or their
now sedentary descendants, as less civilized and sophisticated, as essentially “the other”, is
frequently encountered. This is so, in spite – or maybe exactly because – of the fact that at
least significant parts of the Uzbeks have their ancestry in the steppe region to the north,
an almost tabooed aspect in contemporary society. By contrast, the converse discourse
among former pastoralists, such as Qazaqs, Kyrgyz, or Turkmen, is more shaped by
questions of morality where sedentary people are characterized as lacking honesty and
trustworthiness. In many parts of Central Asia, this is epitomized by the term Sart (or
Chantuu in Mongolian). This paper will elaborate on the mutual prejudices, interactions,
and related debates in daily life as well as debates on ethics among pastoralists and
farmers in Central Asia, or rather those that trace their heritage to either of these
categories. 

Maria-Katharina Lang and Tsetsentsolmon Baatarnaran
Institute for Social Anthropology of the Austrian Academy of Sciences and National
University of Mongolia

Nomadic ethics and intercultural dialogue reflected in the exhibitions included in the
exhibitions Dust & Silk and Nomadic Artefacts
This presentation gives insights into our recent and current project exhibitions and the
inclusion of fieldwork documentation, visuals, and contemporary artistic works within them.
In what ways might “nomadic ethics” and “intercultural dialogues” be expressed in some of
the objects and in contemporary art shown in the exhibitions? How do they fit in with the
exhibition concept? We will give some examples by discussing specific objects such as
historic cloths of gold, panni tartaric, and recent works by the Mongolian artists Nomin Bold,
Baatarzorig, Khosbayar Narankhu, and Baterdene Batchuluun developed for the exhibitions.
Furthermore, we will reflect on our ways of exhibiting, in which, starting from objects, we
present and relate different layers of time.
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Troy Sternberg
School of Geography, Oxford University

Mongolian herders’ contribution to intercultural dialogue
In 2020-2022 international academic collaboration supported Mongolian herder
representatives’ participation in a global drylands network across thirteen countries.
Exchange through digital technologies (Zoom, Facebook, email) enabled pastoralists to
share lives and practices as part of the project. Framed around Covid-19 experiences, the
forum sparked discussion and insight into contemporary thought and discourse in rural
nomadic communities. This provided an exceptional opportunity to present Mongolian
perspectives directly to pastoralists in Africa, the Middle East and Central Asia. Values
inherent in Mongolian pastoral livelihoods reflected the role, talents and cultural centrality
of herding in society. Herders’ dynamism and direction in a time of crisis was revelatory and
displayed positive and inclusive principles to the intercultural pastoral audience. The
extended exchange programme highlighted differing positions, ideas and practices in
diverse pastoral societies. The culmination - an international pastoralist workshop in Kenya
(October 2022) – presented Mongolia and the unusual role of female herders. The two-year
process represented the country’s herding lives to a relevant global pastoral community.
The outcome suggests a major contribution from Mongolian herders to intercultural
dialogue and the International Year of Rangelands and Pastoralists.

Rebekah Plueckhahn
University of Melbourne

Accessing ‘Quality’ – An emerging ethics of urban transformation
In the anthropology of ethics, ethics has been defined as reflecting on existing contexts,
power relations or expected norms (Mattingly and Throop 2018). This ‘ethical reflection’
allows one to reflect on how things instead could be, potentially giving rise to new actions,
sociality, and moral expectations. This paper examines this generative capacity of ethical
reflection by considering how urban residents of Ulaanbaatar reflect on the quality of
urban environments as a way to navigate the lived experience of urban change. It will do so
by discussing the Mongolian concept of chanar or quality, and how urban residents seek
out and conceptualize the quality of their surrounding environments. In Mongolian, the
concept of chanar can form a multifaceted reflection on material items, environments, and
atmospheres. It can be temporal, referring to whether something will be useful in years to
come. It can also refer to how a material environment makes someone feel and whether it
is good for one’s health. This paper will discuss how Ulaanbaatar residents assess the
quality of their urban environments and the impact of urban expansion and unevenly
applied infrastructure. It will also draw from ethnography among apartment owners’
associations in Ulaanbaatar, people who are tasked as mediators between residents, and
service providers, and the dynamic material quality of buildings that can be prone to
breakage or be sites of change and improvement. It will discuss various attempts to stop
disrepair as well as small-scale, resident-led improvement projects. This paper will argue
that assessments of quality give rise to a ‘materialist ethics’ of the urban – a materialist-
derived reflection on existing norms that often gives rise to critiques of governance and
relations of power. Here, expectations emerge of what urban spaces should be, giving rise
to actions and strategies in order to try and bring this into being.
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Zayasuren Chuluun
Institute of Language and Literature Folklore of the Mongolian Academy of Sciences

Current Situation and Experience of Humanizing Children with Proverbs
Humanizing children means educating them with social and life experiences. It is a well-
organized process with the aim of imparting the knowledge and experience accumulated
from the life of the older generation to the children and young people and developing their
personalities. Our ancestors have been using folklore as the main tool for educating their
children based on their life experiences. Therefore, this time, we aimed to highlight the
influence of proverbs, a small genre of folklore, with case studies and put forward our own
conclusions. Proverbs reflect the customs of the people and the relationship between
people in accordance with the regularity of the country's development, so they have been
handed down as a tool for shaping people's worldview, personal characteristics, and proper
development (HH, 1990 No. 2, 116). Therefore, the Mongols have a rich experience of
respecting each other, respecting their brothers and sisters, and quoting proverbs in their
oral and written communication. The main content of the proverb is aimed at humanizing
children and future generations in a moral manner. It is characterized by the fact that the
deep meaning is completely absorbed in just two verses. According to the meaning and
importance of proverbs, we will divide them into the main parts and clarify their content.
These are moral education, work education, knowledge, and friendship. The education of
children as equal individuals through proverbs was influenced by family, school
environment, and social environment. It is important not to read proverbs to children once
and memorize them, but to make them understand the meaning behind them and use
them often. So, in the future, it is necessary to systematically include folklore in the
curriculum and to increase the use of proverbs in social media.

Khatanbold Oidov
Institute of Philosophy, Mongolian Academy of Sciences

Teaching Ethics in General Educational Schools in Mongolia: Practice and Needs
Every society and people not only has its own unique traditional culture, but also its
conditions, composition, and cultural needs are manifested in real form. In other words, the
cultural needs of each society include various different requirements, while protecting the
sanctity of cultural traditions and connecting them to the real dimensions of society. In this
way, the society's own culture and its needs are met and created, which is the demand of
the time that arises from the society. So, society as a whole is very closely connected with
each other, which means that they create a real form of cultural role model, which includes
its own color in a certain context. In fact, the fact that a person has his own opinion from
birth and seeks to use it when he likes and at the time he wants has shown that freedom
cannot be used in some cases.
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Sarina Wang
School of Law, National University of Mongolia 

Children's Cultural Rights
As the future and hope of nomads, children's particularity and vulnerability lead to the
need for special protection of children's rights and interests. Cultural content is essentially
an ideology, which has the function of conveying the social experience of the nation,
instructing, cultivating, and shaping children's correct values. Cultural rights are an
important right of nomadic children themselves, and the development of nomadic culture
cannot be separated from the inheritance and development of children. Nomadic culture is
the material and spiritual culture created by nomadic people. Excellent culture can enrich
children's spiritual world, enhance children's spiritual power, and promote children's all-
around development. At present, due to long-term living in an environment with harsh
natural environment, difficult production and living conditions, closed cultural traditions
and insufficient educational resources, the development of nomadic culture is also
worrying, making it difficult to effectively protect the cultural rights of children in nomadic
areas. In this article, it briefly discusses how to protect the cultural rights of nomadic
children. For example, children's cultural rights should be clarified in the relevant laws and
systems of nomadic peoples, and a good atmosphere for the realization of the cultural
rights of nomadic children should be created to enhance the subjective and objective
abilities of nomadic children to participate in cultural life.

Munkhdelger Bayasgalan
Dream World School NGO

Sharing the Experience of Implementation of Nomadic Culture Education Program and
the Results of Moral Alphabet Training
Many positive changes in the character and attitude of the children have occurred by
making the children learn the lifestyle based on the nomadic customs used by the
Mongolians in their lifetime and in the real environment. One of its features is to develop a
curriculum called the "Moral Alphabet", which Mongolians have taught their children for a
long time, and discuss whether they have implemented it in their living environment. There
were many positive results for the children when the results were determined by means of
the essays.
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Javzandulam Batsaikhan, Tsog-Erdene Lkhagvadorj, and WuDong QiMuGe
Mongolian National University of Education

Keeping the Child Hair Cutting Ceremony in the Context of Outer and Inner Mongolia
Among traditional rituals for young children, the hair cutting ceremony is a special family
event in Mongolia as well as inner Mongolia. Although Mongolia and inner Mongolia are
known as the same nation, both exist in totally different contexts of political, economic, and
cultural conditions. Research questions are: 1. What is the meaning of the hair cutting
ceremony in both contexts? 2. How do the families in both contexts celebrate the hair-
cutting ceremony? 3. How and why are Mongolians keeping this ceremony? Mongolians
celebrate hair-cutting ceremonies with family members, relatives, and neighbors because
they believe it will positively affect the child’s future life. However, for inner Mongolians, it is
about keeping the child’s spirit safe. Therefore, they intentionally leave out certain parts of
the hair on the head of the child. For boys, parents save the hair above the forehead
(magnai), and for girls, hair in the temples (sanchig). Both families in Mongolia and inner
Mongolia, cut the children’s hair when boys turn 1, 3, or 5 years old and girls 2 or 4 and
organize a feast. At the ceremony, the oldest member of the child’s maternal family (nagats)
starts cutting the small piece of the child’s hair and keeps that part of hair with a coin (zoos)
and milk butter (urum) until the child turns twelve years old which is considered as an adult.
However, for Mongolians, three things are decided by the Buddhist calendar: the day and
the time (usually mori tsag between 11:40 AM-13:40 PM) of the ceremony, and a family
member who has the pleasant year (iveel jil) is supposed to start cutting the hair. This study
will investigate more in-depth the meaning of the hair-cutting ceremony by exploring how
the ceremony is celebrated and how it has been kept under the social, political, and cultural
influences of the two different contexts. 
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P E R S P E C T I V E S  F R O M  I N D I G E N O U S  E L D E R S

"Human beings and the natural world are on a collision course. Human activities inflict harsh and often
irreversible damage on the environment… A great change in our stewardship of the earth and life on it is
required if vast human misery is to be avoided..." (World Scientists’ Warning to Humanity 1992). This
document was signed by more than half of all Nobel prizewinners. Their sense of urgency resonates
deeply with the prophecies and warnings of Indigenous Peoples. 

More than a decade ago spiritual practitioners from various Indigenous communities joined their forces in
a Fire Ceremony. Over the years the Ceremony brought together hundreds of people who see the world
and care for it from very concrete places on Mother Earth. These people – visionaries, shamans, healers,
spiritual messengers, guardians of sacred sites, community leaders, and respected elders with the
blessings of ancestors, under the protection of the Eternal Blue Sky and Mother Earth have established a
unique spiritual alliance – The World Union of Indigenous Spiritual Practitioners (WUISP).

Members of WUISP from nomadic pastoralist communities of Central and Inner Asia and East Africa
propose a session “Towards a New Global Ethics: Contribution of Nomadic Civilizations” to share their
perspectives on the urgent need for fundamental change in our ways of thinking, of conducting and being
on this planet. 

The session focuses on the powerful civilizational potential of the traditional ethics of nomads. Nomadic
cultures are embedded in their natural environments and deeply influenced by natural phenomena. The
order of a nomadic society is, in many ways, the reflection of patterns of order in the natural world. The
formation of nomadic ethics derives from a consistent act of recognizing everything that exists as the
result of divine manifestation. Hence, forming a profound sense and principles of interdependence and
reciprocity, equality and balance. These essential principles Elders will explicate as critical building blocks
of a new global ethic. The 3 hours session includes presentations of WUISP members and
dialogue/discussion with academics and practitioners. 

Aibek Balymbetov
The Concept of Ethics in the Worldview of Nomads

Bazar Losol
Attitudes Towards Five Jewels as Reflection of Ethics of Mongolian Nomads

Molu Kulu Galgallo
As long as we still have an understanding of God our land, and waters will be thriving

Buyanbadrakh Erenetsogt
Strengthening the unbreakable interweave of ‘human-nature-culture’ for the future of life on our planet

Oyunbaatar Tseren
The concept of ‘achiig khariulah’ as the key ethical principle of the life of Mongolian pastoralists

Sultan Sarygulov
Meanings and values of nomadic culture and nomadic ethics as a fulcrum for the evolutionary transition
from the era of ‘permanent instability and chaos’ to the era of ‘sustainable harmonious development

Kuluipa Akmatova 
Ethics of Nomads: Feminine Dimension of Intergenerational Transmission of Values and Principles

Kubatbek Jusubaliev 
Elder's Reflections on the Ethics of Nomads

Kamil Mamadaliev (Manaschi, reciter of Manas)
Opening the Space - a recitation of a short excerpt from "Manas," the epic poem of the Kyrgyz nomads
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Bence Feher
Institute for Hungarian Studies

Focusing on Scythian and Hunnic ethics: the dilemma of early Hungarian Historiography
The antique sources on the Scythians greatly vary on the topic of Scythian morals, part of
them trying to give a realistic account and part of them highly idealizing. Typical examples
of the latter type are those late antique compendia that were highly esteemed in the
Middle Ages: Justinus and Orosius. On the contrary, the late antique descriptions of the
Huns had a tendency to give a picture of a totally immoral people (with a few exceptions
of such writers who based on personal experiences of embassies). In other words, pre-
modern historiography did not take steps toward intercultural dialogue – they did not and
would not know nomadic ethics, but – with a few exceptions – they condemned the whole
nomadic culture as something lacking ethics. On the contrary, Hungary was in an
intermediate position, because the memory of ethnic continuity with antique nomadic
peoples such as Scythians and Huns was part of the Hungarian traditions – consequently
the memory of sharing nomadic lifestyle and ethics too. It caused an inherent
contradiction for the early Hungarian historiographers because the Hungarian identity was
based on that continuity. When Hungarian historiography first began to use scientific
methods in the 17th-18th centuries (that was mostly protestant historiography which
emphasized the ethical side of history), this contradiction contributed much to a shift
from the viewpoint of the humanism and Reformation ’all must be based on antique
sources’ to modern source critics. I will demonstrate how it worked, with examples from
the greatest Hungarian historiographers from the late 17th and early 18th centuries.
Paradoxically, at first, it was with the intense exploitation of the most unreliable late
antique descriptions, that they first refuted the ahistorical fables of Ammianus, Jordanes,
etc. about the supposed moral inferiority of Huns, making quite right conjectures on Hun
religion. These Hungarian scientists first used recent parallels of folklore, trying to identify
the remnants of Scythian and Hun ethics in contemporary Hungarian customs. Thus living
traditions found their way into former speculative and purely philological investigations of
a different culture. That was the first attempt of the European view of culture, to acquire
active knowledge of nomadic cultural and ethical values, and give a free way to their
acknowledgment without preconditions; contrary to the contemporary West European
historiography which stuck to its former starting point that Nomads should be judged
(and condemned) from the viewpoint of Western sedentary peoples.
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Khovalyg Umar Timurovich
Kyzyl College of Economics and Law

Current Problems in the History of the Peoples of Central Asia
The nomads of Central Asia have made a significant contribution to world history
since the Bronze Age. They are the creators of a unique "animal" style, the initiators
of the creation of architectural masterpieces, and the founders of various scripts for
their languages, but, above all, they became famous as brave, loyal, noble, and just
warriors. For such human qualities, they were in demand in many Eurasian states as
guardians of borders and order in the state. The nomadic peoples of Central Asia
have created their own civilization, a special world that differs from both Western
and Eastern civilizations, and the steppe lifestyle is the same historical phenomenon
as urban, rural, and marine. Due to the lack of primary sources and the influence of
the Eurocentric model of world perception, researchers face difficult problems
when studying the most important issues of cultural genesis and ethnogenesis of
nomadic civilization. Thus, many obvious facts and events are sometimes
misinterpreted. In each of the fields of humanities, in archaeology, ethnography, and
anthropology, there are still controversial topics, the solution of which will erase the
"white spots" in the history of the peoples of Central Asia. Some problematic topics
are as follows: – most often, they talk about the primitiveness of the nomadic
economic and cultural type; – many achievements of the nomads of Central Asia are
attributed to the so-called "highly cultured" settled peoples, etc. Let's consider at
least one, but urgent problem in the history of nomads. For a long time, an
undocumented hypothesis about the Middle Eastern origin of the "animal style" and
its creators has been widespread among archaeologists specializing in the study of
the paleo metallic epoch. Archaeological discoveries of the last ten years have
proved that the art of the "animal style" has Central Asian origins; it is fundamentally
alien to the culture of the ancient Indo-Iranians, and the main character of their fine
art was a man. There is a lot of evidence about the penetration of elements of
material culture from Central Asia into the steppes of Central Asia and further west
in the era preceding the Achaemenid era. We note only such as Karasuk and
karasukoid ceramics and metal products, deer stones. The source of many problems
in the history of the peoples of Central Asia is the dominance of the Eurocentric
model of the world order. Over the past three centuries, the dominance of
Europeans and their civilization has been established in all corners of the world.
Without a doubt, they are the ones who started in many fields of scientific activity,
such as archaeology, ethnography, anthropology, and others. By the beginning of
the XXI century, the Eurocentric model of the world order had lost its significance in
the largest countries of Asia, America, Africa, and even in Europe itself. Nevertheless,
outdated speculations and misconceptions still continue to exist, and they are
clearly reflected in the thoughts of scientists studying the civilizations of the peoples
of the East.
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C O N S I D E R A T I O N S

Kürsat Yildirim
University of Istanbul

Some Opinions on the Culture of Rouran Khanate
One of the most interesting peoples to play a role in steppe history is the Ruoran (柔然 ).
Chinese sources provide unique insight into the history and the culture of the Rouran
people. Any research should thus employ such sources by extracting relevant historical
and geographical information. The empire established by the Ruoran became a major
political and military power according to Chinese records from the end of the fourth
century. This empire lasted into the 550s and then was destroyed by the Türks’ khaganate.
Ruoran Khanate played important roles in the ethnic, cultural and political development
of the area they controlled in the nomadic world. In Chinese records dating from the
beginning of the fourth century, the Ruoran let their herds graze on the territory of the
Orhun and Tula rivers. Ruoran’ culture shared common features with those of Mongols,
Turks, and Koreans, i.e. Altaic peoples of the steppe and of forest regions. Nomadic peoples
had their own ethic values that sedentary peoples could not understand completely. For
example, daily life, religion, herds, tents, or state structure of the Rouran people had been
misunderstood by Chinese people and Rouran society had been blamed for their
“barbarity”. In our presentation, we will try to examine Rouran culture according to
Chinese primary sources and to say something about their nomadic values.
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Ragchaa Bigermaa
Mongolian University of Science and Technology

Features of Mongol Nomadic Culture Reflected in the Works of Mongolian Great Writers
(The symbolism examples used in Modern poetry work)
Since ancient time, Mongolians have a rich tradition of symbolism and have been using it in
folklore, in the history of Mongolian written literature. The symbolism was used more in
Mongolian folklore, benediction, eulogy, riddles and proverbs. It is related not only to the
peculiarity of their life, lifestyle and custom but also it was realized in their art and literature
and they symbolize everything by both types, good and bad. According to the regularities,
everything is changed and innovated based on the previous tradition, symbolism elements
were realized by certain percent in modern literature, especially poetry genre and created its
own new contents and features. Method In this paper we use some research methods:
Analyses, observations and explanations. Result and Discussion Thus, we tried to make a small
research on how was the symbolism realized in the creations of D.Natsagdorj, B.Yavuukhulan,
and B.Lkhagvasuren, consider that they have made their certain contribution to XX century
poetry development and innovation. 

D.Mohammad Abdalhadi Saleh Aljazi 
Al-Hussein Bin Talal University/Jordan 

A historical human study of the customs and traditions of the Bedouins in Jordan and its
impact on culture and dialogue
Explanation of the standards and ethics of Bedouins in Jordan... The objectives of the study lie
in highlighting the following: First: the inherited morals of the Bedouins in Jordan, and the
extent to which children are influenced by their parents and grandparents, by focusing on the
role of the clan sheikh, the father, and the knight in how Bedouin culture and its constants are
received. Second: The study aims to focus on the most important of these cultures acquired
from Bedouin customs, and how to acquire them, such as Bedouin councils, the way of
speaking, and respect for adults, and to acquire them through children’s spontaneous
learning. As well as determining how their social fabric prevailed. Third: This study aims to
highlight the role of Bedouin women in terms of the method of raising children and how they
contributed a great role in refining the courageous personality of the son in which there are
the traits of upbringing passion and courage, and how to address that. It also aims to shed
light on the role of the Bedouin girl and how her role in social life. Fourth: This study aims to
clarify the customs, traditions, and culture of food and drink, as well as respect and their
religious culture, how to practice it, and the rituals of their souls, and how they contributed to
giving a cultural model to the Bedouins. It contributed to the language of dialogue between
the Bedouins and was reflected in their behavior in dealings, whether it was related to their
customs close to the same tribe or in accordance with the habits of other Bedouins in their
neighborhood. Finally: This study aims to identify the ways and methods that made the
Bedouins a means of coexistence and understanding, and how they contributed to the
creation of an advanced social fabric among the Bedouins, influencing the way of
understanding and dialogue between them or with other people from cities, urban, rural and
villages, as well as the changes that occurred to them in terms of influences And the
influences and how the Bedouins preserved their culture and how they civilized and
contributed to that human civilization. The study is based on the methodology of historical
anthropological research based on collecting basic sources and references that dealt with the
life of the Bedouins in Jordan, anthropology books, and books of oriental travelers. Conducting
a personal interview with those concerned and recording it on a recording device for
transcription and processing.
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Daniel Murphy
University of Cincinnati

Livestock insurance and the Moral Economies of Pastoral Risk in Mongolia 
The financialization of agricultural production through microlending and the deeper
integration of production cycles in commodity markets are shaping and transforming
rural livelihoods around the world in profound ways. A more recent component of rural
financialization has been the promotion and implementation of index insurance
programs; yet, in practice, proponents of index insurance have struggled to develop actual
markets on the ground, many of which have very low rates of uptake. Why this has
occurred has received little attention in the social science literature outside of the
discipline of economics. In the limited studies and analyses that have been carried out
scholars have noted a series of critical problems including increased exposure to market
risks, worse off outcomes, excess basis risk (and insufficient coverage of risks), and
increased economic inequality. Though this research has explored the material impacts on
rural agricultural livelihoods, there is little research regarding how those who should
benefit (i.e. pastoralists) actually perceive index insurance. Understanding their
perceptions, I argue, might provide an additional angle on why uptake rates are so low. In
this paper, I describe the case of index insurance in Mongolia, where even in the face of
disaster and worsening climatic conditions, herders have expressed limited enthusiasm
for, and some outright rejection of, index insurance. In order to understand this, I argue, we
must take into account the cultural and social orders that pastoralists inhabit. In doing so,
we must see pastoralists as ‚Äúagents‚Äù and take into account the practical, moral, and
political economic dimensions of their life worlds. Such analyses can help demystify and
denaturalize the moral economy of index insurance and frame it as simply one alternative
with a radically different distribution of rights, risks, and divergent futures from other,
often more preferable, moral economies of mutual aid and forms of care.

Dorjpagma Batsaikhan
International Institute for the Study of Nomadic Civilizations under the auspices of
UNESCO

Thrifting is the New "Komiss"
There has been an apparent stigma in wearing used clothes among Mongolians, which
still persists among the older generation. Many people are familiar with letting go of one’s
clothes by burning them or cutting the collars in case of giving them away. Even if the
clothes were given away, donating within the same kinship is preferable. In such a way,
giving and taking old clothes had a stigma attached to it as Mongolians traditionally
believe that one’s clothes accommodate their energy or spirit. Such stigma has a root in
religious belief and also has been shaped further by the bad reputation of “komiss” clothes.
The notion of Komiss was introduced around the late 1990’s when people started
importing second-hand clothes from China and Korea in bulk and selling them on the
black market. Until recently, it would be disgraceful to buy such second-hand “komiss”
clothes. However, the very same idea of selling old clothes was reintroduced with the
Western concept of “thrifting” as a result of globalization, “komiss” clothes are now more
trendy and preferred among young Mongolians. This paper will explore how nomadic
tradition and understanding of ethics towards old clothes are being challenged by thrift
culture.

3 6



A B S T R A C T S
P A N E L  7  -  M O R A L  E C O N O M Y  A N D  T H E  E T H I C S  O F

E X C H A N G E

Eric Thrift
University of Winnipeg

Nomadic Culture and Fair Trade: Deontological and metaethical approaches in the Design of
an ethically-traded cashmere initiative
The fair trade movement has achieved success in promoting ethical approaches to trade in
global commodities, yet it has generally failed to accommodate ethical value conflicts
between producers and consumers. Drawing on explorations forming part of my current
research on the applied ethics of "sustainable" cashmere commodity chains, I discuss several
options for designing fair trade mechanisms that accommodate value pluralism, commenting
on examples of ethical conflicts and challenges associated with "nomadic culture" and its
safeguarding. Two major strategies considered are (1) the assertion of cultural rights, as part of
deontological ethics, aligned with ideas of "universal cultural value" in the work of UNESCO
World Heritage and Intangible Cultural Heritage institutions; and (2) a commitment to
inclusive metaethical discourse within fair trade networks, designed to expose and negotiate
the conflict between incommensurable or incomparable values held by diverse actors within
the commodity chain. Whereas the cultural rights-based approach may be more effective in
mobilizing consumers and other commodity chain actors and is compatible with existing fair
trade network designs, it offers the limited potential to address power differences and value
pluralism. Conversely, the discursive approach to fair trade provides limited normative
guidance but offers openings for ethnographically grounded critique that may draw
consumers into a meaningful awareness of cross-cultural ethics.

Munkhtamir Damdinsuren and Bayartogtokh Tserennadmid
International Institute for the Study of Nomadic Civilizations under the auspices of UNESCO
and the National University of Mongolia

The intrinsic value of nature: man-made environment in Mongolia
Nomads coexist with nature and its non-human entities, and respect their intrinsic value and
sense. In particular, the nature is closely related to nomadic Mongolians’ culture, economy,
and morals. However, through Western education and development assistance, the concepts
of environment and its protection, which are based on Western culture, are imported into
Mongolia. One of these is protected areas (national parks), in which herders are not allowed to
graze their livestock, enter the area freely, and interact with nature. Many scholars defined
that protected areas are developed from Western ideology, which believes that they should
be isolated from culture and kept out of humans to protect nature. Protecting a part of nature
by selecting it from nature is an interesting concept. This presentation aims to examine the
question of what Mongolians value in a man-made environment compared with the original
natural environment. This man-made environment is not about gardens or parks in the city, it
is about the natural park in nature. In Western cultures, national parks are a way to protect
and communicate with nature, but it is interesting to see how nomads who coexist with
nature perceive it. The study was conducted in Hustai National Park in Tuv aimag, one of the
about 30 national parks in Mongolia. In the study, I focus on the individual understandings of
park staffs, visitors, and residents in buffer zone about the value of the man-made
environment, rather than the traditional Mongolian holistic approach to the nature, based on
anthropological research. Traditionally Mongolians do not prefer nature restored by humans,
which excludes humans. But I argue that the national park is received positively because it is
being for ecological conservation and protection.
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Tsetsentsolmon Baatarnaran and Maria-Katharina Lang
The National University of Mongolia and the Institute for Social Anthropology of the
Austrian Academy of Sciences

Are the spirits getting furious? Reactions and actions toward digging the ground
Nomadic ethics related to excavations and extractions reflect responses to environmental
changes and natural disasters. This paper explores various moral and ritual actions or
reactions toward digging the ground. Due to the traditional belief in mother earth and local
spirits, digging into the ground is reluctant as it breaks the entrails of the earth (gazriin
hevlii). Depending on the purpose and range of digging, be it for construction,
archeological excavation, or mineral extraction, different rituals from a simple mantra (by a
layman) to a whole session of monks at a monastery are held. Archeological excavation is
mostly perceived as a taken-as-granted action for having the state's permission and
producing scientific knowledge. For extractions, one should hold rituals for persuading,
requesting, calming, and offering to local spirits. The spirits could get "furious" or even
"drunk" in response to human actions. Based on ethnographic research conducted in
Kharkhorin in 2018-2022, we argue that nomadic ethics are reflected in communicating
with nature and finding ways of justifying one's actions.
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Maria Fernandez-Gimenez and Tugsbuyan Bayarbat
Colorado State University and International Institute for the Study of Nomadic
Civilizations under the auspices of UNESCO

Nomadic Mothers: Contradictions and Lessons from life histories of women herders in
Arkhangai and Bayanhongor
This paper emerges from life history interviews and associated ethnographic observations
with 24 Mongolian herder women in 2022. These interviews, which were semi-structured,
open-ended accounts narrated by women herders in Arkhangai (n=14) and Bayankhongor
(n=10), surfaced a variety of themes related to motherhood, child-rearing, and animal care,
and the complexities of caregiving and care-receiving in the context of transforming
nomadic culture. We focus on three interrelated contradictions or tensions. The first is the
contradiction between public discourse and cultural reverence for mothers in Mongolia,
and the lack of material support for herders who are mothers, including health care, child
care, and support for single mothers. The second is the tension many herder women
experience between the need and desire to care for their children and the need to care for
their livestock. Women resolve this tension through several material practices, including
the traditional practice of tying up toddlers inside the ger while the mother does animal
care work outside. This tension leads to a third contradiction, which is that biological
mothers often are not the people who actually “mother” their children. Instead, this care
work is done by grandparents, older siblings, or other kin. Although many interviewees
stated that they did not raise their own children, or were not raised by their mothers, they
nevertheless report close relationships with mothers and daughters, as relationships
evolve over a life course. We draw on feminist care ethics and a feminist analysis
framework to make sense of contradictions in material and discursive practices among
women herders and highlight rural women’s priorities for improving the well-being of
herder women and children.

Munkh-Erdene Gantulga and Ariell Ahearn
The National University of Mongolia and the University of Oxford

Orc and Urban Disciplining of Rural Bodies
In 2018, the social media influencer and artist named Ankhbayar Ganbold created the
persona ‘Orcool’ (an amalgamation of Orc and Cool). He released a popular video in
Mongolia; wearing a traditional Mongolian traditional ‘deel’ dress and wrestler hat,
sideburns, and driver gloves he danced to a rap song where an exaggerated ‘Beijing bikini’
exposing a big beer belly bounced to the rhythm. He is not the only Mongolian using the
word ‘Orc’. This odd word refers to the goblin-like creature from J.R.R. Tolkien’s Lord of the
Rings entered the Mongolian vocabulary as a slur directed toward individuals who are
perceived as ‘uncivilized’ (irgensheegui) or ‘uncultured’ (soyolgui), ‘primitive’ (buduuleg)
within the city space. These individuals are often from a rural background; often
considered a source of the ‘Orc-ness.’ It may be odd that an obscure word from the Lord of
the Rings series is now mainstream reference point embodying ideas of progress,
development, and the judgment amongst some that the urban space should be
synonymous with Western styles, attitudes, expressions, and practices. This article
examines Ulaanbaatar as a particular space within Mongolia where normative discourses
about social progress and backwardness, civilization, and development circulate and are
embodied in how individuals navigate the city. It also unpacks emerging forms of
discrimination and social discipline amongst popular media and everyday life expressions. 
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Daniel J. Miller
Northern Plains Associates

Cowboys and nomads: Strategies for dialogue between livestock-raising people in the
Great Plains of the United States, the Mongolian Steppe, and the Tibetan Plateau to
promote more sustainable livestock production and enhance ethics for improved
management of rangelands.
American cowboys and Mongolian and Tibetan nomads share many unique characteristics.
Despite the vast distance between the ranges they ride across and their different cultures,
cowboys, and nomads still speak the same basic language. They share an affinity for wide-
open spaces, productive rangelands, healthy animals, good horses, and a strong sense of
community. They are also both stoic when dealing with blizzards, drought, and difficulties in
raising livestock in harsh environments. Cowboys and nomads alike are admired for the
freedom they evoke and their skills in handling large and sometimes rambunctious animals.
Yet, these mythic heroes and poorly-paid herders are often misunderstood and maligned.
Today, cowboys and nomads face similar challenges in raising livestock such as droughts,
snowstorms, livestock diseases, rising costs, and slim profits. They also have to engage with
urban people who know little about extensive range-livestock production. In the American
West, range-livestock production is only 150 years old compared to Asia where the nomadic
heritage is thousands of years old. Notwithstanding the cultural differences and varied
pastoral practices, there are opportunities for cowboys and nomads to share their
knowledge, skills, and experiences to promote improved livestock production and more
sustainable range management. There are also opportunities to share beliefs about the land
to strengthen environmental ethics. In America, a land ethic has emerged in recent decades
that acknowledges ranchers who practice good environmental stewardship. Nomads in
Mongolia and Tibet have traditional beliefs in the “masters of the land” and mountain and
water “spirits” that influence their relationship with the landscape. Tibetan Buddhism and
shamanism, as practiced by nomads, also inculcates respect for the land. This presentation
will outline strategies to promote intercultural dialogue between cowboys/ranchers and
nomads/herders to advance more science-based range management and suggest ideas to
strengthen ethics to achieve greater harmony with the pastoral landscapes. 
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Mijid Sainbuyan and Dolzodmaa Munkhbat
International Institute for the Study of Nomadic Civilizations under the auspices of UNESCO
and the National University of Mongolia

To Preserve a Tradition or To Eliminate it? - Freedom for Milk Libation
It has been a century since Mongolians started to live in a modern city. As many things are
changing, some of our traditions start to contrast with city culture. One of them is an issue
with milk libation. The problem with the perspective of "Orc" comes from conflicts of milk
Libation in the city when the new international airport was established and started its
activities in Ulaanbaatar. A sample of milk left as stains on buildings and cars becoming the
main problem which has caused many people displeasure. Due to the above problem, people
who offered milk samples at the new airport were criticized for being ill-mannered by the
citizens. Also, debates and discussions about the idea of offering libation at the airport have
started to take place on social media. Therefore, it is necessary to carefully study the above
issue and explain the concept of acting "ill-mannered" and "immoral". A tradition of
Mongolians offering milk to those who go far away to study and to work has become a
definition of "ill-mannered" and "immoral" at this time. Milk libation in rural areas is moral and
respectful, but in urban areas, it creates the concept of being ill-mannered and acting rude in
public places. Our main analytical argument in this article is that there is no reason to believe
that neither the people who make a libation for their beloved one's welfare nor the
perspective of people who resent milk stains is right or wrong. All the blame should go to the
organizations and their authorities who didn’t implement construction planning that
encourages cultural rights. In other words, in this case, people argue with each other about
behaving rudely or ill-mannered due to the poor infrastructure of the city. 
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Graziano Capitini and Francesca Lugli
Italian Association of Ethno-archaeology

New communication technologies and their impacts on Mongolian herders’ lifestyle
The spread of electricity production plants (solar panels and windmills) and modern electric
generators has profoundly changed domestic life. These energy sources were initially used only
to illuminate tents. Over the years, they also helped herders in various activities such as the
washing machines and the refrigerators which recently appeared. Electricity allowed nomads
to have also television and mobiles which have caused profound positive and negative
changes in family customs and habits. Especially in winter, television has replaced important
pastimes, reduced interactions with neighbours and altered family relationships. Children,
young as well old nomads spend much of their free time in front of the screen and
passionately follow the news, drama, telenovelas, weather forecasts and national and/or
international television programs. Television stresses the difference between the traditions and
the current lifestyle and between the old and the young people. Since 2002 the authors have
conducted the mission “The Camps of Mongolian Nomads – an Ethnoarchaeological
Perspective” promoted and supported by the Italian Association for Ethnoarchaeology and the
Italian Ministry for the Foreign Affairs and the International Cooperation (MAECI – uff. VI), and
also supported by Ismeo recently. Over the years, the authors have observed how Television
and also mobile phones, social media and internet have gradually taken a preeminent place in
the camps’ life.
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Tsetsentsolmon Baatarnaran and Tugsbuyan Bayarbat
The National University of Mongolia and the International Institute for the Study of Nomadic
Civilizations under the auspices of UNESCO

Representations of Nomadic People: from ‘Barbarians’ to ‘Aristocrats’
This paper explores the ways in which 'nomadic people' are represented in public culture and
questions the politics and ethics of the representer to the represented. While the stereotypical
Eurocentric depiction based on the evolutionary schemes still remains in cultural practices, the
knowledge creation of national elites opposes the colonial representation. The pathway can be
framed as from 'barbarians' to 'aristocrats'. The discrepancy in the representations of nomadism
is also seen in the existing (Western) academic knowledge and the public knowledge in
contemporary Mongolia. The former focuses on pasture, migration, and herd-breeding, as a type
of political economy and socio-economic system pastoralism. Meanwhile, the latter deals with
historical styles, intellectual achievements, wisdom, and virtue to represent nomads. At the same
time, the state seeks new applications of the notion of 'nomadic culture' to make a resource of
commodification. In either way, it is the creation of the representer about the represented.

Matthew Porges
University of Oxford

Making Meaning in the Desert: Towards an Ecopolitics of Saharan Mobility
Mobile pastoralists are often presented as straddling the boundary between “human” and
“ecological,” between the “natural world” and the category of human agency acting upon that
world. This presentation explores how Saharan herders have been represented both emically and
etically, exploring how herding has been understood by various actors, and how that
understanding has changed over time. In an era of climate change, ecological instability, and an
emerging politics of renewable energy sources, the context in which Saharan herding is
understood has shifted rapidly. This presentation will show how herders themselves have
adapted to that change, and creatively utilised external perceptions of their lifeways in the 21st
century.

Munkhtuul Chuluunbaatar and Uchral Narantuya
International Institute for the Study of Nomadic Civilizations under the auspices of UNESCO

State and Value: Taking Inner Mongolia as an example
This article will study Chinese society and culture, including Inner Mongolia, using the theory
and methodology of anthropological research, and how the concept of "jiazhi" is used as an
instrument to create "guojia". The Chinese government mentions 24 "jiazhi" to create a “Chinese
nation” and aims to create a universal "jiazhi" of "state" or "society" across China and unite it.
However, on the other hand, for the Mongolian ethnic in China, Mongolia makes the "values" of
its own ethnic values which are free from these synthetic "24" "values". This situation shows the
mutual domination between the government and its internal nations, and most importantly,
how the concept of "guojia" continues to be constructed on these field relations. And this
situation of Inner Mongolia shows a special difference from other Mongolian ethnic groups, for
example, Mongolians in Mongolia or Buriad Mongolians in Russia. Тhe key words: Guojia(state ),
jiazhi(value) zhonghua minzu, (Chinese nation)
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Liubov Lubsanovna Abaeva
Institute for Mongolian, Buddhist, and Tibetan Studies

Morality and Ethics of the Mongolian People Through the Evolution of Their Religious
Culture
Morality and Ethics of the Mongolian People through the Evolution of Their Religious
Culture The paper focuses on the evolution of the processes of the changing traditional
Morality and Ethical principles of the Mongolian People, who are traditional Nomads. The
topic of mine touches upon the traditional beliefs, cults, and religious rituals of the
Mongolian people with all the local, and regional aspects and peculiarities in their Religious
Culture, which, to our mind, occurred under the cross-cultural connections and spiritual
influences with different neighboring ethnic tribes and groups (Turkish, Uygurian and
Tibetan, etc.) of the Inner and Central Asia. Some of them were not Nomads and belonged
to the settled variation of Culture. Because of intercultural contacts, many ethnic groups and
tribes of the Mongolian World have specific Ethical worldviews. My consideration in this
report: changing religious traditions, which are rather conservative, promotes some changes
in the context of Ethics. The conclusion is based on fieldwork in the Buddhist regions in
Buryatia, Kalmykia, Tyva (Russian Federation), the Republic of Mongolia (Mongol Uls), and
Inner Mongolia of the People's Republic of China. It includes all the Mongols (Khamag
Mongol). No doubt, the ethnic Identity and Cultural Competentity of the Mongolians in the
context of their Nomadic Lifestyle with all the systems of Worldview, Knowledge,
Imagination, Skills, and Traditions, valuable and spiritual Orientations were rather unique
and specific. Before Buddhism spread upon the Great Steppe, the local and regional beliefs
of the Mongols were rather complicated and differentiated from each other (the cult of
Heaven - tenngerizm, the cult of mountains, the cult of alone trees, water reservoirs, etc.).
Here we`ll pay attention to the changing and transforming of the Moral aspects and Ethics
of the Mongolian People in the context of the World religion – Buddhism. Because of
intercultural contacts through interethnic and intercultural connections with neighboring
people, the Morality and Ethical principles in the Religious Culture of the Mongolian people
changed, producing specific features of Mongolian Nomadic Culture. Nowadays the
Mongolian Society (Mongol sphere) in all the inhabited regions, under the principles of
Buddhist theory and practices, leads the intercultural dialogue with all the Buddhist
communities all over the World. Keywords: Mongolian people, Nomadic Lifestyle, morality,
ethic principles, identity, ethical and social consciousness, Buddhism, evolution, mental
abilities, transformation, intercultural dialogue.
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Hedwig Amelia Waters
Palacky University

A politics of commonwealth: exploring Mongolian pastoral-inspired pooling practices and
their re-scaling into national resource politics amongst the illegal wildlife procurers of
eastern Mongolia 
Within the post-socialist resource-based Mongolian market economy, the population of rural
Magtaal, a remote province in eastern Mongolia, has increasingly earned its subsistence
through participating in the illegal procurement and export of the wild-growing Fang Feng
plant for sale to China. The procurers of this plant justify their extractive activities through the
argument that they are entitled on account of their membership in the nation-state polity to
receive a ‘share’ of its resource proceeds. On the one hand, this assertion is highly reminiscent
of the anthropologist Ferguson’s discussion of the global rise of politics of a ‘rightful share’
within national debates over the moral distribution of the economic income from national
resources that result, according to the author, in contexts of growing neoliberal
disenchantment. However, this paper complicates this thesis by arguing that, in the Mongolian
case, similar politics of the common wealth – around e.g. sovereign wealth funds or the
distribution of national mining proceeds – are rooted in historical pastoral political-economic
practices of local resource pooling and their associated cosmological worldviews. In the
Magtaal case study of Fang Feng procurers, local historical practices of interaction both
amongst humans as a local unit and between the humans with the local animated land have
become reformulated through processes of nationalisation and marketisation into an
emergent discourse projected onto the nation-state as the new political unit with pooled land-
derived resources for all to share.
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Joana Roque de Pinho
Instituto Universitário de Lisboa

Maasai “meat camps” under lockdown: Embodying the nomadic values of reciprocity,
solidarity, and hospitality during a pandemic that kept people at home
The “meat camps” of Maasai pastoralists, or ilpuli (sing. olpul), have been described as male
meat-eating feasts and, more recently, as “holistic healthcare systems” that have psychosocial
benefits for their participants. In practice, ilpuli are secluded gatherings in bush areas whose
participants consume large quantities of meat and medicinal plants, socialize, and pray. During
the Covid-19 pandemic, ilpuli underwent an enthusiastic revival in some Maasai communities of
southern Kenya. As news of the pandemic and lockdown measures hit Narok County in March of
2020, Maasai men “ran to the bushes” to join meat camps. This presentation, based on two years
of remote research conducted with pastoralist friends acting as co-researchers, followed by
fieldwork, explores the motivations for joining ilpuli, as well as the practices, norms, and
perceived benefits thereof. It also examines innovations accommodating both the
epidemiological context and the beliefs and values of Evangelical Christian participants. While
boosting immunity was a prime motivation, intense socializing (while under official social
distancing orders), increased solidarity, and training in pastoral food sharing and reciprocity
practices were unexpected and deeply valued benefits. Thanks to its perceived therapeutic,
social, and spiritual benefits, which spill over to Maasai society at large, the olpul emerged as a
flexible institution that responded positively to the extreme uncertainty brought about by the
pandemic breakdown of social life and associated anxieties. Beyond their medicinal benefits,
ilpuli under lockdown embodied the nomadic ethics of reciprocity, solidarity, and hospitality at a
time when mobility was restricted and sociality demonized, providing an alternative model to
“stay at home” anti-Covid-19 measures.

Shinya Konaka
University of Shizuoka

The nomadic ethics of leaving no one Behind: The Case of Pastoralists in North-central Kenya
This study examines the nomadic ethics of pastoralists and agropastoralists in Samburu, Tugen,
and Ilchamus in Northern Kenya, focusing on their attitudes toward displacement. Little
attention has been paid to the ethics of East African pastoralists. This disregard for nomadic
ethics is in contrast to the evolving field of anthropology, which experienced a significant shift
referred to as the ‘ethical turn’ around the year 2000. The investigation revealed that displaced
pastoralists approached evacuation with a specific ethical mindset. Each ethnic group had its
own criteria for deciding which people, animals, and objects to transport during the evacuation.
For instance, the Samburu forbade the abandonment of people with disabilities, older adults,
divorced daughters, post-delivery pet dogs, and specific small household items during an
evacuation. The research revealed that to survive critical situations such as conflicts and
droughts, every ethnic group seemed to have defined what could be termed a 'minimum set of
possessions'. Furthermore, the 'minimum set of possession' carried by the fleeing internally
displaced persons is strongly linked to their owners' bodies. In essence, when considering an
emergency evacuation, if individuals prioritize the most vulnerable parts of their own bodies, it is
understandable that they would also give priority to those who are most vulnerable within their
community. It is common to assume that the principle of 'leaving no one behind' is associated
with Western values and Western-influenced countries, as seen in the preamble to the UN
Agenda 2030, which forms the basis for sustainable development goals. However, nomadic
pastoralists in Northern Kenya have developed the spirit of 'leaving no one behind' in a
completely different context shaped by nomadism and uncertainty.
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Takahiro Ozaki
Kagoshima University

Disaster and Ethics of Mobility: a case study of Storm in Mongolia 2008
This presentation aims to discuss the relationship between damage from a disaster and the
Mongolian people’s recognition of the ethics of mobility, taking a case study of a storm in
Mongolia in 2008 as an example. On 26 - 27 May 2008, an extremely strong storm (Shuurga)
which was accompanied by a blizzard and dust storm attacked the eastern area of Mongolia. It
caused severest damage after the 1980s in Mongolia, with 52 deaths and 243 thousand animals
lost for example. It can be true that one of the major factors for causing severe damage by the
storm was the fact that it accompanied blizzards in areas with a high population and livestock
density, like a surrounding area of Berh city in which a fluorite mine existed. Generally, such
pastoralists who live in suburban pastures tend to conduct pastoralism with minimum
seasonal movements, for fear that they lost pasture which is not privatized and so there is no
option other than to live there all year round for chasing other pastoralists who want to move
in. In a Mongolian social context, this sedentary lifestyle can be a target of criticism that it is not
ethical because movements are linked with virtue or are well-experienced. However, we could
not find any positive evidence that pastoralists in suburban pastures were vulnerable to this
storm. At this event, only density seemed to account for the number of lost livestock. Of course,
the migration pathway of the storm would belong to the realm of lack, with no regard to
ethics. So, we can conclude that we should be careful of the overestimation of ethics held by a
mobile pastoralist society and linked with mobility if we consider the cause of disaster which
usually includes social elements like this case study.

Karina Vyacheslavovna Chalbanova
Research laboratory of Kalmyk State University

Lexemes “sun” and “moon” in the phraseological fund of the Kalmyk language
The article compares phraseological units with the lexemes "moon" and "sun" in the Kalmyk
language. Various topics of phraseological units with these lexemes are considered. In the
Kalmyk linguistic culture, there are lexemes "sun" and "moon", which are "constants" of
culture, i.e. "concepts that exist permanently, or at least for a very long time, as a kind of
permanent principle of culture." Evidence of the cultural importance and value of these
lexemes in the Kalmyk language consciousness is a sufficient number of phraseological units:
about 80 phraseological units in the Kalmyk language. The moon and the sun play an
important role in the life of people. For the Kalmyk ethnic group, the sun is a symbol of a
glimpse in the darkness, the moon is also a symbol of beauty and a glimpse in the darkness.
The lexemes "sun" and "moon" reflect the important attitudes of the life philosophy of the
people. The studied phraseological units reflect the moral norms and behavioral guidelines
of the Kalmyk people.
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Elizabeth Fox and Enkhbat Sainbayar
University of Cambridge

Malchid, Middlemen and Meat: Initial Reflections on Mongolia's Livestock Revolution
This paper considers the ethical ambiguities of meat production in contemporary Mongolia.
Widely known for their nomadic pastoralist mode of production, Mongolian herders are
increasingly having to share their pastureland with more intensive forms of livestock
production as the post-socialist livestock revolution gathers momentum. Rather than being
separate systems, however, herders, commercial farms and feedlots are often interlinked.
Based on ongoing anthropological fieldwork being carried out in both rural and urban
Mongolia, we trace how people involved in various forms of meat production designate
themselves and others as more or less ethical, and how these conflicting narratives create
anxieties for urban Mongolians looking to purchase meat. We argue that contradictory ideas
regarding the moral status of various meat producers and those involved in the meat trade
often coexist in the minds of urban meat consumers, many of whose decision-making
practices are ultimately limited by price and availability. Meat, we suggest, is a material that
not only reveals the moral anxieties that occupy many Mongolians, but whose ethical
production remains an unanswered question. Do herders love their animals like children, or
do they leave them to suffer in the unrelenting elements? Do middlemen provide valuable
market access to herders in need of cash, or are they parasites on their work? Do farms and
feedlots provide better conditions for animals and improved food safety for consumers, or are
they a threat to nomadic pastoralism and a step backwards? These are just some of the
ethical questions that the study of meat in Mongolia raises today. 
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To claim or not to claim: cultural “ulayat” of Indonesian Sea Nomads 
This paper will take a particular look into how UNDROP (United Nations Declaration on
Rights of Peasants and Other People Working in Rural Areas) should shape the cultural
“ulayat” of Indonesian Sea Nomads. Article 26 of the UNDROP, i.e. on cultural rights, is
based on the precedent in the international law and body of law, the body of knowledge
of cultural rights. Still, the UNDROP has been instituting rights towards rural communities
with their characteristics and vulnerabilities afresh and in a unique way. This cultural right,
then, is framed into the recognition and protection of the rights of Sea Nomads, especially
those living in Indonesian water. The challenge, however, is in the move of this particular
declaration into framing the cultural rights as the rights and entitlement of the semi-
nomadic communities such as Indonesian sea nomads. This should not only be
interpreted as a recognition of the “vulnerabilities” of those sea nomads but, at the end of
the day, their right to live with their characteristics of semi-nomadic sea communities.
Further, the sea nomadic/semi-nomadic way of life represents the complexity of identity
and the coverage or span of the ecosystem where they live. The “ulayat” represents a way
of life but also knowledge, and, “claim”. All the while, modern states live, more and more, in
very specific boundaries. They internalize “equal the protection of the law” into a very
specific condition which implies a sedentary situation. This sets a direct conflict between
national law with nomadic/semi-nomadic life, including those of cross-national
boundaries. The question for Indonesian sea nomads is if they should claim it uniquely as
cultural rights of sea nomadic/semi-nomadic communities at all, as the claim for the
recognition of their right to life. 
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Wengki Ariando
Chulalongkorn University

Towards Cultural Interconnectivity: A New Face of Social Networking of Bajau
Communities
This paper explores how Bajau communities have used internet connectivity to fortify a
sense of cultural identity despite facing extensive livelihood disruption and other
socioeconomic challenges. As a former seafaring nomadic people, the Bajau have gradually
settled in coastal and small island areas in several Southeast Asia countries. Living across
international boundaries, these communities have received minimal political recognition,
and, through partial sedentarization, their maritime cultural livelihood has been partially
eroded and they have tended to adopt the dominant lifestyle around their locations.
Notwithstanding these trends, this paper argues that the connectivity provided by the
internet and smartphone use has also helped connect them to 'Danakang' (Bajau
Customary Communities) in other nations. As a result, even though their knowledge,
practices, and beliefs have changed, the sedentarized Bajau are reinvigorating cultural
cohesion by adapting internet technologies to their advantage. This argument is built upon
a close analysis of Bajau's networking on the Community Website, WhatsApp, Facebook,
and YouTube as part of a yearlong period of ethnographic fieldwork. The presence of those
platforms increases consanguinity, cultural curiosity, and adaptive institutionality in Bajau
communities. Young Bajau, as active users, actively connect and share experiences with
new brothers and sisters from other locations. Through this collective knowledge
production, a new form of Bajau identity is emerging that demonstrates adaptive capacity
prior to being identified as former nomadic communities. The desire to unite and
strengthen indigeneity is a new face of cultural interconnectivity and ethical turn for the
Indonesian Bajau. In addition, these transformations have wider ramifications for the Bajau
community's political identity and how it engages state institutions. As such, appropriate
considerations are needed to conceptualize the benefits and drawbacks of the growing
construction of online identities in the Bajau community.
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Narumon Arunotai and Montira Unakul
Chulalongkorn University Social Research Institute

Conservation ethics or “natural” nomadic living that promotes conservation? – some
thoughts on the Moken and the Karen “shifting” livelihoods
This paper is the reflection of the proposition that traditional worldviews, knowledge, and
practices of the Moken, the (former) nomadic sea people of Thailand and Myanmar,
enabled them to make sustainable use of marine and coastal resources. Moreover, this
nomadic way of living translated to shifting or alternating the use of land, sea, and coastal
resources thus preventing the degradation from frequent and repeated uses. Day-to-day
subsistence without accumulating or hoarding together with the social principle of
sharing helped reinforce conservation and sustainability. The proposition will be raised to
further analyze the Karen, another group of indigenous peoples whose livelihood lies in
the forest. Although the Karen are not entirely nomadic, their shifting settlement and
cultivation called for frequent moves within the forest complex. The pressure from the
State and the modernized-sedentarized world have made it more difficult to maintain
nomadism in the case of the Moken and shifting cultivation in the case of the Karen. The
principle of sharing and non-accumulation has been transformed after these indigenous
peoples were pressured to collect and produce for the market and distant consumers.
Once the Moken and the Karen became more sedentary, they are further pushed into an
accumulation lifestyle with ever-increasing demand. The Karen, meanwhile, are forced to
give up shifting cultivation or to shorten the fallow cycle until it becomes inevitable to
use chemical fertilizer and pesticide; and gradually they are drawn into monocrop and
integrated into larger markets. This paper takes a critical look at the transformation of the
traditional nomadic way of life and rotational farming which is used to promote
conservation and sustainable use of resources. In the eyes of the State conservation
authority, the Moken are seen as the culprit of coastal degradation and the Karen the
culprit of deforestation. The two cases will enrich the understanding of the (semi)
nomadic way and the present call for conservation ethics proposed by the State and
conservation agencies. 
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National Research and Innovation Agency (BRIN)

The Transformation of Indonesian Sea Nomad: The Bajau
The Bajau is one of the well-known Sea Nomads in Southeast Asia. These people are found
scattered in the Philippines, Malaysia, Brunei Darussalam, and Indonesia. While their categoric
name still bears its nomadic characteristics-the Sea Nomads, in the sea and on the ground,
have endured a lot of sociocultural transformations. We can find three categories of the Bajau
nowadays. These include (1) those who still live on the boats, (2) those who have settled and
established a settlement in the shallow waters of the sea, and last but not least (3) those who
have settled on the coastal land. Although they still hold and bear the characteristic of
maritime people, they have different levels of affiliation and dependence on the sea and land
territories, resources, and people. This paper will discuss the general characteristics of each
group pertaining to their socio-cultural characteristics, their relation to space—both marine
and terrestrial, and their interaction with states and different people of the land. In this regard,
we would argue that the first group, those who still leave on the boats is the group that still
practices total nomadic life. They constantly move from place to place in a cluster of a few
numbers of boats. Their lives and livelihoods are almost totally in the sea, so their socio-
cultural world is totally sea oriented hence their dependency on the sea and resources is the
greatest compared with other groups. Limited interaction with the land makes them relatively
free from problems pertaining to the interaction with land people. Nonetheless, they have
serious problems in relation to states. Their nomadic life tends to make them invisible from
the government's perspective. In fact, they are not recognized as citizens by any state which
controls the waters where they wander. Thus, they do not receive government programs. In
fact, they often become objects of exclusion, i.e. driven away from the waters they have been
living for centuries wandering. The other two groups, those who settle in a settlement on the
water and coastal land, have given up some characteristic of their nomadic cultural elements
but their livelihoods are very much fishing. Thus, in terms of livelihoods, they are still very
much dependent on marine resources. Of those who live on the coastal land, some of them
have also developed land-based livelihoods. In fact, for those whose access to marine-based
livelihoods is constrained by their long-distance fishing grounds, developing land-based
livelihoods become necessary. As they get closer to the land, interaction with the people of
the land intensifies. This often creates serious social problems. Cultural differences and the
fact that local land people tend to look down on the Bajau, make it difficult for the Bajau to
have access to land-based resources. In relation to states, since both groups settled in a
particular territory, they are more visible to the government. Thus, they mostly, if not all, are
recognized as local and national citizens. But, since laws, regulations, and programs are
developed by land people and standards, they do not receive better government services
compared with land people. To conclude, if we are to think about the need to protect the
rights of the Bajau, we would argue that the Bajau socio-cultural transformations should be
taken into account when we suggest or develop any program for their socio-cultural life's
protection or improvement. The Bajau is not a solid single entity but varies culturally in
relation to their choice of life, at least, in response to where and how they live.
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Exploring the potential role of patron-client relationships in social resilience to climate
change impacts and risks among Sama-Bajau Fishermen in Wangi-Wangi Island,
Wakatobi National Park Indonesia
In the absence of formal governance, the patron-client relationship has become a
common internal dynamic among tropical fishing communities. Earlier research
examined the numerous benefits exchanged between fishermen and customers, as well
as their socioeconomic and environmental implications. The majority of research,
however, emphasized a place-based perspective that emphasized intermediaries as the
key patron actors and only revealed the significance of relationships in adaptation
strategies for climate change impacts. This study investigates the role of various patron-
client relationships in the social resilience of Sama-Bajau fishermen to the impacts and
risks of climate change. Wangi-Wangi Island of Wakatobi National Park was the site of an
exploratory qualitative case study involving 14 fishermen and six different patron actors
from within and outside the Mola Region. The study collected and analyzed data through
in-depth interviews, informal conversations, field observation, and secondary sources.
Findings indicate that fishermen who collaborate with a variety of patron actors residing
within and outside their localities can reduce power disparity in fishing activities. As a
result, they could develop a variety of coping and adaptive capacities, as well as
transformative ones, to address the perceived impacts and potential risks of climate
change. Future research should examine the role of Bajau fisherwomen in the
development of social resilience in households and communities.

Mustika Indah Khairina and Arwa Hleihel
Independent Researcher and the University of Vienne

Mare Nullius? The Construction of Conservation and Deconstruction of Livelihoods in
The Case of Sea Nomads in the Coral Triangle
The mobile and semi-mobile Bajau-Laut, as sui generis, has had a long history of
dependency on the Coral Triangle Seascape. Unfortunately, they are left outside Southeast
Asia's post-colonial state order and current international sustainable development marine
conservation and climate change agendas. In this paper, we will argue that while borders
of access are constructed through conservation policies, there is a simultaneous
deconstruction of the Bajau Laut’s livelihoods as a pernicious consequence of Mare Nullius
(Latin for nobody’s sea). This paradigm conceives the sea as “empty” and assumes the
absence of inhabitants depending on seascape resources. It was deployed by colonial
powers to suppress the Bajau Laut’s mobility, which was seen as threatening the former’s
sovereignty. Consequences for the affected Bajau Laut abound, ranging from forced
displacement and poverty, promulgating negative perceptions, weakening local trade
links, and eventual marginalization. Today, safeguards within the Indigenous International
legal framework exist. However, we found no evidence of the Coral Triangle Initiative's
(CTI) effort to follow them. The paper will discuss how the continuity of the Mare Nullius
paradigm through policymaking construction makes climate and conservation agendas in
biodiversity hotspots like CTI a hotbed for green neocolonialism, contributing to the
deconstruction of Bajau Laut’s livelihoods.
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Nomadic Ethical Values and Practices to Intercultural Dialogue: Past, Present, and Future
Mongolia’s countryside is dotted with archaeological monuments from the country’s ‘deep
past’ (Humphrey 1992). Famous examples include grave complexes (khirigsüür) built during
the Bronze and Iron Ages, human-shaped gravestones (khün chuluu) made during the early
medieval Türeg and Uigur states, and the ruins of various ancient cities (balgas). Although such
objects and sites are relatively well-researched by archaeologists and historians, their
significance for modern-day inhabitants of Mongolia is virtually unstudied. This paper builds on
research carried out near the Orkhon Valley area, a region listed on UNESCO’s World Heritage
List as the ‘home of successive nomadic cultures’, to explore how localized ethical practices of
safe-guarding historical sites intersect with wider forms of discourse about protecting national
heritage and the natural environment. It does so by focussing on practices of venerating such
objects, protecting them from various forms of anthropogenic harm, and their location in
trans-temporal historical discourses that link the ‘ancestral’ figures who formed them with
people living today.

Urtnasan Norov
Foundation for the Protection of Natural and Cultural Heritage

Worshipping tradition of sacred sites a basic ethical value of nomadic Mongols
The life of nomadic people is encountered every day and clearly dependent upon nature and
the environment. Therefore, the worshipping practices of sacred mountains and sources of
water are one of the outstanding cultural traditions of the nomadic pastoralists of Mongolia.
This tradition initially developed and thrived during the shamanic period and was later
enriched with Buddhist teachings and rituals. Nomads believe that the spirits of sacred sites
help to spiritually nourish the existence of all living beings within these sites. Therefore,
nomadic people perform worship rituals at sacred sites. All of the customs and rituals, taboos
are intended to respect and safeguard nature, humans, and living creatures. Such valuable
customs and virtuous behaviors of the nomads define and maintain their basic ethical
principles including environmental ethical values. These principles have been valued equally
across all time, space, and nations. Therefore, this tradition builds a sense of mutual respect
and understanding among communities and helps foster intercultural dialogue and social
equity. Also, these genuine moral values are demonstrably universal. The significance of the
environmental ethics of the Mongolian nomads, no doubt, will be increased in today’s world. 
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L A N D S C A P E S

Bumbayar Bavuudorj and Byambadorj Sandagdorj
International Institute for the Study of Nomadic Civilizations under the auspices of UNESCO

Ovoo and identity: Accumulation of spiritual and political power
For the nomadic Mongolians, nutag is the most important place. Nutag is a term used in
Mongolian culture to refer to a person's homeland or birthplace. It is often used in a sentimental
or nostalgic context, as it holds deep cultural and emotional significance for many Mongolians.
Nutag can refer to a physical location, such as a specific province or village, and a sense of
belonging and connection to one's heritage and community. In traditional Mongolian culture,
the concept of nutag is closely linked to the nomadic lifestyle, as people often moved between
different locations and had a strong connection to the land and their ancestors. Here, I argue
that people who were originally from the countryside now attempt to participate in traditional
practices and activities such as rituals, or customs surrounding families that are related to their
homeland nutag, in order to feel a sense of belonging, as a traditional society in Mongolia has
changed its direction from the countryside to capital cities since the 1990s. Traditions frequently
reflect and reinforce ethical values within a specific society or community, which makes ethics
and tradition closely related. Ovoo worship is one of the major or main activities that exists that
ties its people to their nutag. Especially, locally organized ovoo worship gives a chance to people
who no longer live in the homeland or nutag to identify themselves as local people to the local
community. The practice of ovoo worship is deeply rooted in Mongolian culture and has a long
history from ancient times. Such traditions can be used to transmit ethical values from one
generation to the next. For example, parents may pass down certain customs and practices to
their children as a way of instilling ethical values and shaping their behavior. Ovoo worship is a
common sight in Mongolia, especially in the countryside where people often make a pilgrimage
to the nearest ovoo to pray for blessings or to make offerings. The act of making an offering at
an ovoo is seen as a way to pay respects to the spirits and to seek their protection and guidance.
In modern times, ovoo worship has undergone some changes and is no longer as widespread as
it once was. However, it remains an important part of Mongolian culture and is still practiced by
many people in the country.
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L A N D S C A P E S

Nadia Breda and Sabrina Tosi Cambini
The University of Florence and the University of Parma

The socio-cultural, ethical, and political value of the nomadic environmental approach, and
the water relationship case-study
The topic of our speech is the “environmental approach” practiced by nomadic people and the
relationship between them and the water as a case study. The focus of the first part is on the
entanglement between interdependence, embodied presence, perception, and perspective “in
movement”, some ways of relating to the landscape and environment, with the unexpected and
uncontrollable. Despite our intention it is not to compare some different groups of nomads –
among whom we carried out fieldwork in Europe and Mongolia – some "recognizable" elements,
aspects, and abilities make those groups "resonant" and "associable", for example, the ethos
based on respect, attention, and observational capacity; the wise use of words and the
importance of silence; flexibility; to cope with the risk and with everything that is not predictable
or controllable; the logic underlying the ways of making decisions; the perception of time and
space etc. Continuing to follow the anthropological approach, that allows us to combine
cultural, social, ethical, and political aspects, the second part of our speech is focused on the
relationship between nomadic people with water, as a key element belonging to the
environment and fundamental right of every person, implemented by the 2030 Agenda. The
focus on water in its many forms, uses, and cosmological and political value allows us to
understand how some of the ethics of nomadic people are incorporated into the relationship
between humans and water; and, furthermore, we understand how that relation is modified due
to the processes of economic, political and climate change. Finally, the paper aims at
contributing to the improvement of anthropological reflexivity on Eurocentrism, trying to keep
together the perspectives on the world opened by quantum physics and the so-called
ontological turn. And it is precisely this perspective that is central that from being "culturally
intimate" and wants to urge a holistic approach to nomadism and to its value in the political
arena. About this last point, it is very important to underlie the particularism of Mongolia. Unlike
Europe, in fact, where nomads have been persecuted, unlike Africa where pastoral nomadic
populations are considered substantially pre-modern and very often experience situations of
marginalization, the issue of nomadism with its millennial scope in Mongolia is deeply
intertwined with the cultural, social, economic and political future of the country itself. 

5 4



A B S T R A C T S
P A N E L  1 2  -  V A L U E S  A N D  I D E N T I T Y :  S A C R E D

L A N D S C A P E S

Rustam Muzafarov
Kazakhstan ICH Committee 

Use of traditional knowledge and social practices in preserving the national identity and
moral values of Kazakhstan 
Globalization leads to qualitative changes in contemporary Kazakhstan society and a
transformation of the youth identity that results in internal differentiation and inconsistency of
the younger generation. This article focuses on two important features of Kazakhstani
cultural/national identity building: language and moral values. Language plays a major role in
the national identity of Kazakh youth people as a sign of nation-building. The traditional
knowledge of Kazakhs includes specific forms of oral traditions and expressions, including
language as a vehicle. For young people in Kazakhstan to make sense of their identity and
developing a sense of belonging is very crucial. The survey (Kuzembayeva et al (2014))
demonstrated the following most important common indicators for young Kazakhs: language
value (about 55%), religion (38.4%), citizenship (13.1%), and country of origin (10%). The
Kazakhstan government has pushed various reforms to promote the Kazakh language. Today,
many elements of traditional Kazakh culture, food, clothing, and clan identity - remain
prominent in both daily and ceremonial life. The article discusses the ongoing project on
introducing traditional folk culture in educating civic and moral values to schoolchildren (10-14
years) in selected project areas of Kazakhstan. The project is implemented in cooperation with
local history museums and universities, which guides the school teams and provide assistance
to school teachers. 

5 5





НҮҮДЭЛЧДИЙН ЁС ЗҮЙ,
СОЁЛ ХООРОНДЫН
ХАРИЛЦАН ОЙЛГОЛЦОЛ 

2023.06.22-23

ЗОХИОН  БАЙГУУЛАГЧ : ДЭМЖИГЧ  БАЙГУУЛЛАГА :



НҮҮДЭЛЧДИЙН ЁС ЗҮЙ, СОЁЛ
ХООРОНДЫН ХАРИЛЦАН
ОЙЛГОЛЦОЛ
ТАВТАЙ
МОРИЛНО  УУ  

Эрхэм хүндэт хуралд оролцогчид оо,
 
"Нүүдэлчдийн ёс зүй, соёл хоорондын харилцан ойлголцол" хурлын оролцогчдод халуун
мэндчилгээ дэвшүүлж байгаадаа баяртай байна. Энэхүү арга хэмжээнд таны оролцоо,
оруулсан хувь нэмрийг өндрөөр үнэлж байгаа бөгөөд тантай хамт энэхүү оюуны аялалд
гарахдаа баяртай байх болно.

Уг хурал нь нүүдэлчдийн ёс зүй ба соёл хоорондын ойлголцлын нарийн уялдаа холбоог
судлах, эдгээр салбаруудын огтлолцол дээр үүсэж буй өөр өөр үзэл бодол, сорилтууд,,
боломжуудыг судлах зорилготой юм. Бид сонирхолтой хэлэлцүүлэг, эргэцүүлэн бодохуйц
илтгэлүүд,  санал солилцоогоор дамжуулан харилцан хүндэтгэл, ойлголцлыг дэмжих
платформыг бий болгохыг эрмэлзэж байгаа юм.

Бид энэхүү хуралд хуран чуулснаар соёлын олон янз байдлын баялгийг хэлэлцэж,
нүүдэлчдийн ёс зүйн ач холбогдлыг түгээн дэлгэрүүлж буй юм. Та бүхний мэдлэг ойлголт,
туршлага нь сэтгэлгээний шинэ чиглэлүүдийг бий болгон, соёл хоорондын харилцан
ойлголцлыг хөгжүүлэн энэхүү хурлыг амжилттай зохион байгуулахад   гарцаагүй хувь нэмрээ
оруулах болно.

Соёл хоорондын харилцан ойлголцол, үр дүнтэй хамтын ажиллагааг хөгжүүлэхэд  энэхүү
хурал түлхэц болно гэж бид найдаж байна. Бие биеэсээ суралцах хүсэл эрмэлзэлтэй, нээлттэй
сэтгэлгээгээр нүүдэлчдийн ёс зүй, соёл хоорондын харилцан ойлголцлын нарийн төвөгтэй
байдлыг судлах аян замд хамтдаа гарцгаая.

Хүндэтгэсэн,
Зохион байгуулах хороо
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НҮҮДЭЛЧДИЙН ЁС ЗҮЙ, СОЁЛ ХООРОНДЫН 
ХАРИЛЦАН ОЙЛГОЛЦОЛ  
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НҮҮДЭЛЧДИЙН ЁС ЗҮЙ, СОЁЛ ХООРОНДЫН
ХАРИЛЦАН ОЙЛГОЛЦОЛ

ҮЙЛ АЖИЛЛАГАА ЗОХИОН
БАЙГУУЛАХ ГАЗРЫН МЭДЭЭЛЭЛ

Хурлын өрөө: 202, 203, 502

Мэдээллийн өрөө: 304 (6-р сарын 21-23, 09:00-18:00)

Хурал зохион байгуулах газар: Улаанбаатар, Сүхбаатар дүүрэг, Бага тойруу, Их сургуулийн
гудамж 1, Монгол Улсын Их Сургуулийн Номын сан

Google Map холбоос: https://goo.gl/maps/V7CvD8iUWKECjSd2A

3

https://goo.gl/maps/V7CvD8iUWKECjSd2A


  АЛБАН  ЁСНЫ  ОРОЙН  ЗООГ

2023 ОНЫ 6-Р САРЫН 22-НД 19:00 ЦАГТ, МОДЕРН НОМАДС

Албан ёсны оройн хүлээн авалтыг МУИС-ийн Шинжлэх Ухааны Сургууль зохион
байгуулна.

Байршил: Монгол Улс, Улаанбаатар хот, Сүхбаатар дүүрэг, Метромолл дэлгүүрийн
урд, 

Google Map холбоос: http://surl.li/hsqzu
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   "ГАРВАЛЬ" ҮЗЭСГЭЛЭН

НЭЭЛТ 2023 ОНЫ 6-Р САРЫН 23-НД 18:00, МОНГОЛЫН
УРАН ЗУРГИЙН ГАЛЕРЕЙ

Монголын үндэсний уран зургийн галерейд нээгдэж буй “Гарваль” үзэсгэлэн нь
залуу уран бүтээлчдийн бүтээлүүд болон уламжлалт гар урчуудын эртний мэргэн
ухааныг тусгажээ. Энэ нь нүүдэлчдийн соёлын уламжлал ба орчин үеийн нарийн
зохицол, оюун санааны болон соёлын гүн залгамж чанар, уугуул өвөрмөц
байдлын мөн чанар, нүүдэлчдийн амьдралын хэв маяг, газар нутгийн гүн гүнзгий
холбоо зэргийг илэрхийлсэн үзэсгэлэн билээ. Дэлхийн уугуул Оюунлаг
Бясалгагчдын Холбооны (WUISP) Бүтээлч Залуучуудын Зуслангийн төгсөгчид
энэхүү үзэсгэлэнг дэглэж байна. Буриад улсын уран бүтээлч Амгалан Ринчинэ,
Киргизстан улсын уран бүтээлч Жынтымак Абдылдаев нар уран сайхны болон  
үзэл баримтлалын удирдамж, зааварчилгааг өгч, үзэсгэлэнг WUISP-ийн Ахмадын
зөвлөлийн алсын хараатай уялдуулсан аж. 

МОНГОЛЫН УРАН ЗУРГИЙН ГАЛЕРЕЙН ГАЗРЫН ЗУРГИЙН ХОЛБООС: 
HTTPS://GOO.GL/MAPS/RQKBQRWSJBTI4FCV5
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Дэлхийн уугуул оюун санааны бясалгагчдын холбооны Нарийн бичгийн дарга нарын газар
“Арга билиг” ТББ-аас тус хуралд оролцогчдыг Багануур дүүрэгт хийх хурлын дараах аялалд
нэгдэхийг урьж байна. Нутгийн малчин иргэд, Тэнгэрийн Сүлдэр, Монголын бөөгийн холбоо
хамтран зохион байгуулж буй Гүүний үрс гаргах ёс ба унаганы баярыг Гүн галуутад зохион
байгуулах гэж буй тул та бүхнийг хүрэлцэн ирж оролцохыг урьж байна. Энэхүү арга хэмжээ нь
Монголын соёлд онцгой нөлөө үзүүлэх бөгөөд нүүдэлчдийн ёс суртахууны нийтлэг үнэт
зүйлсийг илэрхийлдэг юм. Нутгийн малчид болон Тэнгэрийн Сүлдэр мартагдашгүй аялалд
нэгдэж өөрсдийн цаглашгүй мэргэн ухаан, арга туршлагаа хуваалцан,  Монгол соёлын мөн
чанарыг мэдрээрэй. Гүн Галуут дахь ер бусын баярт оролцох энэхүү онцгой боломжийг бүү
алдаарай.

Зардал: нэг хүний 50 ам.доллар
Хамгийн багадаа 10 хүн
Хамгийн ихдээ 24 хүн
Багтсан зүйлс:
- Англи хэлтэй хөтөч
- Гүн Галуутаас Улаанбаатар орох автобусны зардал
- Цэвэр ус
- Хөнгөн зууш
Багтаагүй зүйлс:
- Амь насны даатгал
- Үдийн хоол
- Гар цайлгах мөнгө (сонголтоор)

6-р сарын 22-ны өдрийн цайны цагаас өмнө Мэдээллийн өрөө байрлах 304 тоотод бүртгүүлнэ
үү.

Арга билэг ТББ
argabilig.ngo@gmail.com
+97696631220 
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      ГҮҮНИЙ  ҮРС  ГАРГАХ  ЁС

2023.06.24, 07:00, СҮХБААТАРЫН ТАЛБАЙ    

mailto:argabilig.ngo@gmail.com


OPENING SESSION: 9:00 TO 10:00 AM

2023 ОНЫ  6-Р  САРЫН  22: ХУРЛЫН  ЭХНИЙ  ӨДӨР 

08:30 - 09:00, 502-р өрөөний хажуугийн заал
Бүртгэл: Цай болон кофе 

09:30 - 10:30 өрөө 502 Үндсэн илтгэгч Дэвид Снийт, Хэлэлцүүлгийн хөтлөгч Эрик Трифт
Монгол орон, ёс суртахуун, нүүдэллэхүйн домог зүй

10:30 - 10:45 Цайны завсарлага (502 тоот өрөөний хажуугийн заал)

10:45 - 12:15 Салбар хуралдаан 1 болон салбар хуралдаан 2

Өрөө 203
Салбар хуралдаан  2
Соёл ба хүний эрх
Хурал даргалагч: Г. Мөнх-Эрдэнэ

Сара Луначек
Олборлох төслүүдэд тулгарч буй
нүүдлийн бэлчээрийн малчдын ёс
зүй ба эрх: Нигер дэх ураны асуудал

Б. Болорсайхан
Соёлын эрхийг хэрэгжүүлэх хэтийн
төлөв

Г. Нарантуяа 
Нүүдлийн соёл иргэншлийн эрх?
Олон улсын хүний эрхийн хууль ба
Монгол дахь хэрэг

Ө. Ундрах 
Соёл ба хүний эрх

12:15 - 13:30 ӨДРИЙН ХООЛНЫ ЗАВСАРЛАГА

Өрөө 202
Салбар хуралдаан 1
Ёс суртахууны философи
Хурал даргалагч: Даниэл Мөрфи

Берниунас Ренатас
"Ёс суртахуун"-ыг харьцуулсан танин
мэдэхүйн антропологи руу

Питер Финке
Кант тал нутагт: Малчин ба Кантын
императив

И. Бямбабаатар, О. Хатанболд, Б.
Нарантулга

Соёл ба хээл хахууль: Харилцан
ойлголцох, хүндэтгэх ёс зүйн асуудал

Элиза Кол-Гаррити
Нигүүлсэл ба энэрэн нигүүлсэхүй:
Монгол хүний өөртөө туслах төрлийн
ёс зүйн замнал

Клора Даниела Ромеро 
Андын гүн ухаанд суурилсан уугуул
иргэдийн шударга ёсыг хэрэгжүүлэх
ёс зүйн зарчмуудыг хөгжүүлэх
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09:00 - 09:30, өрөө 502 Нээлтийн үйл ажиллагаа 
ЮНЕСКО-ийн ивээл дор НСИСОУХ-ийн Захирал, доктор Ч. Мөнхтуул 
Монгол Улсын Ерөнхийлөгч У.Хүрэлсүх (Мэндчилгээг Ерөнхийлөгчийн Соёл, шашны
бодлогын зөвлөх Д.Бум-Очир хүргэнэ) 
Монгол Улсын Соёлын сайд Ч.Номин 
БНТУ-аас Монгол Улсад суух Онц бөгөөд Бүрэн Эрхт Элчин сайд Зафер Атеш
(НСИСУОХ-ийн гишүүн орнуудын төлөөлөгч) 
ЮНЕСКО-ийн Бээжин дэх захирал, БНХАУ, БНАСАУ, Япон, Монгол, БНСУ-д суугаа
суурин төлөөлөгч, доктор Шахбаз Хан 
МУИС-ийн Шинжлэх ухааны сургууль, 
Монгол судлалын хүрээлэнгийн захирал, профессор Д.Заяабаатар Чуулганы
хамтран зохион байгуулагч: И.Бямбабаатар, Г.Мөнх-Эрдэнэ, Ариэлл Ахерн, Эрик
Трифт



OPENING SESSION: 9:00 TO 10:00 AM

2023 ОНЫ  6-Р  САРЫН  22: ХУРЛЫН  ЭХНИЙ  ӨДӨР 

13:30 - 14:10, өрөө 502 Үндсэн илтгэгч Д. Бум-Очир, Хэлэлцүүлгийн хөтлөгч Дэвид Снийт

14:10 -  14:25, өрөө 502 Цайны завсарлага (502 тоот өрөөний хажуугийн заал)

14:25  - 15:45 Салбар хуралдаан 3-a, салбар хуралдаан 4, салбар хуралдаан 5-a

Өрөө 203
Салбар хуралдаан 4 Үе дамжсан
боловсрол ба ёс суртахууны сургамж

Хурал даргалагч: Эрик Трифт

Ч. Заяасүрэн 
Хүүхдийг зүйр цэцэн үгээр хүмүүжүүлэх
өнөөгийн байдал, туршлага

О. Хатанболд
Монгол Улсын ерөнхий боловсролын
сургуульд багшлах ёс зүй: Практик ба
хэрэгцээ

Сарина Ванг 
Хүүхдийн соёлын эрх

Б. Мөнхдэлгэр 
Нүүдэлчдийн соёлын боловсрол
хөтөлбөрийг хэрэгжүүлсэн туршлага, ёс
суртахуун ба бичиг үсгийн үр дүн

Б. Жавзандулам, Л. Цог-Эрдэнэ, Одончимэг
Бага насны хүүхдэд зориулсан
Монголын уламжлалт зан үйл: Сэвлэг
үргээх ёслолын орчин үеийн утга учир
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Өрөө 502
Салбар хуралдаан 5-a.   Дэлхийн шинэ дэг журам: Нүүдэлчдийн соёл иргэншлийн
хувь нэмэр. Уугуул ахмадуудын үзэл бодол

Хурал даргалагч: Вячеслав (Слава) Челтуев
Айбек Балытбетов

Ёс зүйн тухай ойлголт нүүдэлчдийн ертөнцийг үзэх үзэлд 
Л. Базар

Таван эрдэнэд хандах хандлага нь Монголын нүүдэлчдийн ёс зүйн тусгал
Молу Кулу Галгалло

Бид Бурханы тухай ойлголттой хэвээр байгаа цагт газар, нутаг ус маань цэцэглэн
хөгжих болно

Б. Эрдэнэцогт
Манай гараг дээрх амьдралын ирээдүйн төлөө "хүн-байгаль-соёл"-ын салшгүй
холбоог бэхжүүлэх нь

Камил Мамадалиев
Огторгуйг нээх нь- Киргиз нүүдэлчдийн тууль болох "Манас"-ын богино эшлэл

Нүүдэлчдийн тухай мэдлэгийг колоничлох, чөлөөлөх
явдал болон Монгол дахь “Соёлын хувьсгал”

Өрөө 202
Салбар хуралдаан 3-a Соёл хоорондын
харилцан ойлголцол ба энх тайван

Хурал даргалагч: Куршат Йылдырым

Н. Гэрэлт, Ж. Долгорсүрэн
Нүүдэлчдийн нийгмийн сэтгэлгээний
өөрчлөлт, соёлын бодлогын
шинэчлэл

Патрисио Трухийо
Воарани: Амазоны ширэнгэн ойн
шинэхэн  бүлэг

Брайан Пижановский, Робин Рийд,                          
Ж. Чанцалхам, Саманта Лима
Монголын нүүдэлчин малчдын амьдрал
дахь дуу хоолой үүрэг роль ба мэдлэг
чалдвараар хамтарсан үйлдвэрлэлийн
арга барилыг ойлгох 

Акира Камимура 
Ямаа муулах учир зүй болон малын
төлөө санаа тавих ёс зүй хоорондын  
хамаарал

 Грациано Капитини, Франческа Лугли 
Монгол малчид ба тэдний мал:
Тэнцвэртэй харилцааны жишээ



15:45 - 16:00,  Өрөө 502 Цайны завсарлага (502 тоот өрөөний хажуугийн заал)

16:00 - 18:00 Салбар хуралдаан 3-б, салбар хуралдаан 6

Өрөө 203
Салбар хуралдаан 6 Нүүдэлчдийн
түүх, соёл – ёс зүйн асуудал

Хурал даргалагч: Дэвид Снийт

Бенс Фехер
Скиф ба Хүннүчүүдийн ёс зүйд
анхаарлаа хандуулах нь: Унгарын
эртний түүх судлалын тулгамдсан
асуудал

Ховалыг Умар Тимурович 
Төв Азийн ард түмний түүхийн
өнөөгийн тулгамдсан асуудал

Куршат Йылдырым
Роуран хаант улсын соёлын талаарх
зарим санал бодол

Р. Бигэрмаа
Их зохиолчдын бүтээлд тусгагдсан
Монголын нүүдэлчдийн соёлын
онцлог

Д. Мохаммад Абдалхади Салех Альжази
Йордан дахь Бедуинчуудын зан
заншил, уламжлал, түүний соёл, яриа
хэлцэлд үзүүлэх нөлөөллийн тухай  
түүхэн хүний судалгаа

19:00 МУИС-ийн Шинжлэх Ухааны Сургуулиас зохион байгуулах Модерн Номадс
дахь албан ёсны оройн зоог

Өрөө 202
Салбар хуралдаан 3-б Соёл хоорондын
харилцан ойлголцол ба энх тайван

Хурал даргалагч: Мэттью Поргес

С. Мөнх-Очир 
Казахстан дахь нүүдэлчдийн соёл ба
үндэстэн байгуулал

Мелтем Сансак 
Төв Азийн нүүдэлчин-суурин иргэдийн
уулзалт: Харилцан төсөөлөл ба эдийн
засгийн хараат байдал

Мария-Катарина Ланг, Б. Цэцэнцолмон 
Тоос ба торго: Нүүдэлчдийн эд өлгийн
зүйлс үзэсгэлэнд тусгагдсан нүүдэлчдийн
ёс зүй, соёл хоорондын яриа хэлэлцээ

 Трой Штернберг
Бэлчээрийн хаад: Соёл хоорондын яриа
хэлэлцээнд Монголын малчдын
оруулсан хувь нэмэр

Ребека Плюкхан
Хотын өөрчлөлтийн ёс зүй - "Чанар"-т
хандах нь 
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OPENING SESSION: 9:00 TO 10:00 AM

2023 ОНЫ  6-Р  САРЫН  23: ХУРЛЫН  ХОЁР  ДАХЬ  ӨДӨР

09:00 - 10:00, Өрөө 502 Үндсэн илтгэгч Даун Чатти, Хэлэлцүүлгийн хөтлөгч Ариэлл Ахирн

10:00 - 10:15, Өрөө 502 Цайны завсарлага, (502 тоот өрөөний хажуугийн заал)

10:15 - 11:45 Салбар хуралдаан 5-Б, Салбар хуралдаан 7, Салбар хуралдаан 8

Орчин үеийн Ойрх Дорнод дахь нүүдлийн бэлчээрийн малчид:
Хэвшмэл ойлголтуудад тайлбар хийх нь

Өрөө 202
Салбар хуралдаан 7 Ёс суртахууны эдийн
засаг ба солилцооны ёс зүй
Хурал даргалагч: Ребека Плюкхан

 Даниэл Мөрфи
Монгол дахь малын даатгал ба
бэлчээрийн ёс заншилийн эрсдэл эдийн
засаг

Б. Доржпагма
Трифт бол шинэчлэгдсэн Комисс: Хуучин
хувцастай холбоотой монголчуудын ёс
зүй 

Эрик Трифт 
Нүүдэлчдийн соёл ба шударга худалдаа:                      
Ёс зүйтэй арилжих ноолуурын
санаачилгыг боловсруулах деонтологи ба
мета-этик хандлага

Д. Мөнхтамир, Ц. Баяртогтох
Байгалийн дотоод үнэ цэн:  Хүн
төрөлхтний сэргээн засварласан Монгол
орны байгаль орчин

Б. Цэцэнцолмон, Мария- Катарина Ланг
Савдгууд хилэгнэж байна уу? Газар ухах
үйл ажиллагаа ба хариу үйлдэл

Өрөө 203
Салбар хуралдаан 8 Соёлын
өөрчлөлтүүд

Хурал даргалагч: Хедвиг Амелиа Уотерс

Мария Фернандес-Хименез, Б. Төгсбуян 
Нүүдэлчин ээжүүд: Архангай,
Баянхонгорын малчин
эмэгтэйчүүдийн амьдралын түүхэн
явц дахь зөрчил, сургамж

Г. Мөнх-Эрдэнэ, Ариэлл Ахерн
Орк ба хөдөө орон нутгийн
байгууллагуудын сахилга бат

Даниел Ж. Миллер 
Хималайн нуруу, Төвдийн өндөрлөг,
Монголын тал нутгийн нүүдэлчдийн
соёлын өөрчлөлтийн хэтийн төлөв

С. Мижид, М. Долзодмаа 
Уламжлалаа хадгалах уу, шинэчлэх үү:
Цай (сүүний)-ны дээж өргөх эрх чөлөө

Грациано Капитини, Франческа Лугли 
Харилцаа холбооны шинэ технологи,
тэдгээрийн монгол малчдын
амьдралын хэв маягт үзүүлэх нөлөө

Өрөө 502
Салбар хуралдаан  5-Б Дэлхийн шинэ ёс зүйд: Нүүдэлчдийн соёл иргэншлийн хувь
нэмэр. Уугуул ахмадуудын үзэл бодол
Хурал даргалагч: Жапаркул Раимбеков, Татьяна Кобежикова 

Ц. Оюунбаатар
Монголын бэлчээрийн мал аж ахуйн амьдралын ёс суртахууны гол зарчим бол “Ачийг
хариулах” үзэл баримтлал юм

Султан Сарюгулов
“Байнгын тогтворгүй байдал, эмх замбараагүй байдлын эрин үе"-ээс “тогтвортой эв
нэгдэлтэй хөгжлийн эрин” хүртэлх хувьслын шилжилтийн тулгуур болох нүүдлийн соёл,
нүүдэлчдийн ёс зүйн утга учир, үнэт зүйлс

Кулуйпа Актатова 
Нүүдэлчдийн ёс зүй: Үнэт зүйл, зарчмыг үеийн үед дамжуулах эмэгтэйлэг хэмжүүр

Кубатбек Жусубалиев
Нүүдэлчдийн ёс зүйн талаарх ахмадуудын эргэцүүлэл

1 0



OPENING SESSION: 9:00 TO 10:00 AM
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12:00 - 13:30 Салбар хуралдаан 9, Салбар хуралдаан 10

Өрөө 202
Салбар хуралдаан 9
Төлөөлөл ба улс төрийн бүтээн
байгуулалт
Хурал даргалагч: Д. Бум-Очир

Б. Цэцэнцолмон, Б. Төгсбуян
Нүүдэлчин ард түмний төлөөлөл:
"Зэрлэг"-үүдээс "Язгууртнууд" хүртэл

Мэттью Поргес
Цөлд утга учрыг бий болгох нь: Сахарын
хөдөлгөөнт эдийн засгийн улс төр рүү

Ч. Мөнхтуул, Н. Учрал 
Төр ба үнэт зүйл: Өвөр Монголыг жишээ
болгон авч үзэх нь

Любовь Лубсановна Абаева
Монголын ард түмний шашны соёлын
хувьсал дахь ёс суртахуун, ёс зүй

Хедвиг Амелиа Уотерс
Хамтын нөхөрлөлийн улс төр: Монголын
зүүн хэсгийн зэрлэг ан амьтдыг хууль
бусаар худалдан авагчдын дунд
Монголын бэлчээрийн мал аж ахуйгаас
сэдэвлэсэн нэгтгэх практикийг судалж,
үндэсний нөөцийн бодлого болгон
дахин өргөжүүлэх нь

13:30 - 14:30 ЦАЙНЫ ЗАВСАРЛАГА

Өрөө 203
Салбар хуралдаан 10 
Ээдрээтэй цаг үеийн нүүдэлчин ард
түмний үнэт зүйлс
Хурал даргалагч: Сара Луначек

Жоана Роке де Пиньо
Маасай "махны баазууд" хөл хорионд:
Цар тахлын үеийн харилцан ажиллах,
нийтлэг эрх ашиг, зочломтгой байдал
зэрэг нүүдэлчдийн үнэт зүйлсийг
тусгасан нь

Шинья Конака
Хэнийг ч ардаа орхихгүй байх
нүүдэлчдийн ёс зүй: Хойд төв Кенийн
бэлчээрийн малчдын жишээ

Такахиро Озаки 
Гамшиг ба нүүдлийн ёс зүй: 2008 оны
Монгол дахь шуурганы жишээ
судалгаа 

Элизабет Фокс, С. Энхбат
Малчид, ченжүүд ба мах: Монголын
мал аж ахуйн хувьсгалын анхны
тусгал

Карина Вячеславовна Чалбанова
Халимаг хэлний үгийн сан дахь “нар”,
“сар” лексемүүд

1 1

11:45  - 12:00 Цайны завсарлага, (502-р өрөөний хажуугийн заал)



OPENING SESSION: 9:00 TO 10:00 AM

Өрөө 203
Салбар хуралдаан 12 Үнэт зүйлс ба
өвөрмөц байдал: Ариун байгалийн
төрх

Дарга ба хэлэлцүүлэгч: Б. Цэцэнцолмон

 Н. Уртнасан
Нүүдэлчин Монголын ёс зүйн үндсэн
үнэт зүйл болох тахилга дагшин
газрыг тахих уламжлал

Жозеф Бристли
Өнгөрсөн үеийг тусгах нь: Ёс зүй,
байгаль хамгаалах яриа, Монголын
хөдөөгийн эртний дурсгалууд

Б. Бумбаяр, С. Бямбадорж
Овоо ба ижилсэл: Итгэл бишрэлийн
болон улс төрийн хүчний хуримтлал

Надия Бреда, Сабрина Тоси Камбини 
Нүүдэлчдийн байгаль орчны
хандлагын нийгэм-соёл, ёс зүй, улс
төрийн үнэ цэн болон усны
харилцааны жишээ судалгаа

Рустам Музафаров
Казахстаны үндэсний онцлог, ёс
суртахууны үнэт зүйлийг хадгалахад
уламжлалт мэдлэг, нийгмийн
туршлагыг ашиглах нь

2023 ОНЫ  6-Р  САРЫН  23: ХУРЛЫН  ХОЁР  ДАХЬ  ӨДӨР

14:30 - 16:00 Салбар хуралдаан 11 болон Салбар хуралдаан 12

Өрөө 202
Салбар хуралдаан 11  Тэнгисийн
нүүдэлчид: Ёс зүй ба соёлын харилцааны
тухай ойлголт
Дарга ба хэлэлцүүлэгч: Питер Финке

Хэнри Томас Симармата
Нэхэмжлэх, эсвэл нэхэмжлэхгүй байх:
Индонезийн тэнгисийн нүүдэлчдийн
соёлын "улаят"

Нарумон Арунотай, Монтира Унакул
Байгаль хамгаалах ёс зүй, эсвэл байгаль
хамгаалахыг дэмждэг нүүдэлчин
амьдрал уу? Мокен, Карен хоёрын
амьдралын амьжиргааны талаар зарим
бодол

Венгки Ариандо 
Соёлын харилцан уялдаа холбоо: Бажау
нийгэмлэгийн нийгмийн сүлжээний
шинэ нүүр царай

Деди Суприади Адхури
Индонезийн тэнгисийн нүүдэлчдийн
өөрчлөлт: Бажау

Амар Маруф
Индонезийн Вакатоби үндэсний
цэцэрлэгт хүрээлэнгийн Ванги-Ванги
арлын Сама-Бажау загасчдын дунд уур
амьсгалын өөрчлөлтийн нөлөөлөл,
эрсдэлийг даван туулахад эзэн-
үйлчлүүлэгчийн харилцааны үүргийг
судлах нь

Мустика Инда Хайрина, Арва Хлейхел
Шүрэн гурвалжин дахь тэнгисийн
нүүдэлчдийн амьжиргааг хамгаалах,
устгах бүтээн байгуулалтын кейс
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16:00 - 16:15, Өрөө 502 Цайны завсарлага, (502 тоот өрөөний хажуугийн заал)

16:15 - 17:30, Өрөө 502 Нэгдсэн хурал: Хэлэлцүүлгийн дарга нар болон хэлэлцүүлэгт
оролцогчдын илтгэл

Тэргүүлэх илтгэгч: И. Бямбабаатар, Ариэлл Ахерн, Эрик Трифт

17:30 - 18:00, Өрөө 502 Хаалтын үг
ЮНЕСКО-ийн ивээл дор НСИСОУХ-ийн Эрдмийн зөвлөлийн дарга, доктор Д. Бум-Очир
ЮНЕСКО-ийн Монголын Үндэсний Комиссын Ерөнхий нарийн бичгийн дарга С.
Болдсайхан

18:00 Монголын үндэсний уран зургийн галерейд уран зургийн үзэсгэлэнгийн нээлт
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ЭХНИЙ ӨДРИЙН
ҮНДСЭН ИЛТГЭЛ 2023 оны 6-р сарын 22, Пүрэв 

ДЭВИД СНИЙТ

Монгол орон, ёс суртахууны соёл, нүүдэллэхүйн домог зүй

Нүүдэлчин дүр нь Евроамерикийн сонгодог түүхийн ёс суртахууны домог
зүйд онцгой байр суурь эзэлсээр ирсэн бөгөөд ихэвчлэн соёл
иргэншлийн агуу түүхэнд туслах гойд дүрд тоглодог. Нийгмийн хувьслын
үзэл баримтлалд Нүүдэлчдийн Нийгмийг хүн төрлөхтний нэгэн том
салбар бөгөөд суурин газар тариалан ба хотжилттой харьцуулан судлаж
онол бүтээх өгөгдөхүүн гэж үзсэн. Зөвлөлтийн үеийн Монголын шинжлэх
ухаан идэвхтэй хөгжиж буй үндэсний соёлоо хүлээн зөвшөөрч,
хүндэтгэхийн тулд нүүдэлчин ахуйг буюу үндэсний өвөрмөц өвөө өөрийн
болгож өндөр ач холбогдол өгч байв. “Нүүдэлчдийн соёл иргэншил” гэдэг
ойлголт нь нүүдэлчин ахуй соёл иргэншилтэй маш нийцтэйгээс гадна
соёл иргэншлийн онцгой нэгэн төрөл  бөгөөд үүний хамгийн
гайхамшигтай жишээ нь Монгол орон юм. Социализмын дараах үеийн
“үндэсний соёл” эргэн сэргэх үед уг үзэл баримтлал нь нүүдэлчдийн тухай
ойлголттой гүн гүнзгий холбогдож, өндөр ёс суртахууны агуулгаар баялаг   
байв. Монголын сургуулиудад заадаг "Иргэний ёс зүйн боловсрол"
хичээлд “Уламжлалт нүүдлийн соёл”, “Нүүдлийн соёл иргэншил” гол
сэдвүүд юм. Гэсэн хэдий ч ХХ зууны сүүл үеэс түүх, археологи,
колоничлолын дараах шинжлэх ухааны чиг хандлага нь эртний эрдэм
шинжилгээний дэг сургуулиас уламжлагдан ирсэн нүүдэлчин, соёл, ёс
суртахууны тухай ойлголтын талаар асуулт дэвшүүлж, дахин бодоход
хүргэсэн. “Нүүдэлчин” гэдэг нь огт өөр нийгмийн хэв шинжийг
тодорхойлох хэв маягтай байхаа больсон бөгөөд хөдөө аж ахуй, хот
суурин газартай харилцан хамааралтай, мал аж ахуйд суурилсан улс
төрийн эдийн засагт хамаарах нэршил гэх саналыг би дэвшүүлж байна.
Үүний нэгэн адил, соёлыг тогтвортой, хийсвэр хамтын хэлбэр гэж үзэхийн
оронд тогтворгүй, нийгмийн ертөнцийг эмх цэгцтэй болгох өсөн
нэмэгдэх норматив төслүүдийн хуримтлал гэж үзэх боломжтой юм.

Кэмбрижийн Их Сургууль
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ДУЛАМЫН БУМ-ОЧИР

Нүүдэллэх ёсны тухай мэдлэгийг колоничлох, чөлөөлөх  болон Монгол
дахь “Соёлын хувьсгал”

Дэлхийн түүхийн мэдлэг бүтээх үйл явцад "нүүдэлчид" гэж
нэрлэгддэг анчид-түүвэрлэгчид, малчид, нэг газраас нөгөө газар
нүүдэг тэнүүлчдийг суурин хөршүүд нь  Европ төвт, универсалист
ёс зүйн үүднээс догшин, зэрлэг, хоцрогдсон, бүдүүлэг, харгис,
хэрцгий, ёс зүйгүй хүмүүс гэж үздэг байв. XIX зууны сүүл, XX зууны
эхэн үед антропологийн салбарын нийгмийн хувьсал судлаачид
бүдүүлэг, зэрлэг нүүдэлчид соёл иргэншлийг дагах боломжгүй гэж
үзсэн. Түүгээр ч барахгүй нүүдэлчдийн талаарх түүхээ, шинжлэх
ухаан, арьс өнгөөр ялгаварлан гадуурхах үзлийн  мэдлэгийг
колонийн эрх баригчид авч хэрэглэн зэрлэг, бүдүүлэг нүүдэлчдийг
иргэншүүлэх төслүүдээ зөвтгөж байсан юм. Тухайн үед Зөвлөлтийн
Марксист судлаачид нүүдэлчний тухай колоничлолын өөр нэг
ойлголтыг "нүүдлийн феодализм" гэсэн нэр томьёоны дор
хөгжүүлсэн нь Төв болон Дотоод Азийн нүүдэлчдийн хувьсгалт
ойлголтыг бий болгож, нүүдэлчдийг харгис хэрцгий, хоцрогдсон
гэж үзэхэд томоохон нөлөө үзүүлжээ. БНМАУ-ын Хувьсгалт Намын
Төв Хороо нүүдлийн феодализмын талаарх энэхүү марксист
мэдлэгийг баталж, нүүдэлчин, феодалын соёлын хоцрогдлыг
арилгах зорилгоор 1959 онд Соёлын довтолгоо буюу соёлын
хувьсгалыг Монголд эхлүүлсэн байдаг. Энэхүү илтгэлд
нүүдэлчдийн тухай колоничлолын мэдлэг хэрхэн бий болсон,
дахин бүтээгдсэн, хэрхэн нөлөөлсөн болоод Монголд түүнийг
хэрхэн колоничлолоос ангижруулсан тухай өгүүлэх болно.

Монгол Улсын Ерөнхийлөгчийн Тамгын газар



ХОЁР ДАХЬ
ӨДРИЙН ҮНДСЭН
ИЛТГЭЛ
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ДОУН ЧАТТИ 

Ойрх Дорнод дахь нүүдлийн мал аж ахуй эрхлэгчид: Хэвшмэл
ойлголтуудыг сөрөх нь

XX зууны ихэнх хугацаанд Ойрх Дорнод дахь нүүдлийн мал аж ахуй
эрхлэгчид колоничлол болон хожим нь үндэстэн улсуудын тэднийг
номхотгож, төв захиргааны  хяналтад оруулах гэсэн хүчин
чармайлттай тэмцсээр ирсэн билээ. Тэднийг дэвшилтэт, орчин
үеийн хөгжлийн төслүүдээс татгалзаж байсан болхоор хоцрогдсон,
бодлогогүй хэмээн үзэж байв. Цаг хугацааны явцад  улс төрийн
бүтэц нь ерөнхийдөө алдагдсан ч малчид улс төр, эдийн засгийн
өөрчлөлтөд дасан зохицохын зэрэгцээ ураг төрлийн бүлгүүд  болон
хүрээлэн буй орчиндоо нийгэм, ёс зүйн байр сууриа хадгалсаар
ирсэн. Тэдний ёс зүйн болон ёс суртахууны хүчтэй байр суурь нь
нийгмийн үүрэг хариуцлага, өгөөмөр сэтгэл, зочломтгой байх ёстой
гэсэн үзлсээс үдэлтэй. Нүүдлийн мал аж ахуй эрхлэгчид малчдын
байгаль орчныг хамгаалах, уур амьсгалын өөрчлөлтөд тэсвэртэй
байдал зэрэг нь улам бүр хүлээн зөвшөөрөгдөж байна. Ливан, Сири,
Йордан зэрэг улсын Бедуин хоньчин, ямаачдын, Оманы тэмээчин,
ямаачдын жишээн дээр тулгуурлан нүүдэлчдийн харуулж буй ажил
хэрэгч, дасан зохицох чадвар, нөөц бололцоог хүлээн зөвшөөрч
буйг онцлон харуулах болно.

Оксфордын Их Сургууль
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ХУРААНГУЙ
САЛБАР  ХУРАЛДААН  1  -   ЁС  ЗҮЙН  ФИЛОСОФИ

Рената Берниунас 
Аархус Их Сургууль

"Ёс суртахуун"-ыг харьцуулсан танин мэдэхүйн антропологи руу
Энэхүү илтгэлдээ “моралити” хэмээх Барууны нэр томьёог монгол хэлэн дэхь “ёс суртахуун”-тай харьцуулах
болно. Сүүлийн үеийн барууны ёс суртахууны сэтгэл зүйд хүмүүс ихэвчлэн "моралтай" гэсэн нэр томъёог
хор хөнөөл, эсвэл шударга байхтай холбон үздэг гэж ойлгодог гэсэн үзэл түгээмэл байна. Тийм боловч
энэхүү түгээмэл таамаглалыг батлах соёл хоорондын судалагаа бага хийгдсэн.  Үүнийг шалгахын тулд
Монголын соёл хоорондын зарим жишээг хүргэж байна. “Ёс суртахуун” гэдэг холбоо үг нь Барууны “морал”
гэсэн нэр томьёоны харьцангуй сүүлийн үеийн монгол орчуулга юм. Ярилцлагын (Freelisting) тоо
баримтаас харахад монголчууд “ёс суртахуун” гэдэг нэр томьёог хор хөнөөл, эсвэл шударга ёсыг
харгалзсан үйлдэлтэй холбож үздэггүй. Харин танин мэдэхүйн хувьд хамгийн их холбож үздэг ойлоголт
бол хүндэтгэл (хүндлэх) юм. "Ёс суртахуун" ба "морал" хоёрын хооронд нийцэхгүй байгаа зүйл нь хор
хөнөөл, эсвэл шударга байдлын талаар тусгайлан авч үздэг бүх нийтийн "ёс суртахууны" танин мэдэхүй
байдаггүйд оршиж байна. Өөрөөр хэлбэл, “морал” гэдэг нь зөвхөн Барууны, харин “ёс суртахуун” гэдэг нь
Монголын ойлголт гэж үзэж байна. Эдгээр томьёо нь түүхэн явцад бүрэлдсэн хоёр өөр норматив зан
төлөвийн соёлын загвар юм.

Питер Финке
Цюрихийн Их Сургууль

Тал нутаг дахь Кант: Мал аж ахуйн болон Кантын гол үзэл санаа

"Бүх нийтээр дагаж үйлдэж болох  хууль болхыг хүсэж буй тэр сургаалийн дагуу л үйлд". Кантын гол үзэл
санаа нь хэн нэгний эрх, хэрэгцээнд халдахаас зайлсхийсэн  ёс зүй дээр тулгуурласан үндсэн дүрэм бий
болгох юм. Олон төрлийн нүүдэлчид, малчид, түүнчлэн нүүдэлчин бүлгүүдийг ийм нийгмийн зохион
байгууллын   эсрэг тал гэж удаан хугацааны турш үзэж ирсэн. Тэдний амьдрал нийгмийн тодорхой
зохицуулалтгүй, хувийн хэрэгцээгээ хангах л сонирхолтой чөлөөт тэнүүчлид бөгөөд ашигтай гэж үзвэл
хүчирхийлэл үйлдэхээс ч буцдаггүй. Үүний нэг үр дагавар нь газар өмчлөх эрхийг тодорхой зааж
өгөөгүйгээс болж "нийтийн өмчийн эмгэнэлд" (Hardin 1968) хүргэдэг. Тэрнийг ихэнх тохиолдолд нүүдлийн
мал аж ахуйн амьдралын хэв маягтай  эндүүрч ойлгодог. Үнэхээр ч дэлхийн бэлчээрийн мал аж ахуйн
олон бүс нутагт эдийн засаг, нийгмийн асуудлаарх шийдвэрийг хувь хүн бие даан гаргадаг бөгөөд
хамгийн уян хатан байхыг шаарддаг. Энэ нь тогтсон институцийн зохицуулалтад хүндэтгэтгэлтэйгээр
явагддаг ч мал сүрэгт онц аюул тулгарсан үед малчин хувьсаж,  амархан зөрчигддөг. Монголын баруун
хэсэгт хийсэн  угсаатны зүйн судалгаанд тулгуурлан энэхүү бүтээл нь хувь хүний шийдвэр гаргах үндсэн
хэрэгцээ, түүнчлэн хүмүүс бие биедээ нэвтэрч орох эрхийг өгөөмөр сэтгэлээр олгодог болохыг онцлон
харуулах болно. Ийм үйлдэл өөрт нь шууд аюул учруулахгүй л бол ноцтой эсрэг арга хэмжээ авдаггүй.
Кантыг орвонгоор нь эргүүлэснээр бэлчээрийн мал аж ахуй эрхэлдэг өрхөд өөрийн оршин тогтноход аюул
учруулахгүй л бол бусад хүн бүрт өөрт нь хэрэгтэй эрх чөлөө, уян хатан байдлыг олгох өөр нэг үзэл  санааг
боловсруулж болно.



ХУРААНГУЙ
САЛБАР  ХУРАЛДААН  1  -  ЁС  СУРТАХУУНЫ  ФИЛОСОФИ

И. Бямбабаатар, О. Хатанболд, Б. Нарантулга
Антропологи, археологийн тэнхим; МУИС-ийн Монгол судлалын хүрээлэнгийн эрдэмтэн нарийн
бичгийн дарга,
ШУА-ийн Философийн хүрээлэнгийн Улс төр, эрх зүй судлалын тэнхим,
Үндэсний удирдлагын академийн Төрийн удирдлагын тэнхим

Соёл ба авлига: Харилцан туслах, хүндэтгэх үед гарах ёс зүйн асуудал
Авлигын тодорхойлолт нь тухайн асуудлыг судалдаг соёлын хам сэдэв, хувь хүний үзэл бодол, улс төрийн
дэглэм, эрдэм шинжилгээний салбараас ихээхэн хамаардаг. Улс орнууд ардчилал, капиталист зах зээлийн
эдийн засаг, тоталитар социализм зэрэг шинэ тогтолцоог нэвтрүүлэх үед тэдний уламжлалт амьдралын хэв
маяг эрс өөрчлөгдөж, ёс суртахуун, ёс зүйд нь нөлөөлж, эмх замбараагүй байдал үүсдэг. Хамтын ажил,
харилцан туслалцах, эрх мэдлийн харилцаа, нийгмийн сүлжээ, бэлэг өгөх зэрэг соёлын харилцаа нь эдгээр
орнуудын нийгмийн эв нэгдэл, ёс суртахууны эдийн засгийн үндэс суурь болдог. Бидний олж мэдсэнээр хот,
хөдөөгийн хүмүүсийн амьдралын хэв маяг нь шинэ болон одоо байгаа хүмүүсийг төлөөлөх замаар
ялгаатай болохыг харуулж байна. Түүгээр ч барахгүй хүмүүс “заншлын” хуулийг дагаж мөрддөг бөгөөд бодит
амьдрал дээр бичигдсэн дүрэм журмыг чанд мөрддөггүй. Эдгээр хоёр хэм хэмжээ, ёс суртахууны тогтолцоог
холих нь нийгмийн хуваагдал руу хөтөлж, хүндтэтгэдэг хүндээ хариу нэхэхгүй бэлэг өгөх үү үгүй юу, найз
нөхдөдөө шалтгаангүйгээр туслах уу, үгүй юу гэсэн ёс зүйн эргэлзээнд хүргэдэг гэж бид таамаглаж буй юм.
Соёлд гаднаас шинэ дүрэм, зан заншил, үнэт зүйлсийг оруулж ирэн, шинээр солигдохгүй бол одоо байгаа
болон шинэ дүрэм хоёрын хооронд зөрчил үүсдэг. Хүмүүс бие биедээ итгэж, туслахаа боливол энэ нь
нийгэм задрахад хүргэдэг. Үүний үр дүнд хүмүүсийн дийлэнх нь эдгээр өөрчлөлтийн золиос болсон ч цөөн
хэдэн элитүүд хождог. Энэ нь соёлын үйл ажиллагаа болон шинээр тодорхойлсон авлигын үйл
ажиллагааны хооронд тодорхой зааг байх ёстойг харуулж байна.

Элиза Кол-Гаррити
Мартин-Лютерийн их сургуулийн Антропологийн хүрээлэнгийн багш ба бие даасан судлаач

Хишиг ба энэрэн нигүүлсэхүй: Монгол дахь өөртөө туслах төрөл зүйлийн хэвлэлийн ёс зүйн замнал

Монголын бестселлерүүдийн жагсаалтыг харвал "Монголын нууц товчоо"-г эс тооцвол өөртөө туслах уран
зохиол Монголд трэнд болж байгаа нь эргэлзээгүй харагдаж байна. Гэсэн хэдий ч түүхэн зохиолууд нь
Монголын олон нийтийн дискурсд тодорхойлогч, авралын, хүмүүжлийн сэдэв болж үүрэг гүйцэтгэдэг.
Өөртөө туслах төрөл зүйл Монголын бүс нутагт нэвтэрсэн замнал тийм ч тодорхой бус байна. Учир нь
Хойшерт-Лаге (2019) болон Шиа Шиаохон (2018) нар харуулсанчлан Япон улс Чин гүрни﻿й хожуу үед АНУ-
Америкийн өөртөө туслах уран зохиолыг түгээх цэг болсон бөгөөд япон, дараа нь монгол, хятад хэл рүү
орчуулсан. Түүгээр ч зогсохгүй тухайн үед тэдгээр зохиолыг голчлон эрэгтэй уншигчдад зориулж  бичдэг
байж.  Чин улсын хожуу үеийн хэвлэлүүд нь эрчүүдэд зориулагдсан бөгөөд тэднийг амжилтад хүрэх,
гэгээрэлд хүрэх, эцэст нь “үндэстнийг бүтээхэд” өөрийгөө удирдан дайчлах чадваруудыг хөндсөн байв
(Хойшерт, 2019). Тэдгээр зохиолууд голчлон хэрүүл маргаан, таалалд нийцсэн сэдэвтэй холбоотой байсан
бөгөөд ингэснээр нигүүлслийн тухай эзэнт гүрний тогтсон ойлголттой холбогдож байв. Өнөө үед хүний
хөгжлийн талаарх өөртөө туслах ном зохиолууд нь эмэгтэйчүүдэд зориулагдсан байгаа бол, эрэгтэйчүүдэд
зориулсан хувь хүний хөгжлийн зохиолууд нь ихэвчлэн эрүүл мэнд, санхүүгийн сэдвээр хязгаарлагддаг.
Эмэгтэйчүүдэд хандсан өөртөө туслах хэвлэлүүд ч мөн адил Буддын шашнаас өдөөгдсөн энэрэн
нигүүлсэхүйн үзэл санаатай хосолсон нигүүлслийн тухай өгүүлэмж дээр тулгуурлан өөрийгөө хайрлах
сэтгэл рүү шилжсэн боловч Буддын шашны хоосон чанарыг олж авах гэхээсээ илүү бүтээмжийг сайжруулах
зорилгыг урьтал болгодог. Уг нийтлэлд Монголын өөртөө туслах  зохиолууд бусад соёлын дискурс дамжин
өнгөрч алдартай болохдоо ёс зүйн ямар дискурсуудтэй холбогдож байгааг судлах болно. Энэ нь 1950-аад
оноос хойш АНУ-д Буддын шашны сэдэвтэй дискурсууд хэрхэн алдартай болсон, харин Монголд (дахин)
нэвтэрэхдээ  тайлбар нь протестант хөдөлмөрийн ёс зүй болж өөрчлөгдсөн тухай өгүүлэх болно. Уг
нийтлэлд эмэгтэйчүүд хувь хүн талаасаа яаж хөгжсөн талаарх яриаг хүргэх бөгөөд өөртөө туслах ном
зохиолд болон хотын  нөхцөл байдалд агуулагддаг улс төрийн төслүүдийг авч үзэх болно. Эцэст нь уг
нийтлэлд либерал ба нийтийн ёс зүй хоёрын эрс тэс зөрчлийг шүүмжлэлтэйгээр авч үзнэ.
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Клара Даниэла Ромеро
Индоамерикагийн их сургууль 

Андын /Andean/ гүн ухаанд суурилсан уугуул иргэдийн шударга ёсыг хэрэгжүүлхэд хөгжсөн ёс зүйн
зарчмууд

Эквадорын уугуул иргэд болон бүлгүүд Андын /Andean/ үзэл бодолд тулгуурлан хуулиа хэрэгжүүлхэд
удирдлага болгодог зарчмуудтай байдаг. Эстернанны хувьд Андын ертөнц бол хүн аврах зорилгоо
биелүүлдэг харилцааны сүлжээ. Өргөн утгаараа энэ нь харилцааны сүлжээн дэх байр сууриас тодорхой
үүрэг гүйцэтгэдэг бүх ертөнцийг аврагч юм. Үүн дээр "үүрэг" гэсэн үүднээс дэг журмыг сахиулах санааг нэм.
Хувь хүнийг хамт олон, "бид"-ийн үүднээс ёс зүйн субъект гэж үздэг. Ийнхүү бүлэг хүний аль нэг гишүүний  
кртөнцийг дэг журмын зохицуулалтыг зөрчсөн үйлдэл бүр нь сансрын үр дагавартай байх болно. Тийм  
учраас уугуул ард түмэн болон бүлгүүд асуудлыг шударгаар шийдвэрлэдэг зарчмыг бий болгосон бөгөөд
тэдгээр нь харилцан бие биедээ туслах, мөчлөг, бие биенээ нөхөх, харилцаа холбоо, харилцан хамаарал
зэрэгт суурилсан байдаг. Үүний үр дүнд уугуул иргэдийн шударга ёсыг хэрэгжүүлж өөрийн хууль
тогтоомжийг ашиглахдаа өөрсдийн зарчмыг барьдаг бөгөөд Андын үзэл баримтлалаар янз бүрийн
зөрчилдөөнийг шийдвэрлэн, улмаар зохих процесс, хүний эрхийг баталгаажуулдаг. 
Тус судалгааны ажил Эквадорын Каньяр мужийн Квиллоак бүлгээс эхтэй билээ. Тухайн бүлэг Каньяр
овгийнхноос гаралтай бөгөөд Андын гүн ухаанд суурилсан зарчмуудыг хэрэгжүүлэх замаар тэдний зан
заншил, хууль тогтоомжийг дагаж мөрдөж байгааг баталгаажуулж болно. Энэхүү судалгаанд тоон
судалгааны аргыг ашигласан бөгөөд яача болон орон нутгийн удирдагчидтай ярилцалага хийж шударга
ёсыг хэрхэн хэрэгжүүлдэг, тэр нь ямар утга учиртай болхыг олж мэдэхийг зорьсон. Үүнтэй адилаар Андын
гүн ухаан ба шударга ёсны зан үйлийн хоорондын хамаарлыг ойлгохын тулд чанарын ажиглалтыг
ашигласан бөгөөд амаар мэдээлэл цуглуулсан юм.
Түлхүүр үг: Уугуул иргэд, Андын гүн ухаан, зарчим, шударга ёсыг хэрэгжүүлэх 
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Сара Луначек
Люблянагийн их сургууль 

Уул уурхайн төслүүдтэй тулгарч буй  нүүдэлчин малчдын ёс зүй ба эрхүүд: Нижер дэх ураны асуудал

Нүүдлийн мал аж ахуй (нүүдэлчдийн аж ахуй) нь маш хувирамтгай ба урьдчилж таамаглах боломжгүй цаг
агаарын болон бэлчээрийн нөхцөл байдалд нүүдэллэх стратеги байгаль орчинд ээлтэй дадал гэдгийг одоо л
нэг хүлээн зөвшөөрч байна. Тийм учраас нүүдэлчдийн амьжиргааны ёс зүй нь байгальтайгаа хамтран ажиллах
явдал юм (Кратли). Дэлхийн байгаль орчны асуудлуудыг үл харгалзан олборлох төслүүд, тэр дундаа нүүдлийн
мал аж ахуй эрхлэгчид болон бусад нүүдэлчин ард түмний нутагт янз бүрийн уул уурхайн олборлолт нэмэгдэж
байна. Тэдгээр газрууд нь ихэвчлэн нийтийнх байдаг ба албан ёсоор хэн нэгэнд өмчлөгдөөгүй байдаг тул төр  
нь гадаадын компаниудтай хамтран тэдгээр газруудыг олборлолт явуулхын тулд эзэмшилдээ авч байна.
Нүүдэлчдийг тэнд амьдарч байгааг хүлээн зөвшөөрдөггүй, эсвэл бүр тэднийг огт авч хэлэцдэггүй. Нүүдэлчин
хүмүүсийн газрын эрхийг үүсгэхийн тулд Гилберт нүүдэлчин хүмүүсийн хувьд нүүдэллэх гэдэг нь тэдний хүний
эрх юм гэдгийг танилцуулсан. Хамтаар газар эзэмших эрхийн хажуугаар нүүдэллэх болон ус хэрэглэх эрх,
урьдчилан таниулсан зөвшөөрөл авах эрх нь олборлох төслүүдтэй тулгарах үед нүүдлийн бэлчээрийн
малчдын амьжиргаа, эрх ашгийг дэмжиж хамгаалдаг. Нижер улс нүүдлийн мал аж ахуйг дэмжсэн хууль
тогтоомжтой бөгөөд тэр ч байтугай нүүдлийг эрх гэж хүлээн зөвшөөрдөг (Бэлчээрийн мал аж ахуйн хууль).
Байгаль орчны хууль нь уул уурхайн төслүүдийг хэрэгжүүлэхээс өмнө байгаль орчин, нийгэмд үзүүлэх
нөлөөллийн судалгаа хийсэн байхыг шаарддаг. Үүний зэрэгцээ Уул уурхайн хуулиар газрын хэвлий дэхь
баялагт хүрэхийн тулд төр газрыг өөрийн болгож авахыг зөвшөөрдөг. БОННҮ-г үл харгалзан ураны уурхайг
малчин нүүдэлчдийн зөвшөөрөлгүйгээр нээсэн байна. Газар нутгийг дахин өмчлөх бүс нутгийн стратеги нь
төвлөрлийг сааруулах, газар ашиглалтын хил хязгаарыг тогтоох явдал юм. Гэсэн хэдий ч (хуучин) малчин
байсан хүмүүсийн газар ашиглалт, нийгмийн бүтэц өөрчлөгдөж байгаа бөгөөд  малчин нүүдэлчдийн дуу
хоолой (өөрсдийн олон талт байдлаараа) тийм ч хүчтэй биш байна. Улс орныг бүхэлд нь хөгжүүлэхийн тулд  
зарим газар нутаг ба  нүүдэлчин малчдын эрхийг золиослох нь төрийн гаргалгаа юм. Гэхдээ "төрийн харах
өнцөг" тогтвортой, байгаль орчинд ээлтэй ирээдүй болон өөрчлөгдөж, өөрөөр хэлбэл, нүүдэлийн мал аж ахуйг
дэмжих ёстой биш гэж үү?

Б. Болорсайхан
Монгол Улсын Засгийн газрын Хэрэг эрхлэх газар

Соёлын эрхийг хэрэгжүүлэх хэтийн төлөв
Соёл гэдэг нь явцуу утгаараа урлаг, шинжлэх ухааны үйл ажиллагаа, үнэт зүйл, өргөн утгаараа мэдлэг
туршлага, боловсрол эзэмших эрх, мэдээлэл авах эрх зэргийг багтаасан маш өргөн ойлголт юм. ЮНЕСКО-
ийн 2009 онд баталсан "Соёлын олон янз байдлын тухай түгээмэл тунхаглал"-д соёл гэдэг нь хамтын
амьдралын хэв маягийг багтаасан нийгэм, нийгмийн бүлгийн оюун санааны, материаллаг, оюун ухаан,
сэтгэл хөдлөлийн өвөрмөц шинж төдийгүй зөвхөн урлаг, уран зохиол бус амьдралын хэв маяг, үнэт
зүйлсийн тогтолцоо, уламжлал, итгэл үнэмшил зэрэг чанаруудын цогц юм. (ЮНЕСКО 2001). Эдийн засаг,
нийгэм, соёлын эрхийн хорооны (CESCR) Ерөнхий тайлбар 21-д дурдсанчлан, Монгол Улс соёлын эрхийг
хүндэтгэх, хамгаалах, дэмжих төрийн үүргийг тодорхойлохдоо хүртээмжтэй, хүлээн зөвшөөрөгдөхүйц, дасан
зохицох чадвар, зохистой байдлыг харгалзан үзэх ёстой. Төрөөс хүний эрхийг хамгаалах, дэмжих арга
хэмжээ авч байгаа хэдий ч хүн амын хэрэгцээ, боломжит нөөцийн хоорондын зөрүү нь эдийн засаг, нийгэм,
соёлын эрхийг бодитоор хэрэгжүүлэхэд сөргөөр нөлөөлж байна. Ялангуяа үндэсний цөөнх, уугуул иргэдийн
эрхийг хамгаалах нь соёлын олон янз байдал, хүний эрхийг хамгаалахад маш чухал асуудал юм. Манай
улсын баруун хойд хэсэгт амьдардаг цаатан (духа) хүмүүсийн талаар тодруулмаар байна. Энэхүү яриа
хэлэлцээнд би тэднийг ахуйн соёл, уламжлалт цаа буга маллах, ан агнуур, загас агнуур, уугуул иргэдийн өв
соёлыг хадгалах эрхээ эдлүүлэхэд нь дэмжлэг үзүүлэх тодорхой арга хэмжээг танилцуулах болно.

https://www.puce.edu.ec/
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Г. Нарантуяа
Хүний ​​эрхийн үндэсний комисс

Нүүдлийн соёл иргэншлийн эрх? Олон улсын хүний ​​эрхийн хууль ба Монголын жишээ 
Энэхүү бүтээлд олон улсын хүний эрхийн эрх зүй ба нүүдэлчдийн соёлыг хадгалах хоёрын огтлолцлыг авч
үзэхийн зэрэгцээ Монголын жишээг онцгойлон авч үзсэн болно. Улс орны түүх, ёс заншилд гүн гүнзгий
шингэсэн нүүдэлчдийн соёл орчин үед янз бүрийн сорилттой тулгарч байна. Эдгээр сорилтууд нь
хурдацтай хотжилт, уур амьсгалын өөрчлөлт, уламжлалт нүүдэлчдийн нутаг дэвсгэрт бүтээн байгуулалтын
төслүүдэд халдах зэрэг ороод байна. Олон улсын хүний эрхийн хууль нь хувь хүний болон хамтын эрхийг
хамгаалж байдаг ч нүүдэлчдийн соёлыг соёлын өвөрмөц онцлог гэдгийг илт хүлээн зөвшөөрч, хамгаалах
асуудал харьцангуй бага, судлагдаагүй хэвээр байна.

Иргэний болон улс төрийн эрхийн тухай олон улсын пакт, НҮБ-ын Хүний эрхийн хорооны сүүлийн үеийн
хууль тогтоомж зэрэг олон улсын хүний эрхийн холбогдох хууль тогтоомжид дүн шинжилгээ хийснээр
хүний эрхийн одоогийн хэм хэмжээнүүд нь нүүдэлчдийн соёлыг хадгалах, сурталчлах асуудлыг хэрхэн
хамарч байгааг судалсан болно. Энэ нь өнөөгийн хүрээн дэх цоорхой, хязгаарлалтыг онцолж, олон улсын
хүний эрхийн яриа хэлцлийн хүрээнд нүүдэлчдийн соёл иргэншлийн эрхийг хүлээн зөвшөөрөх боломжит
гарцуудыг судалсан болно.

Монголоос авсан жишээн дээр тулгуурлан энэхүү нийтлэлд тус улсын нүүдэлчин нийгэмд тулгарч буй
сорилтууд болон тэдний соёлын оршин тогтнох үр дагаврыг тодорхойлсон бөгөөд тогтвортой хөгжил,
байгаль орчныг хамгаалах, нүүдэлчин ард түмний сайн сайхан байдалд нүүдэлчдийн соёлын ач холбогдлыг
судалдаг. Цаашилбал, уг баримт бичигт олон улсын хүний эрхийн хүрээнд нүүдэлчдийн соёлыг хүлээн
зөвшөөрч, хамгаалах нь соёлын олон янз байдал, соёл хоорондын яриа хэлэлцээг дэмжих, уламжлалт
мэдлэгийн тогтолцоог хадгалах зэрэг боломжит ашиг тусыг судалсан болно.

Олон улсын хүний эрхийн хууль болон нүүдэлчдийн соёлын ээдрээтэй харилцаанд гэрэл гэгээ тусгаснаар
энэхүү бүтээл нь соёлын эрх, уугуул иргэдийн эрх, соёлын янз бүрийн нөхцөл дэх хүний эрхийн талаарх
өргөн ойлголттой холбоотой үргэлжилж буй хэлэлцүүлэгт хувь нэмэр оруулах зорилготой юм. Энэ нь
нүүдэлчдийн соёлыг дэлхийн соёлын өвийн чухал элемент, хүн төрөлхтний олон талт байдлын илрэл
болгон хүлээн зөвшөөрч, хамгаалахын тулд олон улсын хүний эрхийн хэм хэмжээг шинэчлэн
боловсруулахыг уриалж байна.

Ө. Ундрах
Хүний эрхийн үндэсний комисс

Соёл ба хүний эрх
Хүний эрхийн үндэсний комиссоос нийгэм соёлын антропологийн онол арга зүйг ашиглан “Соёл ба хүний
эрх” сэдэвт судалгаа хийсэн. Эл судалгаагаар ямар нэгэн байдлаар Mонгол уламжлал, соёл нь хүний эрхийн
асуудал болон зөрчилд хүргэсэн, Монгол Улсын иргэд соёлынхоо үр шимийг хүртэхэд тодорхой саад
бэрхшээл тулгардаг гэж үзэхэд хангалттай нотлох баримт бид олоогүй. Гэвч судалгааны явцад таван
тохиолдлоос харж үзэхэд энэ тал дээр асуудал одоо хүртэл байсаар байгааг харж болно. Үндэстний цөөнх,
соёлын өв, зохиогчийн эрх, оюуны өмчтэй холбогдсон асуудлууд нь бидний судалгаанд анхаарсан хамгийн
чухал нөхцөлүүд нь юм. Учир нь хяналтаар дээрх сэдвүүд санаа зовоох асуудал биш бөгөөд төр засаг,
мэргэжлийн байгууллагууд төдийлөн анхаардаггүй гэдэг нь харагдаж. Эдийн засаг, нийгэм, соёлын эрхийн
талаар хамтарсан судалгаа хийж, энэ судалгааг хийхээр зориглосон шиг ард түмэндээ энэ эрхийг сайтар
сурталчлах сургалт зохион байгуулах боломжтойг бас уг судалгаа харуулж байна. Судалгаанд дурдсанчлан
Монголд соёлын эрхийн талаарх англи хэл дээрх эрдэм шинжилгээ, судалгааг цаашид өргөжүүлэн,
хэлэлцүүлэг, мэтгэлцээний талбарт оруулбал бидний судалгааны бүтээлч байдалд эерэгээр нөлөөлнө гэдэг
нь баттай. Ингэхдээ уламжлалт арга барилаар, эсвэл дуулгавартайгаар мөрдөх байдлаар хийхээс илүүтэй
"Гаднах туршлага, шилдэг жишээ" гэх мэтээр хэлэлцүүлгийг баяжуулах хувилбартайгаар харьцуулах нь илүү
тохиромжтой юм. Энэхүү судалгаа нь хүний эрх, соёлын эрхийн талаарх маргаантай ойлголтыг
антропологийн үүднээс авч үзсэн, эрдэм шинжилгээний салбарт чухал ач холбогдолтой төдийгүй
хэрэглээний шинэ мэдлэгийг бий болгож, нэвтрүүлэхэд тустай. Судалгааны үр дүнд, соёлын эрхтэй
холбоотой тодорхой асуудалд зөвлөмж болон шийдвэр боловсруулагдах юм.
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Н. Гэрэлт, Ж. Долгорсүрэн
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Нүүдэлчдийн нийгмийн сэтгэлгээний өөрчлөлт, соёлын бодлогын шинэчлэл
Монголчууд XX зууны үед асар их өөрчлөлтийг өнгөрөөсний үр дүнд Азийн гурван улсад
хуваагдаж, тусгаар тогтносон Монгол Улсаас гадна монголчууд Орос болон Хятадын хил хязгаарт
амьдрах болсон байна. Энэхүү улс төрийн өөрчлөлтөөс улбаалан адилгүй гурван улс нь
монголчуудад чиглэсэн адил бусын төрийн бодлого хэрэгжүүлсний эцэст охорхон хэдэн арван
жилийн хугацаанд тухайн орны монголчууд нь адил бусын сэтгэхүйн онцлогтой болж, харилцан
адилгүй шинж тэмдэг ч илэрсэн байна. Энэхүү нийтлэлдээ монголчуудын тархан оршсон гурван
орны монголчуудад чиглэсэн адил бусын соёлын бодлого ба түүний үр нөлөө, монголчуудад
илэрсэн шинж тэмдэг, ирээдүйн хандаш зэргийг тухайн гурван орны бодит судалгаан дээр
тулгуурлан өгүүлэх болно. 
Түлхүүр үг: соёлын бодлого, сэтгэлгээний хувиралт, адил бус сэтгэлгээ

Патрисио Трухийо
 Эквадорын Пап ламын Католик их сургууль

Воарани: Амазоны ширэнгэн ой дахь саяхан холбоо тогтоосон бүлэг хүмүүс

Ваорани нар бол саяхан орчин үеийн нийгэмтэй харилцаа тогтоосон халуун орны ойд
амьдардаг угсаатан юм. Тэд уламжлалт соёлын хэлбэрийг хадгалж, сайн дураараа тусгаарлагдсан
уугуул иргэд (PIAV) бөгөөд амьдрах орон зайгаа гэр бүлээрээ хуваалцан нутагладаг.
Тусгаарлагдсан шинж чанараараа тэд соёлын өвөрмөц шинж чанаруудыг хадгалдаг ба нүүдлийн
хувирамтгай чанартай, овгийн гэр бүл, анчин цуглуулагчид, овог доторх болон овог хоорондын
дайн зэргээс үндэсний болон олон улсын хүний эрхийн байгууллагуудаар хамгаалагддаг.
Ваорани нар нь дэлхийд хосгүй чийглэг ойн экосистем болох Ясуни үндэсний цэцэрлэгт
хүрээлэнд нэг сая гаруй нутаг дэвсгэрт амьдран нутагладаг. Сүүлийн үед харилцаа холбоо
тогтоож байсан гэр бүлийн хувьд үндэсний нийгмийн институцүүдтэй харьцах харилцаа нь
хүчирхийлэлд өртөж, тухайлбал, албан ёсны боловсрол эзэмших нь тэдний соёлын нөхцөл, хэл
ярианаас хол, ондоо суралцах хэлбэрт хүргэжээ. Эквадор улсын үндсэн хуульд зааснаар
өөрсдийгөө олон үндэстний, олон соёл хоорондын улс гэж тодорхойлдог. Иймд нүүдэлчин
бүлгээс суурин амьдрал руу шилжиж буй Ваорани зэрэг соёлын бүлгүүдийг зэрлэгүүд гэж байнга
гутаан доромжилж, соёл иргэншилтэй, тайван байхыг хүсэхээс илүү дасан зохицож чадахуйц
төрийн бодлогыг хэрэгжүүлэх зайлшгүй шаардлагатай. Соёл хоорондын үзэл баримтлалын ач
холбогдлын тухай эргэцүүлэн бодох нь Эквадор дахь ваораничуудын тухай бидний эргэцүүлэн
бодох гол зорилго юм. Орчин үеийн нийгэмтэй саяхан харилцаа тогтоосноос болоод ойлголт
байхгүй, дөнгөж шинээр тодорхойлогдож байгаа хүмүүсийн бүлгүүдийн соёл хоорондын
харилцааг хэрхэн ойлгох вэ?
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Брайан Пижановский, Робин Рийд, Жамсранжавын Чанцаллхам, Саманта Лима нар
Пурдюгийн их сургууль, Колорадо мужийн их сургууль, Америкийн Монгол судлалын төв

Монголын нүүдэлчин малчдын амьдрал дахь дуу авианы үүргийг ойлгон баримтжуулан
мэдлэгийг хамтын бүтээх аргууд
АНУ, Монголын судлаачдын хамтарсан баг нүүдэлчин малчдын амьдралд дуу авиа ямар үүрэг
гүйцэтгэдэг болохыг ойлгож, баримтжуулах судалгааг саяхан эхлүүлээд байна. Нутгийн дуу чимээ,
ажлын чимээ, хүн, мал, ан амьтдын хоорондын акустик харилцаа холбоо, малчдын дуу, дуу
авианы үйл ажиллагаа зэрэг нь соёлын биет бус өвийг агуулдаг. "Бид энэ өвийг ойлгож,
баримтжуулахын тулд хэрхэн хамтран ажиллах ёстой вэ?" хэмээх хамгийн чухал асуултад
хариулах зорилготой юм. Экологи, антропологи, хөгжим, инженерчлэл, мал аж ахуйн
эрдэмтдийн хувьд бид дуу чимээтэй холбоотой эдгээр чухал амьдралын туршлагыг ойлгохын
тулд онол, судалгааны аргуудыг хослуулах хэрэгтэй. Энэхүү ажлыг мэдлэгийн хамтын
үйлдвэрлэлийн аргыг ашиглан хийхээр зорьсон бөгөөд энэхүү илтгэл нь судалгааг зохион бүтээх,
анхны судалгааны асуултуудыг дахин боловсруулах, тодорхойлоход туслах судалгааны багийн
бүрэлдэхүүнд малчид, нөхөрлөлийн удирдагчид оролцсон судалгааг нэгтгэн дүгнэх бөгөөд чухал
биет бус соёлын өвийг баримтжуулсан хамтын үр дүн гарч байгаа юм.

Акира Камимура 
Токиогийн гадаад судлалын их сургууль

Ишиг төхөөрөх логик ба малын төлөө зовох ёс зүйн хооронд

Энэхүү нийтлэл нь Алтайн уулархаг нутаг дахь миний судалгаа хийн байрлаж байсан гэр бүлд
тохиолдсон ишиг төхөөрөхийг зөвтгөх логикийг судалж, тэдний мал сүргийн төлөөх харилцаа,
хариуцлагын мэдрэмж, малдаа анхаарал халамж тавих ёс зүйг авч үзэх зорилготой билээ. Би
2018 оны зун Ховд аймагт Алтайн нуруунд байрлах зуураа малчин өрх хэдэн арван ямаа сааж
байхыг харсан юм. Гэрийн эзэгтэй ямааныхаа ихэнхэд нь нэр өгсөн бөгөөд нэрийг нь дуудмагц
саалгуулах гэж түүн дээр ирцгээж байв. Би өмнө нь ийм сааль харж байгаагүй юм. Удалгүй
ямаанууд зундаа төллөв, гэвч төлийг нэг нэгээр нь төхөөрдөг байсныг ч ойлгов. Хожуу төрсөн
ишигнүүд өвөл болохоос өмнө хангалттай бойжиж чадахгүй, цаг агаарын хүнд нөхцөлд амьд
үлдэх боломж багатай гэж тэд тайлбарлав. Сул дорой ишиг эхдээ ч аюул учруулна гэж тэд нэмж
хэлэв, Энэ нь өвлийн улиралд хоёулаа үхэх магадлалтай гэсэн үг юм. Ховд хот руу буцах зуур Ховд
их сургуульд багшилдаг жолооч найз маань нялх ишиг төхөөрөх гэдэг "нүгэл" гэж шүүмжилж
байв. Бид энэ түүхээс ёс зүйн чухал асуудлуудыг олж харж болно: үр хөндөх эрхийн талаарх
маргаантай холбоотой байж болох малаа арчлах утилитар үзэл, буддын шашны зарлигаас
үүдэлтэй хуульчилсан хэм хэмжээ, ёс суртахуун нь амьтны эрхийн хөдөлгөөний нэхэх ёстой
асуудал. Эдгээр асуудлаас гадна гэр бүлд мал сүргээ халамжлах ёс зүй, магадгүй тухайн нөхцөл
байдал, түүнд шингэсэн "нөхцөл байдлын ёс зүй"-г баримталдаг боловч үүнд мал маллах, саах
арга техник нь чухал хүчин зүйл болдог хэмээн би үзэж байна.
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Франческа Лугли, Грациано Капитини
Италийн угсаатны археологийн холбоо 

Монгол малчид ба тэдний мал: Тэнцвэртэй харилцааны үр ашгийн жишээ 

Бэлчээрийн мал аж ахуйн эдийн засагт амьтад бол зайлшгүй хэрэгтэй хэсэг нь юм. Төв Азийн тал хээр, хагас
хуурай болон хуурай орчинд оршин тогтнож, хүнсний ногоо, жимс жимсгэнийн олдоц хязгаарлагдмал
байдаг нь Монголын бэлчээрийн мал аж ахуйн онцлог юм. Хүрэл зэвсгийн үеэс өнөөг хүртэл бий болсон
бэлчээрийн мал аж ахуйн эдийн засгийн ололтоос хойш малчид болон мал хоорондын харилцаа олон
мянган жилийн туршид хөгжиж, хуульчлагдаж бас олон удаа өөрчлөгдсөн билээ. Өнөөгийн Монголын
бэлчээрийн малчдын ажиглалтын ажлаар тэдний эргэн тойрон дахь үнэн бодит амьдралыг хүндэтгэж,
зохицон амьдрах ёстой нандин баялаг гэж тайлбарладаг ёс зүйг ойлгох боломжийг бидэнд олгож байгаа
юм. Амьтад бол тэдний ертөнцийн нэг хэсэг бөгөөд тодорхой хэмжээгээр ашигладаг ч, нэгэн зэрэг аль
болох хүндэтгэж ханддаг. Жишээлбэл, нохойг боол хэмээн үздэггүй бөгөөд ихэнхдээ тэд эзэнтэйгээ чөлөөтэй
амьдардаг байна. Монголын малчдыг ажигласнаар мал болон малчдын хоорондын харгис хэрцгий
байдлын тухай барууны суурин нийгэмд бий болсон бүх хэвшмэл ойлголтыг буруу гэдгийг батлах боломж
олдож байна. Харин ч бодит байдал дээр харгис хэрцгий хэв маяг нь барууны эдийн засгийн арга барилын
онцлог буюу ихэвчлэн нөөц баялгийг эрчимтэй ашиглах буюу шавхдаг аргатай юм. Монголын бэлчээрийн
мал аж ахуй дахь өнөөгийн өөрчлөлтүүд нь шинэ эдийн засгийн загварын үүдлээс болж уламжлалт
экосистем, амьтадтай харилцах тэнцвэртэй харилцааг эвдэж байна. 2002 оноос хойш зохиогчид шинэ
зорилго гаргаж, “Монголын нүүдэлчдийн отог: Угсаатны археологийн хэтийн төлөв” гэсэн агуулгыг
сурталчилж, бас Италийн угсаатны археологийн нийгэмлэг, Италийн Гадаад хэрэг, олон улсын хамтын
ажиллагааны яам (MAECI – uff. VI) хамтран дэмжлэг үзүүлж байгаагаас гадна ойрын хугацаанд Исмео хүртэл
дэмжиж байна. Олон жилийн турш Монголын бэлчээрийн мал аж ахуйн зарим үндсэн өөрчлөлтүүдийг
ажиглаж, дүн шинжилгээ хийж, малчдын малтайгаа харилцах харилцааны өнөөгийн шинэ загваруудыг
баримтжуулах боломжтой болж байгаа юм.
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С. Мөнх-Очир
ЮНЕСКО-ийн ивээл дор Нүүдлийн Cоёл Иргэншлийг Cудлах Олон Улсын Хүрээлэн

Казахстан дахь нүүдэлчдийн соёл, үндэстэн байгуулал
Энэхүү нийтлэлд Оросын эзэнт гүрэн, ЗХУ-ын үед хөгжсөн Казахстаны бэлчээрийн мал аж ахуй,
нүүдэлчдийн соёлын талаарх зарим зүйлсэд анхаарлаа хандуулж, Казахстаны улс төрийн удирдагчид
өнөөгийн казахуудыг дахин нүүдэлчин болгох замаар үндэсний төрөө хэрхэн байгуулж байгааг харуулах
болно. Бэлчээрийн мал аж ахуй болон уламжлалт казах ард түмний ахуйг дарангуйлсны үр дүнд Казахстаны
нүүдэлчдийн соёл Оросын эзэнт гүрэн, ЗХУ-ын үед Оросын бодлогын золиос болсон. Зөвлөлт Социалист
Казахын Бүгд Найрамдах Улсын түүхийн туршид казах ард түмэн болон бусад угсаатан, үндэстнүүд нь төр,
эдийн засаг, нийгэм, хүн ам зүй, угсаатан, шашин шүтлэг, хэл шинжлэл гэх мэт соёлын салбарууд нь
марксист удирдагчдын дагуу "коммунист төр" байгуулахад чиглэж байв. Эцэст нь 1991 онд Орос улс Төв
Азийг хоёр зуу гаруй эзэрхсэний дараа, Казахстан нь ЗХУ-аас салан тусгаар тогтнож, “Нүүдэлчин үндэстний
улс” байгуулах эрх чөлөөтэй болсон юм. Тусгаар тогтнолоо олж авснаасаа хойш, Казахстаны засгийн
газраас улс үндэстнээ "шинэ", "орос шиг", эсвэл "Зүүн Европын бусад пост-социалист үндэстэн"-ээс ялган
сурталчлах талаар ихээхэн хүчин чармайлт гаргасаар иржээ. Улс үндэстнийг төлөвшүүлэх бодлогын дагуу
казах ард түмний мартагдсан болон дарагдсан уламжлал, тэр дундаа казах хэл, нүүдэлчдийн соёлын ач
холбогдлыг нэмэгдүүлэв. Ийнхүү Казахстан улс казах хэл, уламжлалт соёлоо сайн хадгалсан хөрш орнуудаас
казах диаспора-г эргүүлэн татах "угсаатны буцах нүүдлийн бодлого"-ыг хэрэгжүүлэв. Энэ нийтлэлд би
Казахстаны нүүдэлчдийн соёлын талаар төрөөс баримталж буй бодлогыг хууль эрх зүйн болон бодлогын
баримт бичиг, тус улсын Засгийн газар, төрийн бус болон олон улсын байгууллагуудын тайланд үндэслэн
“нүүдлийн соёлыг сэргээх” чиглэлээр авч үзэх болно. Нүүдэлчдийн соёл нь Казахстан улсыг сэргээн босгох
улс төрийн хөтөлбөрт хэрхэн чухал хэрэглүүр болж, хөрш орнуудтайгаа соёл хоорондын яриа хэлэлцээг
хэрхэн өрнүүлж байгааг харуулахыг зорилоо. 
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Мелтэм Санчак
Цюрихийн их сургууль

Төв Азийн нүүдэлчин-Суурин иргэдийн уулзалтууд: Харилцан төсөөлөл ба эдийн засгийн
хараат байдал
Төв Ази нь түүхийн туршид нүүдэлчин мал аж ахуй, суурин газрын тариаланчид зэрэгцэн
амьдарч, эдийн засгийн бараа бүтээгдэхүүнээ солилцож, их, бага хэмжээгээр нийгмийн
харилцаагаа эрчимтэй хадгалж ирсэн нутаг. Улс төрийн хувьд нүүдэлчид нь олон зууны туршид
ноёрхох байр суурьтай байж, газар нутгийн нэлээд хэсгийг захирч байв. Энэ нь зарим газар
хүмүүсийн түүх, дүрслэлд чухал ул мөр үлдээжээ. Үргэлж харилцан хамааралтай орших хоёр
ертөнцийн амьжиргааг онцолж, хувь нэмрээ оруулсан юм. Узбек, Тажикчуудын дунд нүүдэлчид
болон тэдний өнөөгийн суурин амьдарч буй үр удамд соёл иргэншил багатай, боловсронгуй,
үндсэндээ "нөгөө" гэж дүрсэлсэн дүрслэл байнга тааралддаг. Узбекчуудын наад зах, нэлээд хэсэг
нь хойд зүгийн тал хээрийн бүс нутагт удам угсаатай байдгаас энэ нь үл хамаарна. Үүний
эсрэгээр Казах, Киргиз, Туркмен зэрэг мал аж ахуй эрхэлж байсан хүмүүсийн хоорондын
харилцан яриа нь ёс суртахууны асуудлаар илүү тодорхойлогддог бөгөөд суурин хүмүүст үнэнч
шударга, итгэл даах чадварууд дутагддаг. Төв Азийн олон оронд үүнийг сарт (монголоор Чантуу)
гэдэг нэр томьёогоор илэрхийлдэг. Энэхүү нийтлэлд өдөр тутмын амьдрал дахь ялгаварлал,
харилцан үйлчлэл, үүнтэй холбоотой мэтгэлцээн, түүнчлэн Төв Азийн бэлчээрийн малчид,
тариаланчдын, эсхүл эдгээр ангиллын аль нэгэнд нь өв залгамжлалыг нь авч үздэг ёс зүйн
талаарх мэтгэлцээний талаар дэлгэрэнгүй авч үзэх болно.

Мария-Катарина Ланг, Б. Цэцэнцолмон
Австрийн ШУА-ийн Нийгмийн антропологийн хүрээлэн
МУИС-ийн Антропологи, археологийн тэнхим

Тоос ба торго: Нүүдэлчдийн эд өлгийн зүйлс үзэсгэлэнд тусгагдсан нүүдэлчдийн ёс зүй,
соёл хоорондын ойлголцол
Энэхүү танилцуулга нь манай сүүлийн үеийн төслийн үзэсгэлэнгийн талаарх ойлголтыг өгч,
хээрийн судалгааны баримт бичиг, үзүүлэн, Монголоос авсан орчин үеийн урлагийн
бүтээлүүдийг багтаасан болно. Үзэсгэлэнд тавигдсан зарим эд зүйлс болон орчин үеийн урлагт
"Нүүдэлчдийн ёс зүй", "Соёл хоорондын яриа хэлэлцээ"-г ямар хэлбэрээр илэрхийлж болох вэ?
Хэрхэн үзэсгэлэнгийн үзэл баримтлалын нэг хэсэг болох вэ? гэсэн асуултад хариулт өгөх юм.
Үзэсгэлэнд зориулж Монголын зураач Б. Номин, Баатарзориг, Н. Хосбаяр, Б. Бат-Эрдэнэ нарын
сүүлийн үеийн бүтээлүүд болох алтаар хийсэн түүхий эд, панни тартари зэрэг тодорхой
объектуудын талаар ярилцаж, зарим жишээг хэлнэ. Цаашилбал, бид объектуудаас эхлээд цаг
хугацааны янз бүрийн давхаргыг хамтад нь толилуулж, холбож харуулах арга барилаа
эргэцүүлэхийг зорьсон болно. 
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Трой Штернберг 
Оксфордын их сургуулийн Газарзүйн сургууль

Соёл хоорондын харилцан ойлголцолд Монголын малчдын оруулсан хувь нэмэр
2020-2022 онд олон улсын эрдэм шинжилгээний хамтын ажиллагаанд Монголын малчдын төлөөллийг
дэлхийн 13 орны хуурай газрын хүрээнд оролцохыг дэмжсэн. Төслийн хүрээнд дижитал технологиор (Zoom,
Facebook, цахим шуудан) оролцсон бэлчээрийн малчдад амьдрал, туршлагаа хуваалцах боломжийг
олгосон юм. Ковид-19-ийн туршлагыг тойрсон энэхүү форум нь хөдөө орон нутгийн нүүдэлчдийн нийгэм
дэх орчин үеийн сэтгэлгээ, ярианы талаарх хэлэлцүүлэг, ойлголтыг өрнүүлсэн.
Энэ нь Африк, Ойрх Дорнод, Төв Азийн бэлчээрийн малчдад Монголын хэтийн төлөвийг шууд танилцуулах
онцгой боломжийг мөн олгосон. Монголчуудын бэлчээрийн аж ахуйгаас үүдэлтэй үнэт зүйлс нь мал аж
ахуйн нийгэмд гүйцэтгэх үүрэг, авьяас чадвар, соёлын төвлөрлийг тусгасан байдаг. Малчдын динамизм
болон чиг хандлага нь хямралын үед илчлэгдсэн бөгөөд энэ нь эерэг болон хүртээмжтэй зарчмуудыг соёл
хоорондын бэлчээрийн мал аж ахуйн үзэгчдэд харуулсан юм.
Өргөжүүлсэн солилцооны хөтөлбөр нь бэлчээрийн мал аж ахуйн янз бүрийн нийгэм дэх өөр өөр байр
суурь, санаа, практикийг онцолсон байна. Кени улсад болсон олон улсын бэлчээрийн малчдын семинар
(2022 оны 10-р сар) нь Монгол Улс болон малчин эмэгтэйчүүдийн оруулах хувь нэмэр, үүрэгт ажил зэргийг
танилцуулсан. Хоёр жил үргэлжилсэн энэ үйл явц нь дэлхийн мал аж ахуйн холбогдох нийгэмлэгт тус улсын
мал аж ахуйг төлөөлүүлж чадсан. Үүний үр дүнд Монголын малчид соёл хоорондын харилцан ойлголцол,
бэлчээрийн малчид, олон улсын бэлчээрийн жилийг зохион байгуулахад томоохон хувь нэмэр оруулсан
юм. 

Ребека Плюкхан
Мельбурны их сургууль

"Чанар"-т нягталж үзэх нь - Шинээр гарч буй xотжилтын ёс зүй
Ёс зүйн антропологийн хувьд ёс зүйг одоо байгаа нөхцөл байдал ба эрх мэдлийн харилцаа, эсвэл хүлээгдэж
буй хэм хэмжээг тусгадаг гэж тодорхойлдог (Mattingly and Throop 2018). Энэхүү “ёс суртахууны тусгал” нь
шинэ үйлдэл, нийгэмшил, ёс суртахууны хүлээлтийг бий болгож, оронд нь аливаа зүйл хэрхэн байж болох
талаар эргэцүүлэн бодох боломжийг олгодог. Энэхүү баримт бичиг нь Улаанбаатар хотын оршин суугчид
хотын өөрчлөлтийн амьдралын туршлагыг удирдах арга зам болгон хотын орчны чанарыг хэрхэн
таашаадаг талаар авч үзэх замаар ёс зүйн тусгалыг бий болгох чадварыг судалдаг байна. Энд
монголчуудын чанар буюу чанарын тухай ойлголт, хотын оршин суугчид хүрээлэн буй орчныхоо чанарыг
хэрхэн эрэлхийлж, үзэл баримтлалаа бий болгодог талаар ярилцах юм. Монгол хэлэнд "чанар" гэдэг ойлголт
нь материаллаг зүйл, орчин, уур амьсгал зэрэг олон талт тусгал үүсгэдэг. Энэ нь түр зуурын шинжтэй байж
болох бөгөөд ирэх жилүүдэд ямар нэгэн зүйл хэрэг болох эсэхийг илтгэнэ. Материаллаг орчин нь хэн нэгэнд
ямар мэдрэмж төрүүлдэг, эрүүл мэндэд тустай эсэхийг ч хэлж болно. Энэхүү нийтлэлд Улаанбаатар хотын
оршин суугчид хотын орчны чанар, хотын тэлэлт, жигд бус ашиглалтын дэд бүтцийн нөлөөллийг хэрхэн
үнэлдэг талаар хэлэлцэнэ. Мөн Улаанбаатар хотын сууц өмчлөгчдийн холбоодын угсаатны зүй, оршин
суугчдын хооронд зуучлагч, үйлчилгээ эрхлэгчид, эвдрэлд өртөмтгий эсвэл өөрчлөлт, сайжруулалтын
талбар болох боломжтой барилгуудын материалын динамик чанар зэргээс тусгана. Эвдрэлийг зогсоох янз
бүрийн оролдлого, мөн оршин суугчдын удирдсан жижиг хэмжээний сайжруулах төслүүдийг ч хэлэлцэх
болно. Энэхүү нийтлэлд чанарын үнэлгээ нь хотын "материалист ёс зүй"-г бий болгодог бөгөөд энэ нь
засаглал, эрх мэдлийн харилцааны талаарх шүүмжлэлийг бий болгодог одоо байгаа хэм хэмжээний талаарх
материалист үзлээс үүдэлтэй тусгал болохыг харуулна. Эндээс хотын орон зай ямар байх ёстой вэ гэсэн
хүлээлт бий болж, үүнийг бий болгохын тулд үйл ажиллагаа, стратегийг бий болгодог ажээ.
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Ч. Заяасүрэн
Монгол Улсын Шинжлэх Ухааны Академийн Хэл Зохиолын хүрээлэн

Хүүхдийг зүйр цэцэн үгээр хүмүүжүүлэх туршлага ба өнөөгийн байдал
Хүүхдийг хүмүүжүүлэх гэдэг нь нийгэм, амьдралын туршлагад сургахыг хэлэх юм. Ахмад
үеийнхний амьдралаас хуримтлуулсан мэдлэг, туршлагыг хүүхэд, залуучуудад таниулан
сурталчлах, бие хүн болгон төлөвшүүлэх зорилготой зохион байгуулалттай үйл ажиллагаа юм.
Бидний өвөг дээдэс амьдралын туршлагаараа ардын аман зохиолыг үр хүүхдээ хүмүүжүүлэх гол
хэрэглүүр болгон ашиглаж ирсэн. Тиймээс бид энэ удаад ардын аман зохиолын бага төрөл болох
зүйр цэцэн үгийн нөлөөг судалгаагаар онцолж, өөрсдийн дүгнэлтээ дэвшүүлэхийг зорьж байгаа
юм. Зүйр цэцэн үг нь улс орны хөгжлийн зүй тогтолд нийцүүлэн ард түмний ёс заншил,
хүмүүсийн хоорондын харилцааг тусгадаг тул хүмүүсийн ертөнцийг үзэх үзэл, хувь хүний шинж
чанарыг зөв төлөвшүүлэх хэрэгсэл болон уламжлагдаж ирсэн (ХХ/НН, 1990 оны No2, 116). Иймд,
монголчууд бие биеэ хүндлэх, ахан дүүсээ хүндлэх, аман болон бичгийн харилцаандаа зүйр
цэцэн үг эшлэх арвин туршлагатай. Зүйр цэцэн үгийн гол агуулга нь үр хүүхэд, хойч үеэ ёс
суртахуунтай хүн болгоход чиглэсэн бөгөөд хоёрхон мөрд гүн утга санааг бүрэн шингээж
авдгаараа онцлогтой. Зүйр цэцэн үгсийн утга, ач холбогдлын дагуу тэдгээрийг үндсэн хэсгүүдэд
хувааж, агуулгыг нь тодруулдаг. Эдгээр нь ёс суртахууны боловсрол, хөдөлмөрийн боловсрол,
мэдлэг, нөхөрлөл юм. Хүүхдийг зүйр цэцэн үгээр дамжуулан эрх тэгш хүн болгон хүмүүжүүлэхэд
гэр бүл, сургуулийн орчин, нийгмийн орчин нөлөөлдөг. Хүүхдэд зүйр цэцэн үгсийг нэг удаа
уншуулаад цээжлүүлж болохгүй, харин цаад утгыг нь ойлгуулж, тогтмол хэрэглэх нь чухал байдаг.
Тэгэхээр цаашид ардын аман зохиолыг сургалтын хөтөлбөрт системтэйгээр оруулж, зүйр цэцэн
үгийн хэрэглээг олон нийтийн сүлжээгээр нэмэгдүүлэх шаардлагатай.

О. Хатанболд
Монгол Улсын Шинжлэх Ухааны Академийн Философийн хүрээлэн

Монгол Улсын ерөнхий боловсролын сургуульд  ёс зүйн хичээл заах: Хэрэгжилт ба хэрэгцээ
Нийгэм болон ард түмэн бүр өөр өөрийн гэсэн өвөрмөц уламжлалт соёлтой төдийгүй түүний
нөхцөл байдал, бүрэлдэхүүн, соёлын хэрэгцээ нь бодит хэлбэрээр илэрдэг. Өөрөөр хэлбэл,
нийгэм бүрийн соёлын хэрэгцээ нь соёлын уламжлалын ариун байдлыг хамгаалж, нийгмийн
бодит хэмжигдэхүүнтэй холбосон янз бүрийн өөр шаардлагыг агуулдаг. Энэ мэтчилэн тухайн
нийгмийн өөрийнх нь соёлын хэрэгцээг хангаж, бий болгож байгаа нь нийгмээс урган гарч буй
цаг үеийн шаардлага юм. Тэгэхээр нийгэм бүхэлдээ бие биетэйгээ маш нягт холбоотой байдаг нь
тодорхой нөхцөл байдалд өөрийн өнгө төрхийг багтаасан соёлын үлгэр дуурайл болох бодит
хэлбэрийг бий болгодог гэсэн үг юм. Чухамдаа хүн төрсөн цагаасаа л өөрийн гэсэн үзэл
бодолтой, түүнийгээ дуртай үедээ, хүссэн үедээ ашиглахыг эрмэлздэг нь зарим тохиолдолд эрх
чөлөөг ашиглаж болдоггүйг харуулдаг байна.














