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NOMADIC ETHICS AND
INTERCULTURAL DIALOGUE

Dear Conference Participants,

We are delighted to extend our warmest greetings to all participants of
the conference on "Nomadic Ethics and Intercultural Dialogue." Your
presence and contributions to this event are highly valued, and we are
excited to embark on this intellectual journey with you.

This conference aims to explore the intricate relationship between
nomadic ethics and intercultural dialogue, delving into the diverse
perspectives, challenges, and opportunities that arise at the intersection
of these fields. Through stimulating discussions, thought-provoking
presentations, and engaging exchanges, we aspire to create a platform
for fostering understanding, mutual respect, and meaningful dialogue.

As we gather together, we embrace the richness of cultural diversity and
recognize the significance of nomadic ethics. Your expertise, insights, and
experiences will undoubtedly contribute to the success of this conference,
inspiring new avenues of thought and promoting intercultural
understanding.

We hope that this conference will serve as a catalyst for fostering
intercultural dialogue and fruitful collaborations. Let us come together
with open minds, eager to learn from one another and explore the
complexities of nomadic ethics and intercultural dialogue.

Yours faithfully,
The Organizing Committee







NOMADIC ETHICS AND
INTERCULTURAL DIALOGUE

\/ENUE INFORMATION

e Conference Rooms: Room 202, 203, 502

e Information Desk: Room 304 (June 21 - 23, 09:00-18:00)

e Conference Venue Address: Library Building of the National University
of Mongolia, University Street 1, Baga Toiruu, Sukhbaatar district,

Ulaanbaatar

e Google Map Link: https://goo.gl/maps/V7CvD8iIUWKEC|Sd2A


https://goo.gl/maps/V7CvD8iUWKECjSd2A

OFFICIAL DINNER

ON 22 JUNE 2023 AT 19:00, MODERN NOMADS

The Official Dinner will be hosted by the School of Sciences, National
University of Mongolia.

¢ Venue Address: In front of the Metromall Store, Sukhbaatar District,
Ulaanbaatar, Mongolia,

e Google Map Link: http://surl.li/hsqzu



http://surl.li/hsqzu

GARVAL (ORIGINS) EXHIBITION

OPENING ON 23 JUNE 2023 AT 18:00, MONGOLIAN ART GALLERY

The exhibition "GARVAL (ORIGINS)" at the Mongolian National Fine Arts Gallery
showcases reflections of young artists and the ancient wisdom of traditional
artisans. It delves into the cultural code of nomads, exploring the intricate
intersections between traditions and modernity, the profound spiritual and
cultural continuity, the essence of native identity, the vibrancy of nomadic
lifestyles, and their deep connection to the land. This exhibition is thoughtfully
curated by two graduates of the World Union of Indigenous Spiritual
Practitioners (WUISP) Creative Youth Summer Camp. Amgalan Rinchine from
Buryatia and Yntymak Abdyldaev from Kyrgyzstan have provided artistic and
conceptual guidance, skillfully aligning the exhibition with the visionary
perspective of the WUISP's Elders Council.

MONGOLIAN ART GALLERY MAP LINK: HTTPS://GOO.GL/MAPS /ROKBORWSIBTIAFCVS
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https://goo.gl/maps/RQkBQrWsJbti4Fcv5

SUMMONING GOOD FORTUNE

24 JUNE 2023, AT SUKHBAATAR SQUARE 07:00 AM

Arga Bilig NGO, the Secretariat of the World Union of Indigenous Spiritual Practitioners,
invites conference participants to join a post-conference trip to the Baganuur district.
Come along on a field trip to Gun Galuutai Nuur, where the local herder community and
Tengriin Sulder, the Association of Shamans of Mongolia, will host a fascinating
celebration of Mares' Milk and foals, featuring the ancient Ritual of Summoning Good
Luck. This event is of great significance in Mongolian culture and represents the
universal values of Nomadic ethics. Experience the essence of Mongolian culture as the
local herders and Tengriin Sulder guide us on an unforgettable journey, sharing their
timeless wisdom and practices. Don't miss this exceptional opportunity to be part of the
extraordinary celebration at Gun Galuutai Nuur.

Cost: $50 per person

Minimum number of guests: 10 people
Maximum number of guests: 24 people
What's included:

- English-speaking guide

- Transportation on a bus to Gun Galuut Nuur and back to UB
- Bottled water

- Snacks

Not included (additional costs):

- Travel Insurance

- Lunch

- Gratuity (optional)

Please register at the Information Desk, Room 304 before lunchtime on June 22nd.

Arga Bilig NGO

+97696631220



mailto:argabilig.ngo@gmail.com

22 JUNE 2023: DAY 1

08:30 - 09:00, In the hall next to Room 502
Registration: Tea and Coffee will be available

09:00 - 09:30, Room 502 Greetings and Opening Remarks
 Dr. Munkhtuul Chuluunbaatar, Director of IISNC under the auspices of UNESCO
e Mr. Khurelsukh Ukhnaa, President of Mongolia (greetings delivered by Bum-Ochir Dulam,

Cultural and Religious Advisor to the President)

» H.E. Zafer Ates, Ambassador Extraordinary and Plenipotentiary of the Government of Tirkiye to
Mongolia (The Representative of the Member State of the IISNC)

* Ms. Nomin Chinbat, Minister of Culture, Government of Mongolia

* Prof. Shahbaz Khan, Director of UNESCO Beijing and Resident Representative to China, DPRK,
Japan, Mongolia, and the Republic of Korea

* Prof. Zayabaatar Dalai, Director of the School of Sciences, National University of Mongolia, and
Director of the Institute for Mongol Studies, National University of Mongolia

» Conference Co-organizers: Byambabaatar Ichinkhorloo, Munkh-Erdene Gantulga, Ariell Ahearn,
Eric Thrift

09:30 - 10:30 Room 502 Keynote speech by David Sneath with Eric Thrift as Discussion Moderator
Mongolia, Moral Culture, and the Mythology of Nomadism

‘ 10:30 - 10:45 Tea Break (Terrace and hall near to Room 502)

‘ 10:45 - 12:15 Panel 1 and Panel 2

Room 202
Panel 1

Room 203

Panel 2 Culture and Human Rights
Chair and Discussant: Munkh-Erdene
Gantulga

Moral Philosophy
Chair and Discussant: Daniel Murphy

Berniunas Renatas Sarah Lunagek

» Towards comparative cognitive » The ethic of and rights for mobile
anthropology of “morality” pastoralists facing extractivist projects:
The question of Uranium in Niger

Peter Finke

» Kant in the Steppes: Pastoralist and the Bolorsaikhan Badamsambuu

Kantian Imperative * Perspectives Towards Implementation
of Cultural Rights

Byambabaatar Ichinkhorloo, Khatanbold Oidov,

Narantulga Baatarjav Narantuya Ganbat

e Culture and corruption: Ethical dilemma in
reciprocity and respect

¢ Aright to nomadic culture?
International human rights law and a

Case in Mongolia

Elisa Kohl-Garrity
* Grace and Compassion: A Trajectory of Undrakh Ulziisumiya

Ethics within the Mongolian Self-help « Culture and Human Rights

Genre

Clara Daniela Romero
* The development of ethical principles in
the application of Indigenous justice based

on Andean philosophy

‘ 12:15 - 13:30 LUNCH BREAK



https://montsame.mn/en/read/298711

22 JUNE 2023: DAY 1

‘ 13:30 - 14:10, Room 502 Keynote speech by Bum-Ochir Dulam with David Sneath as Discussion Moderator

Colonization and decolonization of knowledge on nomadism and the
‘cultural revolution' in Mongolia

‘ 14:10 - 14:25, Room 502 Tea Brecak (Terrace and hall near to Room 502)

‘ 14:25 -15:45 Panel 3-a, Panel 4, and Panel 5-a

Room 202
Panel 3-a Intercultural Dialogue and

Room 203

Panel 4 Intergenerational Learning and the
Peace

Chair and Discussant: Kurgat Yildirim

Teaching of Morality

Chair and Discussant: Eric Thrift
Gerelt Honichud and Dolgorsuren Jamiyan Zayasuren Chuluun
* Mental Change of Nomadic Society and ¢ Current Situation and Experience of
Renewal of Cultural Policy Humanizing Children with Proverbs
Khatanbold Oidov

» Teaching Ethics in General Educational

Patricio Trujillo
* Waorani: A group of recent contact in the
Amazon rainforests Schools in Mongolia: Practice and Needs
Bryan Pijanowski, Robin Reid, Chantsallkham Sarina Wang
Jamsranjav, Samantha Lima  Children's cultural rights
* Knowledge Co-Production Approaches to
Understanding and Documenting the Role

of Sound in Nomadic Herders' Life in

Munkhdelger Bayasgalan

* Sharing the experience of implementation
Mongolia of the Nomadic Culture Education Program
and the results of moral literacy
Akira Kamimura
Javzandulam Batsaikhan, Tsog-Erdene
Lkhagvadorj, and WuDongQiMuGe

* Mongolian Traditional Ritual for Young

Children: Modern Meaning of Hair Cutting

Ceremony

* Between the logic of killing kid goats and
the ethics of concern for livestock

Graziano Capitini and Francesca Lugli
* Mongolian herders and their animals: a

virtuous example of a balanced
relationship

Room 502

Panel 5-a Toward a new global ethics: contribution of nomadic civilizations. Perspectives
from Indigenous Elders

Chair and Discussant: Vyacheslav (Slava) Cheltueyv

Aibek Balymbetov
» The concept of ethics in the worldview of nomads

Bazar Losol
 Attitudes Towards Five Jewels as Reflection of Ethics of Mongolian Nomads

Molu Kulu Galgallo
* As long as we still have an understanding of God, our land, and waters will be thriving

Buyanbadrakh Erenetsogt
 Strengthening the unbreakable interweave of ‘human-nature-culture’ for the future of life on our
planet

Kamil Mamadaliev
» Opening the Space - a recitation of a short excerpt from "Manas," the epic poem of the Kyrgyz
nomads
8




22 JUNE 2023: DAY 1

‘ 15:45 -16:00, Room 502 Tea Break, (Terrace and hall near to Room 502)

‘ 16:00 -18:00 Panel 3-b, Panel 6

Room 202
Panel 3-b Intercultural Dialogue and Peace
Chair and Discussant: Matthew Porges

Munkh-Ochir Surenjav
» Nomadic Culture and Nation-building in

Kazakhstan

Meltem Sancak

* Nomadic-Sedentary Encounters in Central Asia:

Mutual Imaginations and Economic
Dependencies

Maria-Katharina Lang and Tsetsentsolmon
Baatarnaran
* “Nomadic ethics” and “Intercultural dialogues”
reflected in the exhibitions Dust &Silk and
Nomadic Artefacts

Troy Sternberg
¢ Pastoral Khans: Mongolian herders’ contribution
to intercultural dialogue

Rebekah Plueckhahn
o Accessing ‘Quality’ - An emerging ethics of
urban transformation

University of Mongolia

Room 203

Panel 6 Nomadic History and Culture - Ethical
Considerations

Chair and Discussant: David Sneath

Bence Feher
» Focusing on Scythian and Hunnic Ethics: The
Dilemma of Early Hungarian Historiography

Khovalyg Umar Timurovich
» Current Problems in the History of the Peoples
of Central Asia

Kursat Yildirim
* Some Opinions on the Culture of Rouran
Khanate

Ragchaa Bigermaa
» Features of Mongol Nomadic Culture
Reflected in the Work of Great Writers

D. Mohammad Abdalhadi Saleh Aljazi
A historical human study of the customs and
traditions of the Bedouins in Jordan and its
impact on culture and dialogue

19:00 Official Dinner at Modern Nomads hosted by the School of Sciences, National



23 JUNE 2023: DAY 2

09:00 - 10:00, Room 502 Keynote speech by Dawn Chatty with Ariell Ahearn as Discussion Moderator
Mobile Pastoralists in the Middle East: Challenging the stereotypes

‘ 10:00 - 10:15, Room 502 Tea Break, (Terrace and hall near to Room 502)

‘ 10:15 - 11:45 Panel 5-b, Panel 7, Panel 8

Room 202
Panel 7 Moral Economy and the Ethics of
Exchange
Chair and Discussant: Rebekah Plueckhahn

Daniel Murphy
e Livestock Insurance and the Moral Economies of
Pastoral Risk in Mongolia

Dorjpagma Batsaikhan
¢ Thrifting is the new “komiss”

Eric Thrift
» Nomadic Culture and Fair Trade: Deontological
and metaethical approaches in the Design of
an ethically-traded cashmere initiative

Munkhtamir Damdinsuren and Bayartogtokh
Tserennadmid
* The intrinsic value of nature: Man-made
environment in Mongolia

Tsetsentsolmon Baatarnaran and Maria-Katharina
Lang
* Are the spirits getting furious? Reactions and
actions toward digging the ground

Room 502

Room 203

Panel 8

Cultural Transformations

Chair and Discussant: Hedwig Amelia Waters

Maria Fernandez-Gimenez and Tugsbuyan
Bayarbat
* Nomadic Mothers: Contradictions and Lessons
from life histories of women herders in
Arkhangai and Bayanhongor

Munkh-Erdene Gantulga and Ariell Ahearn
e Orc and Urban Disciplining of Rural Bodies

Daniel J. Miller
» Cowboys and nomads: Strategies for

dialogue between livestock-raising people in
the Great Plains of the United States, the
Mongolian Steppe, and the Tibetan Plateau to
promote more sustainable livestock
production and enhance ethics for improved
management of rangelands

Mijid Sainbuyan, Dolzodmaa Munkhbat
e To preserve a tradition or eliminate it?
Freedom for Milk Libation

Graziano Capitini and Francesca Lugli
* New communication technologies and their
impacts on Mongolian herders' lifestyle

Panel 5-b Toward a new global ethics: contribution of nomadic civilizations. Perspectives from

Indigenous Elders

Chair and Discussant: Japarkul Raimbekov and Tatyana Kobezhikova

Oyunbaatar Tseren

* The concept of ‘achiig khariulah’ is the key ethical principle of the life of Mongolian Pastoralism

Sultan Sarygulov

* Meanings and values of nomadic culture and nomadic ethics as a fulcrum for the evolutionary
transition from the era of ‘permanent instability and chaos’ to the era of ‘sustainable harmonious

development

Kuluipa Akmatova

 Ethics of Nomads: Feminine Dimension of Intergenerational Transmission of Values and Principles

Kubatbek Jusubaliev
e Elder's Reflections on Ethics of Nomads

‘ 1M:45 -12:00 Tea Break, (Terrace and hall near to Room 502)
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23 JUNE 2023: DAY 2

‘ 12:00 - 13:30 Panel 9, Panel 10

Room 202

Panel 9

Representation and Political Construction
Chair and Discussant: Bum-Ochir Dulam

Tsetsentsolmon Baatarnaran and  Tugsbuyan

Bayarbat

* Representations of Nomadic People: from
‘Barbarians’ to ‘Aristocrats’

Matthew Porges
* Making Meaning in the Desert: Towards an
Ecopolitics of Saharan Mobility

Munkhtuul Chuluunbaatar and Uchral Narantuya
» State and Value: Taking Inner Mongolia as an
Example

Liubov Lubsanovna Abaeva
* Morality and Ethics of the Mongolian People
Through the Evolution of Their Religious
Culture

Hedwig Amelia Waters

e A politics of commonwealth: exploring
Mongolian pastoral-inspired pooling

practices and their re-scaling into national

resource politics amongst the illegal wildlife

procurers of eastern Mongolia

‘ 13:30 - 14:30 LUNCH BREAK

Room 203

Panel 10

Nomadic Peoples’ Values During Times of
Stress

Chair and Discussant: Sarah Lunagek

Joana Roque de Pinho
¢ Maasai “meat camps” under lockdown:
Embodying the nomadic values of reciprocity,
solidarity, and hospitality during a pandemic
that kept people at home

Shinya Konaka
* The nomadic ethics of leaving no one Behind:
The Case of Pastoralists in North-central
Kenya

Takahiro Ozaki
+ Disaster and the Ethics of Mobility: a case
study of Storm in Mongolia 2008

Elizabeth Fox, Enkhbat Sainbayar
e Malchid, Middlemen and Meat: Initial
Reflections on Mongolia's Livestock
Revolution

Karina Vyacheslavovna Chalbanova

¢ Lexemes “sun” and “moon” in the
phraseological fund of the Kalmyk language

11



23 JUNE 2023: DAY 2

‘ 14:30 - 16:00 Panel 1 and Panel 12

Room 202

Panel 11 Sea Nomads in SEA: Understanding
Ethics and Cultural Relations

Chair and Discussant: Peter Finke

Henry Thomas Simarmata
* To claim or not to claim: cultural “ulayat” of
Indonesian Sea Nomads

Narumon Arunotai and Montira Unakul
» Conservation ethics or “natural” nomadic
living that promotes conservation? - some
thoughts on the Moken and the Karen
“shifting” livelihoods

Wengki Ariando
» Towards cultural interconnectivity: A new
face of social networking of Bajau
Communities

Dedi Supriadi Adhuri
¢ The Transformation of Indonesian Sea
Nomads: The Bajau

Amar Maruf
* Exploring the potential role of patron-client
relationships in social resilience to climate
change impacts and risks among Sama-
Bajau Fishermen in Wangi-Wangi Island,
Wakatobi National Park Indonesia

Mustika Indah Khairina and Arwa Hleihel
o Mare Nullius? The Construction of
Conservation and Deconstruction of
Livelihoods in the Case of Sea Nomads in
the Coral Triangle

Room 203

Panel 12 Values and Identity: Sacred
Landscapes

Chair and Discussant: Tsetsentsolmon
Baatarnaran

Urtnasan Norov

» The worshipping tradition of sacred sites
as the basic ethical value of nomadic
Mongolia

Joseph Bristley
» Embodying the Past: ethics, conservation
discourse and ancient monuments in
Rural Mongolia

Bumbayar Bavuudorj and Byambador;
Sandagdor;j
» Ovoo and identity: Accumulation of
spiritual and political power

Nadia Breda and Sabrina Tosi Cambini
* The sociocultural, ethical, and political
value of the nomadic environmental
approach, and the water relationship
case study

Rustam Muzafarov
» Use of traditional knowledge and social
practices in preserving the national
identity and moral values of Kazakhstan

‘ 16:00 - 16:15, Room 502 Tea Break, (Terrace and hall near to Room 502)

16:15 - 17:30, Room 502 Synthesis Session: Report back from the Chairs of the Panels and Discussants

e Co-Chairs: Byambabaatar Ichinkhorloo, Ariell Ahearn, Eric Thrift

‘ 17:30 - 18:00, Room 502 Closing Remarks

e Dr. Bum-Ochir Dulam, Head of Academic Council, IISNC under the auspices of UNESCO
* Mr. Boldsaikhan Sambuu, Secretary-General, Mongolian National Commission for UNESCO

‘ 18:00 Art Exhibition Opening Ceremony at the Mongolian National Gallery

12



KEYNOTE DAY 1

Thursday, 22 June 2023

DAVID SNEATH
University of Cambridge

Mongolia, Moral Culture and the Mythology of Nomadism

The figure of The Nomad has long held a special place in the moral mythologies of classical
Euroamerican history, typically appearing as exotic members of the supporting cast in the
grand story of civilization. In social evolutionist thought Nomadic Society was presented as one
of the major divisions of humankind, to be theorized and contrasted with sedentary agriculture
and urbanism. Soviet-era Mongolian scholarship, concerned with recognition and respect for a
national culture under active construction, appropriated and valorized nomadism as a
distinctive national heritage. The notion of ‘nomadic civilization” encapsulated the view that,
far from being incompatible with civilization, nomadism was a particular type of civilization, of
which Mongolia was the most splendid example. By the time of the postsocialist-era revival of
‘national culture,” the concept was deeply intertwined with notions of the nomadic and imbued
with virtuous ethical content. ‘Traditional nomadic culture” and ‘nomadic civilization” are central
subjects in the Ethical Citizen Education taught in Mongolian schools. However, since the late
twentieth century, trends in history, archaeology, and postcolonial scholarship have led to
questioning and rethinking of the notions of nomadism, culture, and morality inherited from
older schools of scholarship. | argue that ‘the nomadic” can no longer be seen as a defining
feature of a fundamentally different social type, but rather as a label applied to livestock-
based political economies with many correspondences with agricultural and urban ones.
Similarly, rather than approaching culture as an enduring, abstract collective form, we can
better conceive of it as an unstable, changing accretion of particular normative projects for
the ordering of the social world.

BUM-OCHIR DULAM
Office of the President of Mongolia

Colonization and decolonization of knowledge on nomadism and the ‘cultural revolution” in Mongolia

In the knowledge production of world history, the so-called “nomads”, referring to hunter-
gatherers, mobile pastoralists, or “wanderers who move from one place to another”, often
regarded by their sedentary neighbors, as savage, barbarian, backward, brutal, or unethical in
contrast to the Eurocentric and universalistic sense of ethics. In the late 19th and early 20th
centuries, social evolutionists in the field of anthropology argued the savage and barbarian
nomads are unable to follow civilization. Moreover, the historical, scientific, and racist
knowledge of nomads was adopted by colonial authorities to justify their projects to civilize
savage and barbarian nomads. Around the same time, Soviet Marxist scholars developed an
alternative colonialist knowledge on nomadism under the umbrella term of “nomadic
feudalism”, which had a major impact to produce revolutionary knowledge about ' nomadic
feudalism” in Central and Inner Asia and to consider feudal nomads as brutal and backward.
The Revolutionary Party Central Committee of the Mongolian People's Republic adopted this
Marxist knowledge on “nomadic feudalism”, and in order to demolish the backwardness of
nomadic and feudal culture, in 1959, the Party started soyolyn dovtolgoon (attack of culture) or
the ‘cultural revolution” in Mongolia. This paper presents how colonial knowledge of nomadism
was produced, reproduced, and impacted, and how it was decolonized in Mongolia.

13



KEYNOTE DAY 2

Friday, 23 June 2023

DAWN CHATTY
University of Oxford

Mobile Pastoralists in the Middle East: Challenging the stereotypes

For much of the 20th century mobile pastoralists in the Middle East have confronted
colonial and later nation-state efforts to pacify them and bring them under the control of
central authorities. They were often regarded as backward and irrational because they
rejected these progressive, modernizing development projects. Increasingly over time,
despite the general undermining of their political structures, mobile pastoralists have
adapted to changing political and economic landscapes, while maintaining their social
and ethical positioning to their kin groups and their physical environment. Their strong
ethical and moral positioning is derived from their social sense of duty, generosity, and
hospitality. Increasingly mobile pastoralists’ stewardship of the environment and resilience
in the face of climate change are becoming recognized. Drawing on examples of the
Bedouin sheep and goat herders of Lebanon, Syria and Jordan as well as the camel and
goat herders of Oman, this presentation will highlight the begrudging recognition of the

enterprising and adaptive resources which mobile peoples exhibit.




ABSTRACTS

PANEL 1 - MORAL PHILOSOPHY

Berniunas Renatas
Aarhus University

Towards comparative cognitive anthropology of "morality"

In this talk, | will compare the Western term “morality” to its equivalent in Mongolian “yos
surtakhuun”. In recent Western moral psychology, it is commonplace to assume that
people (presumably across all cultures and languages) will typically associate the term
“moral” with actions that involve considerations of harm and/or fairness. However, there is
little cross-cultural work to sustain this universalistic assumption. The current talk provides
some preliminary cross-cultural evidence from Mongolia to test it. The word combination
of “yos surtakhuun” is a relatively recent Mongolian translation of the Western term “moral”.
Freelisting data shows that Mongolians do not typically associate the term “yos surtakhuun”
with actions that involve considerations of harm and/or fairness. Instead, the most
cognitively salient category is respect (khiindlekh). The lack of convergence between
“moral” and “yos surtakhuun” suggests that there is no universal “moral” cognition that
specifically deals with harm and/or fairness. Alternatively, | would argue that the term
“moral” brings to mind exclusively Western associations, and “yos surtakhuun” brings to
mind specifically Mongolian associations. The terms point to two different historically
shaped cultural models of normative behaviour.

Peter Finke
University of Zurich

Kant in the Steppes: Pastoralist and the Kantian Imperative

«Act only according to that maxim whereby you can at the same time will that it should
become a universal law.” The Kantian imperative is frequently considered a fundamental
rule for establishing an ethic that is founded on the abstinence to encroach on someone
else’s rights and necessities. Nomads of different kinds, pastoralists as well as peripatetic
groups, have for long been conceptualized as the antipode to such a social order. They lead
lives lacking clear societal regulations, as free-roamers who pursue their individual needs,
not shying away from the use of violence if deemed advantageous. One consequence of
that seems to be the failure to develop clearly defined property rights on land, resulting in a
“tragedy of the commons” (Hardin 1968), so often - and in most cases wrongly - associated
with pastoral lifestyles. Indeed, in many pastoral areas of the world, decision-making on
economic and social issues is highly individualised and determined by the need to allow
for maximum flexibility. This does not take place without respect for established
institutional arrangements, but these tend to be volatile and may readily be transgressed
when the survival of one’s herd is at stake. Building on ethnographic research in Western
Mongolia, this paper will stress the fundamental need for such individualised decision-
making as well as the generosity with which people grant each other the right for
trespassing. No serious measures will be taken as long as such a move does not pose an
imminent threat for oneself. In turning Kant upside down, one might formulate an
alternative imperative that grants everyone else the freedom and flexibility she needs as
long as this does not endanger one’s own survival as a pastoralist household.
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ABSTRACTS

PANEL 1 - MORAL PHILOSOPHY

Byambabaatar Ichinkhorloo, Khatanbold Oidov, and Narantulga Baatarjav
+ Department of Anthropology and Archaeology; Science Secretary, Institute for Mongol
Studies, National University of Mongolia,
« Department of Political Science and Legal Studies, Institute of Philosophy, Mongolian
Academy of Science,
+ Department of Public Management, National Academy of Governance

Culture and Corruption: Ethical Dilemma in Reciprocity and Respect

The definition of corruption depends largely on the cultural contexts, personal perspectives,
political regimes, and academic disciplines that study. When countries adopt new systems such
as democracy, a capitalist market economy, and totalitarian socialism, their traditional way of
life changes significantly and chaos emerges by affecting their morality and ethics. Cultural
relationships such as collective works, reciprocal aid, power relations, social networks, and gift-
giving are the basis of social cohesion and moral economy in these countries. Our findings
suggest that the way of living of urban and rural people are different by representing the new
and existing ones. Moreover, written regulations are not strictly followed in real life in which
people follow “customary” laws. We argue that the mixing of these two norms and moral
systems leads to social divisions and leads to an ethical dilemma about whether to give a
nonreciprocal gift to a respected one or not and help friends without reason or not. If new rules,
customs, and values are brought into the culture from outside and are not completely replaced
by the new ones, conflicts emerge between the existing ones and the new ones. When people
stop trusting and helping each other, this leads to community disintegration and social decay.
As a result, a majority of people become victims of these changes but a few elites win. This
informs that there should be a clear boundary between cultural activities and newly defined
corrupt activities.

Elisa Kohl-Garrity
Independent Researcher and Lecturer at the Anthropology Institute of the Martin-Luther
University

Grace and Compassion: A Trajectory of Ethics within the Mongolian Self-help Genre

A quick glance at the Mongolian bestseller list unmistakably conveys that self-help literature is
trending in Mongolia, with the exception of the Secret History of the Mongols. However,
historiographical writings similarly serve as an identificatory, salvific educational genre in
Mongolian public discourse. Not so obvious is the trajectory of the self-help genre’s introduction
into the Mongolian regions - for as Heuschert-Laage (2019) and Xia Xiaohong (2018) have
demonstrated, Japan became a dissemination point for US-American self-help literature during
the late Qing dynasty through their translations into Japanese and then into Mongolian and
Chinese respectively. Moreover, there has been a shift in address of gender. Publications during
the late Qing era primarily addressed men and their self-governing capacities to achieve success,
enlightenment, and ultimately “nationality building” (Heuschert, 2019). They hinged on the topic
of strife and favor, thereby tapping into the established imperial discourse on grace. Today, self-
help literature in terms of personal development is addressed to women, while personal
development literature for men is mostly limited to the topics of health and finances. Self-help
publications addressed at women likewise draw on narratives of grace paired with Buddhist-
inspired ideals of compassion turned to self-love, but foreground the goal of improved
productivity rather than a Buddhist attainment of emptiness. The paper will explore the
entanglement of ethical discourses in Mongolian self-help literature as they traversed different
cultural discourses and gained popularity. It will address the popularity of Buddhist-inspired
discourses in the US from the 1950s and their (re-) introduction to Mongolia with a change in
teleology inspired by protestant work ethics. The paper will take up women’s accounts of
personal development and look at the political projects implicit in self-help literature and the
larger urban context. Finally, the paper will critically engage with the binary opposition of liberal
and communitarian ethics.
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ABSTRACTS

PANEL 1 - MORAL PHILOSOPHY

Clara Daniela Romero
Universidad Indoamerica

The development of ethical principles in the application of Indigenous justice based on
Andean philosophy

Indigenous communities and people in Ecuador have principles that govern their justice
administration, based on Anndean thought. For Esternann, the Andean’s world is a network of
relationships, where man fulfills a saving purpose. In the cosmic meaning, it is the co-redemptrix
of the entire universe, fulfilling a specific function from its place in the network of relationships.
Added to this is the idea of the preservation of order, from a "duty" perspective. The individual is
considered an ethical subject from the perspective of the collective and community "us". In this
way, each violation’s cosmic regulations by one of the members of the community will have
cosmic implications. Therefore, indigenous peoples and communities have generated principles,
for customary justice from this perspective, based on reciprocity, cyclicity, complementarity,
correspondence, and relationality. As a result, indigenous justice in the application of its
customary law refers to principles of its own, to resolve the different conflicts and thus
guarantee due process and human rights, with an Andean visién. The research was born in
Ecuador in the Cafiar province in the Quilloac Community. The community is originally from the
Canaris peoples, where it can be verified the maintenance of their customary, law through the
application of principles based on Andean philosophy. This research used the quantitative
method based on interviews with yachas and community leaders to know the application and
meaning of the administration of justice. In the same way, qualitative observation was used,
collecting data verbally, in order to understand the relationship between Andean philosophy
and customary justice practice. Keywords: Indigenous people, Andean philosophy, principles,
justice administration
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Sarah Lunaéek
University of Ljubljana

The ethic of and rights for mobile pastoralists facing extractivist projects. The Question of
Uranium in Niger

Mobile pastoralism (nomadism) s finally recognized as an environmentally friendly practice
using mobility as a strategy in extremely variable and unpredictable weather and pasture
conditions. Herby the etic of nomads’ livelihoods is working with nature (Kratli). Despite
global environmental problems, extractivist projects including mining of different kinds are
growing, in particular in lands of mobile pastoralists and other nomadic peoples. Since those
lands are usually in common use and have no official land titles, the state in cooperation with
foreign companies is appropriating them for mining. Nomads are often not even recognized
as living there or in any way taken into account. In order to establish the ground for land
rights for mobile peoples, Gilbert introduces human rights as a basis for the rights of mobile
peoples. Next to collective land rights, the right to mobility, water, and prior and informed
consent are the ones to support the livelihood and interests of mobile pastoralists when
facing extractivist projects. Niger has legislation that is rather supportive of mobile
pastoralism and even recognizes mobility as a right (Pastoral Code). Environmental law
demands Environmental and social impact studies prior to mining projects. At the same time,
Mining law permits the state to appropriate land to reach underground riches. Despite ESIA,
uranium mines are opened without the prior and informed consent of mobile pastoralists.
The regional strategy to re-appropriate territories is decentralization and delineating land use.
However, land use and social structure of (ex)pastoralists are changing and the voices of
practicing mobile pastoralists (in their own diversity) are not the strongest. The logic of the
state is to sacrifice some land and rights of mobile pastoralists in order to develop the entire
country. But, shouldn’t ‘seeing like a state’ be changed to more sustainable and
environmentally friendly futures, meaning supporting mobile pastoralism?

Bolorsaikhan Badamsambuu
Cabinet Secretariat, Government of Mongolia

Perspectives Towards Implementation of Cultural Rights

Culture is a very broad concept that includes artistic and scientific activities in the narrow
sense and values, knowledge and experience in the broad sense, as well as the right to
education and freedom of information. The Universal Declaration on Cultural Diversity
adopted by UNESCO in 2009 defines culture as the set of distinctive spiritual, material,
intellectual, and emotional features of society or a social group, that encompasses, not only
art and literature but lifestyles, ways of living together, value systems, traditions and beliefs
(UNESCO, 2001). As The Committee on Economic, Social and Cultural Rights (CESCR)s
General Comment 21 recommends, Mongolia should consider availability, accessibility,
acceptability, adaptability, and appropriateness when setting the state’s role in respecting,
protecting, and supporting cultural rights. Although the state is taking measures to protect
and promote human rights, the gap between the population's needs and available resources
is showing a negative impact on the practical implementation of economic, social, and
cultural rights. In particular, protecting the rights of national minorities and indigenous
peoples is a very important issue in protecting cultural diversity and human rights. | want to
specify about Tsaatan (dukha) people who live in the northwestern part of our country. In this
dialogue, | will present specific measures that should be taken in order to support them in
enjoying their right to preserve their household culture, traditional reindeer herding, hunting,
fishing, and preserving the heritage culture of indigenous people.
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Narantuya Ganbat
Mongolian Human Rights Commission

A right to nomadic culture? The international human rights law and a Case of Mongolia

This paper examines the intersection between international human rights law and the preservation of
nomadic culture, with a specific focus on the case of Mongolia. Nomadic culture, deeply rooted in the
country's history and traditions, faces various challenges in the modern era. These challenges include
rapid urbanization, climate change, and the encroachment of development projects on traditional
nomadic lands. While international human rights law protects a range of individual and collective
rights, the explicit recognition and protection of nomadic culture as a distinct cultural identity remain
relatively underexplored.

Through an analysis of relevant international human rights law, such as the International Covenant on
Civil and Political Rights and the recent jurisprudence of the UN Human Rights Committee, this paper
examines how existing human rights norms encompass the preservation and promotion of nomadic
culture. It highlights the gaps and limitations in the current framework and explores potential
avenues for recognizing a right to nomadic culture within the international human rights discourse.

Drawing on case studies from Mongolia, this paper identifies the challenges faced by nomadic
communities in the country and the implications for their cultural survival. It explores the importance
of nomadic culture for sustainable development, environmental conservation, and the overall well-
being of nomadic communities. Furthermore, the paper examines the potential benefits of
recognizing and protecting nomadic culture within the international human rights framework,
including promoting cultural diversity, intercultural dialogue, and preserving traditional knowledge
systems.

By shedding light on the complex relationship between international human rights law and nomadic
culture, this paper aims to contribute to ongoing discussions on cultural rights, indigenous rights, and
the broader understanding of human rights in diverse cultural contexts. It calls for a reimagining of
international human rights norms to embrace and protect nomadic culture as an essential element of
the global cultural heritage and a manifestation of human diversity.

Undrakh Ulziisumiya
Mongolian Human Rights Commission

Culture and Human Rights

The National Human Rights Commission conducted a “Culture and Human Rights” research using the
sociocultural anthropology theory and methodology. Although somehow, we haven't found adequate
evidence to believe that Mongolian tradition and culture lead to human rights problems and
violations and that citizens of Mongolia would face specific obstacles in enjoying the benefits of their
culture. During the research, the five cases have exposed that there are still some problems in this
regard. The studies connected with ethnic minorities, cultural heritage, copyright, and intellectual
property issues are the most significant cases we included in the research. Because the examination
revealed that the above-said topics are not often a concern, the government and professional
institutions pay little attention to them. This research has shown that it's possible to carry out joint
research on economic, social, and cultural rights, and to organize training that disseminates these
rights as thoroughly to the people, as we dared to do in this research. It will undoubtedly have a
positive effect on the creativity of our research if it is further expanded and brought into the
circulation of discussions and debates and applied English-language academic research on cultural
rights to this type of research in Mongolia, as outlined in the research section. In doing so, it would be
appropriate to compare and consider them as an option to enrich the discussion rather than passively
following or looking at those in the traditional way, such as "external experience and best examples.”
This study is not only significant in the academic field on the controversial notion of human rights and
cultural rights from an anthropological point of view, but it is also vital for creating and introducing
applied new knowledge. As a result of the research, recommendation, and resolution would develop
on specific issues related to cultural rights. 20


https://www.puce.edu.ec/

21



ABSTRACTS

PANEL 3A - INTERCULTURAL DIALOGUE AND PEACE

Gerelt Honichud and Dolgorsuren Jamiyan
The International Institute for the Study of Nomadic Civilizations under the auspices of
UNESCO and Citi University

Mental Change of Nomadic Society and Renewal of Cultural Policy

The 20th century brought about significant political changes that resulted in the division of
the Mongolian people into three different countries: Mongolia, Russia, and China. Each of
these countries implemented different cultural policies aimed at the Mongolian
population, leading to the development of unique mentalities and different symptoms
among the Mongolians living in each country. This article provides an overview of the
various cultural policies adopted by the three countries towards the Mongolians, their
effects on the change of thinking and different symptoms observed among the Mongolian
populations, and their potential future attitudes. The promotion of traditional Mongolian
culture and heritage in Mongolia has strengthened the Mongolian identity and fostered a
sense of national pride, while the suppression of the Mongolian language and culture in
Russia and China has led to a decline in the practice of traditional customs and traditions,
resulting in the erosion of the Mongolian identity among the Mongolian populations living
within their borders. These policies have had significant impacts on the development of
different mentalities and symptoms among the Mongolian populations, which may
continue to evolve over time.

Patricio Trujillo
Pontificia Universidad Catélica del Ecuador

Waorani a group of recent contact: How to understand interculturality?

The Waorani are an ethnic group of recent contact, who preserve traditional cultural forms
of peoples who inhabit the tropical forests and are characterized by sharing living spaces
with families of indigenous peoples in voluntary isolation (PIAV), who due to their isolation
characteristics preserve particular features and unique cultural characteristics in the world:
high mobility and nomadism, clan families, hunter-gatherers, and intra- and extra-tribal
warfare, for which they maintain protection from national and international human rights
organizations. The Waorani inhabit a wide territorial extension of more than one million
located in the Yasuni National Park, an ecosystem of humid forests that is unique in the
world. Being family groups of recent contact, their relationship with the institutions of the
national society has been violent, for example, the implementation of formal education
that leads to forms of learning far from their cultural contexts and their language.
According to its constitution, Ecuador defines itself as a plurinational country and an
intercultural society, so it is mandatory to achieve execution of public policies that ensure
that cultural groups such as the Waorani, who are undergoing a transformation from
nomadic groups to sedentary groups, can adapt to a world that constantly stigmatizes
them as savages and wants them civilized and pacified. The reflection on the importance
of the intercultural concept put into practice is the main objective of our reflection in the
case of the Waorani people in Ecuador. How to understand the intercultural in human
groups that, due to their recent contact, do not have that concept and are just redefining
it?
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Bryan Pijanowski, Robin Reid, Chantsallkham Jamsranjav, and Samantha Lima
Purdue University, Colorado State University, and American Center for Mongolian Studies

Knowledge Co-Production Approaches to Understanding and Documenting the Role of
Sound in Nomadic Herders' Life in Mongolia

A team of US and Mongolia researchers have recently embarked on a study to understand
and document the role that sounds play in the lives of nomadic herders. Sounds of nutag (i.e.,
place), sounds of work activities, acoustic communication between people, livestock, and
wildlife, and songs and sonic practices of herders all encompass an important intangible
cultural heritage. An essential question we ask is: “How should we work together to
understand and document this heritage?” as scholars of ecology, anthropology, music,
engineering, and animal husbandry we need to combine theories and research methods to
understand these important lived experiences that involve sound. We have set out to do this
work using a knowledge co-production approach and this talk will summarize the research
that we have undertaken where herders and community leaders are part of the research
team working to help design studies, recast original research questions, and determine a
shared outcome that documents this important intangible cultural heritage.

Akira Kamimura
Tokyo University of Foreign Studies

Between the Logic of Killing Kid Goats and the Ethics of Concern for Livestock

This paper aims to examine the logic of rationalizing killing kid goats that | encountered at
my host family in the Altai mountains, to shed light on the relationships and the sense of
responsibility they hold with and for their livestock, and to consider the ethics of concern for
livestock. When | stayed with my host family in the Altai mountains in Khovd province in the
summer of 2018, | found they milked several dozen goats. The wife had given most of them a
name. When she called their name, they came to her to be milked. | had never seen such
milking before. Soon, | realized that the goats bore kid goats in the summer due to the lack of
birth control and that the husband killed them one by one upon their birth. They explained
that late-born kid goats could not grow up enough before the winter and had only a slight
chance of surviving the severe weather. They added that a weak kid would also jeopardize
their mothers, which meant they could probably die both in the winter. In the car back to
Khovd city, the driver, my friend who taught at Khovd university, criticized them, saying that
killing a little goat is a sin, "nugel". We can find in this story critical issues regarding ethics: a
utilitarian view of caring for the livestock, which could be related to the argument over the
right to abortion, codified norms or morals originating from the Buddhist precepts, which
might be somewhat parallel to the claim of the animal rights movement. Besides these
matters, | argue that the family holds the ethics of concern for the livestock, maybe a sort of
"situated ethics," embedded in the situation or context, but in which technics of herding and
milking are essential factors.
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Francesca Lugli and Graziano Capitini
Italian Association of Ethno-archaeology

Mongolian Herders and Their Animals: A Virtuous Example of a Balanced Relationship
Animals are undoubtedly essential for all pastoral economies. In Mongolian pastoralism, this
feature is accentuated by the limited availability of vegetables and fruits which is typical of
the steppe, semi-arid and arid environments of Central Asia. Since the success of the
pastoralist economy which occurred during the Bronze Age to the present, the relationship
between the herders and their animals has developed, has been codified, and has changed
many times over millennia. The observation of current Mongolian pastoralists allows us to
understand the ethics that interpret the reality around them as a precious resource that
must be respected and live in harmony with. Animals are part of their world and are
certainly exploited, but at the same time respected as much as possible. Dogs, for example,
are not considered slaves, and most of the time they live with their owners free to be
themselves. Observing Mongolian herders allows us to break down all the stereotypes that
have often been coined by Western sedentary societies about the cruelty of the relationship
between herders and their animals. In reality, cruel patterns are typical of the current
Western economic approach that often aims at intensive exploitation of resources. The
current changes and transformations of Mongolian pastoralism - which involve the
relationship with animals - are often resulting from the new economic models that disrupt
traditional ecosystems and balanced relationships with animals. Since 2002 the authors have
conducted the mission ‘The Camps of Mongolian Nomads - an Ethnoarchaeological
Perspective” promoted and supported by the Italian Association for Ethnoarchaeology and
the Italian Ministry for the Foreign Affairs and the International Cooperation (MAECI - uff. V1),
and also supported by Ismeo recently. Over the years, some of the main transformations of
Mongolian pastoralism were observed and analyzed and it was also possible to document
the new current models of relationships between herders and animals.
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Munkh-Ochir Surenjav
The International Institute for the Study of Nomadic Civilizations under the auspices of
UNESCO

Nomadic Culture and Nation-Building in Kazakhstan

This paper focuses on some discourses of pastoralism and nomadic culture in Kazakhstan
that developed during the Russian Empire and the Soviet Union and shows how the
Kazakhstani political leaders build the nation-state by making the contemporary Kazakhs
nomadic again. As a result of the suppression of pastoralism and the traditional way of life
of the Kazakh people, nomadic culture in Kazakhstan became a victim of the Russian
policies during the Russian Empire and the Soviet Union. Throughout the history of the
Kazakh Soviet Socialist Republic, its state authority upon Kazakh people and other ethnic
groups’ political, economic, social, demographic, ethnic, religious, linguistic, and cultural
spheres had been directed by Marxist leaders, to build a ‘communist state’. Finally, in 1991,
after more than two centuries of Russian states’ occupation of Central Asia, Kazakhstan
gained its independence from the Soviet Union, and became free to build a ‘nomadic
nation-state’. Since its independence, there have been notable efforts on promoting the
nation as not ‘new’, ‘Russian-like’, and/or ‘just like other post-socialist nations in Eastern
Europe’ made by the government of Kazakhstan. Following the nation-building policy, the
importance of the Kazakh people’s traditions that have been forgotten or suppressed,
notably the Kazakh language and nomadic culture became increased. Thus, Kazakhstan
implemented an ethnic return-migration policy of recalling the Kazakh diaspora from
neighboring countries, who well preserved the Kazakh language and traditional culture.
In this paper, | will review state policies on nhomadic culture in Kazakhstan from legal and
policy documents, reports from its government, and non-governmental and international
organizations toward the ‘revival of homadic culture’. | will show how nomadic culture
has become an important instrument on the political agenda to rebuild the nation of
Kazakhstan and how it promotes intercultural dialogue with its neighbors.
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Meltem Sancak
University of Zurich

Nomadic-Sedentary Encounters in Central Asia: Mutual Imaginations and Economic
Dependencies

Central Asia has throughout history been a place where nomadic pastoralists and
sedentary agriculturalists lived side by side, exchanged economic goods, and maintained -
more or less - intensive social interactions. Politically, the nomads were in a dominant
position for many centuries and often ruled substantial parts of the territory. This has, in
some areas, left important traces in the history and imagery of people. It also contributed
to a surely over-emphasized dichotomy of livelihoods between the two worlds, which were
always also mutually dependent. Among Uzbeks or Tajiks, a depiction of nomads, or their
now sedentary descendants, as less civilized and sophisticated, as essentially “the other”, is
frequently encountered. This is so, in spite - or maybe exactly because - of the fact that at
least significant parts of the Uzbeks have their ancestry in the steppe region to the north,
an almost tabooed aspect in contemporary society. By contrast, the converse discourse
among former pastoralists, such as Qazaqgs, Kyrgyz, or Turkmen, is more shaped by
questions of morality where sedentary people are characterized as lacking honesty and
trustworthiness. In many parts of Central Asia, this is epitomized by the term Sart (or
Chantuu in Mongolian). This paper will elaborate on the mutual prejudices, interactions,
and related debates in daily life as well as debates on ethics among pastoralists and
farmers in Central Asia, or rather those that trace their heritage to either of these
categories.

Maria-Katharina Lang and Tsetsentsolmon Baatarnaran
Institute for Social Anthropology of the Austrian Academy of Sciences and National
University of Mongolia

Nomadic ethics and intercultural dialogue reflected in the exhibitions included in the
exhibitions Dust & Silk and Nomadic Artefacts

This presentation gives insights into our recent and current project exhibitions and the
inclusion of fieldwork documentation, visuals, and contemporary artistic works within them.
In what ways might “homadic ethics” and “intercultural dialogues” be expressed in some of
the objects and in contemporary art shown in the exhibitions? How do they fit in with the
exhibition concept? We will give some examples by discussing specific objects such as
historic cloths of gold, panni tartaric, and recent works by the Mongolian artists Nomin Bold,
Baatarzorig, Khosbayar Narankhu, and Baterdene Batchuluun developed for the exhibitions.
Furthermore, we will reflect on our ways of exhibiting, in which, starting from objects, we
present and relate different layers of time.
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Troy Sternberg
School of Geography, Oxford University

Mongolian herders’ contribution to intercultural dialogue

In 2020-2022 international academic collaboration supported Mongolian herder
representatives’ participation in a global drylands network across thirteen countries.
Exchange through digital technologies (Zoom, Facebook, email) enabled pastoralists to
share lives and practices as part of the project. Framed around Covid-19 experiences, the
forum sparked discussion and insight into contemporary thought and discourse in rural
nomadic communities. This provided an exceptional opportunity to present Mongolian
perspectives directly to pastoralists in Africa, the Middle East and Central Asia. Values
inherent in Mongolian pastoral livelihoods reflected the role, talents and cultural centrality
of herding in society. Herders’ dynamism and direction in a time of crisis was revelatory and
displayed positive and inclusive principles to the intercultural pastoral audience. The
extended exchange programme highlighted differing positions, ideas and practices in
diverse pastoral societies. The culmination - an international pastoralist workshop in Kenya
(October 2022) - presented Mongolia and the unusual role of female herders. The two-year
process represented the country’s herding lives to a relevant global pastoral community.
The outcome suggests a major contribution from Mongolian herders to intercultural
dialogue and the International Year of Rangelands and Pastoralists.

Rebekah Plueckhahn
University of Melbourne

Accessing ‘Quality’ - An emerging ethics of urban transformation

In the anthropology of ethics, ethics has been defined as reflecting on existing contexts,
power relations or expected norms (Mattingly and Throop 2018). This ‘ethical reflection’
allows one to reflect on how things instead could be, potentially giving rise to new actions,
sociality, and moral expectations. This paper examines this generative capacity of ethical
reflection by considering how urban residents of Ulaanbaatar reflect on the quality of
urban environments as a way to navigate the lived experience of urban change. It will do so
by discussing the Mongolian concept of chanar or quality, and how urban residents seek
out and conceptualize the quality of their surrounding environments. In Mongolian, the
concept of chanar can form a multifaceted reflection on material items, environments, and
atmospheres. It can be temporal, referring to whether something will be useful in years to
come. It can also refer to how a material environment makes someone feel and whether it
is good for one’s health. This paper will discuss how Ulaanbaatar residents assess the
quality of their urban environments and the impact of urban expansion and unevenly
applied infrastructure. It will also draw from ethnography among apartment owners’
associations in Ulaanbaatar, people who are tasked as mediators between residents, and
service providers, and the dynamic material quality of buildings that can be prone to
breakage or be sites of change and improvement. It will discuss various attempts to stop
disrepair as well as small-scale, resident-led improvement projects. This paper will argue
that assessments of quality give rise to a ‘materialist ethics’ of the urban - a materialist-
derived reflection on existing norms that often gives rise to critiques of governance and
relations of power. Here, expectations emerge of what urban spaces should be, giving rise
to actions and strategies in order to try and bring this into being.
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Zayasuren Chuluun
Institute of Language and Literature Folklore of the Mongolian Academy of Sciences

Current Situation and Experience of Humanizing Children with Proverbs

Humanizing children means educating them with social and life experiences. It is a well-
organized process with the aim of imparting the knowledge and experience accumulated
from the life of the older generation to the children and young people and developing their
personalities. Our ancestors have been using folklore as the main tool for educating their
children based on their life experiences. Therefore, this time, we aimed to highlight the
influence of proverbs, a small genre of folklore, with case studies and put forward our own
conclusions. Proverbs reflect the customs of the people and the relationship between
people in accordance with the regularity of the country's development, so they have been
handed down as a tool for shaping people's worldview, personal characteristics, and proper
development (HH, 1990 No. 2, 116). Therefore, the Mongols have a rich experience of
respecting each other, respecting their brothers and sisters, and quoting proverbs in their
oral and written communication. The main content of the proverb is aimed at humanizing
children and future generations in a moral manner. It is characterized by the fact that the
deep meaning is completely absorbed in just two verses. According to the meaning and
importance of proverbs, we will divide them into the main parts and clarify their content.
These are moral education, work education, knowledge, and friendship. The education of
children as equal individuals through proverbs was influenced by family, school
environment, and social environment. It is important not to read proverbs to children once
and memorize them, but to make them understand the meaning behind them and use
them often. So, in the future, it is necessary to systematically include folklore in the
curriculum and to increase the use of proverbs in social media.

Khatanbold Oidov
Institute of Philosophy, Mongolian Academy of Sciences

Teaching Ethics in General Educational Schools in Mongolia: Practice and Needs

Every society and people not only has its own unique traditional culture, but also its
conditions, composition, and cultural needs are manifested in real form. In other words, the
cultural needs of each society include various different requirements, while protecting the
sanctity of cultural traditions and connecting them to the real dimensions of society. In this
way, the society's own culture and its needs are met and created, which is the demand of
the time that arises from the society. So, society as a whole is very closely connected with
each other, which means that they create a real form of cultural role model, which includes
its own color in a certain context. In fact, the fact that a person has his own opinion from
birth and seeks to use it when he likes and at the time he wants has shown that freedom
cannot be used in some cases.
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Sarina Wang
School of Law, National University of Mongolia

Children's Cultural Rights

As the future and hope of nomads, children's particularity and vulnerability lead to the
need for special protection of children's rights and interests. Cultural content is essentially
an ideology, which has the function of conveying the social experience of the nation,
instructing, cultivating, and shaping children's correct values. Cultural rights are an
important right of nomadic children themselves, and the development of nomadic culture
cannot be separated from the inheritance and development of children. Nomadic culture is
the material and spiritual culture created by nomadic people. Excellent culture can enrich
children's spiritual world, enhance children's spiritual power, and promote children's all-
around development. At present, due to long-term living in an environment with harsh
natural environment, difficult production and living conditions, closed cultural traditions
and insufficient educational resources, the development of nomadic culture is also
worrying, making it difficult to effectively protect the cultural rights of children in nomadic
areas. In this article, it briefly discusses how to protect the cultural rights of nomadic
children. For example, children's cultural rights should be clarified in the relevant laws and
systems of homadic peoples, and a good atmosphere for the realization of the cultural
rights of nomadic children should be created to enhance the subjective and objective
abilities of nomadic children to participate in cultural life.

Munkhdelger Bayasgalan
Dream World School NGO

Sharing the Experience of Implementation of Nomadic Culture Education Program and
the Results of Moral Alphabet Training

Many positive changes in the character and attitude of the children have occurred by
making the children learn the lifestyle based on the nomadic customs used by the
Mongolians in their lifetime and in the real environment. One of its features is to develop a
curriculum called the "Moral Alphabet", which Mongolians have taught their children for a
long time, and discuss whether they have implemented it in their living environment. There
were many positive results for the children when the results were determined by means of
the essays.
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Javzandulam Batsaikhan, Tsog-Erdene Lkhagvadorj, and WuDong QiMuGe
Mongolian National University of Education

Keeping the Child Hair Cutting Ceremony in the Context of Outer and Inner Mongolia
Among traditional rituals for young children, the hair cutting ceremony is a special family
event in Mongolia as well as inner Mongolia. Although Mongolia and inner Mongolia are
known as the same nation, both exist in totally different contexts of political, economic, and
cultural conditions. Research questions are: 1. What is the meaning of the hair cutting
ceremony in both contexts? 2. How do the families in both contexts celebrate the hair-
cutting ceremony? 3. How and why are Mongolians keeping this ceremony? Mongolians
celebrate hair-cutting ceremonies with family members, relatives, and neighbors because
they believe it will positively affect the child’s future life. However, for inner Mongolians, it is
about keeping the child’s spirit safe. Therefore, they intentionally leave out certain parts of
the hair on the head of the child. For boys, parents save the hair above the forehead
(magnai), and for girls, hair in the temples (sanchig). Both families in Mongolia and inner
Mongolia, cut the children’s hair when boys turn 1, 3, or 5 years old and girls 2 or 4 and
organize a feast. At the ceremony, the oldest member of the child’s maternal family (nagats)
starts cutting the small piece of the child’s hair and keeps that part of hair with a coin (zoos)
and milk butter (urum) until the child turns twelve years old which is considered as an adult.
However, for Mongolians, three things are decided by the Buddhist calendar: the day and
the time (usually mori tsag between 11:40 AM-13:40 PM) of the ceremony, and a family
member who has the pleasant year (iveel jil) is supposed to start cutting the hair. This study
will investigate more in-depth the meaning of the hair-cutting ceremony by exploring how
the ceremony is celebrated and how it has been kept under the social, political, and cultural
influences of the two different contexts.
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"Human beings and the natural world are on a collision course. Human activities inflict harsh and often
irreversible damage on the environment... A great change in our stewardship of the earth and life on it is
required if vast human misery is to be avoided..." (World Scientists’ Warning to Humanity 1992). This
document was signed by more than half of all Nobel prizewinners. Their sense of urgency resonates
deeply with the prophecies and warnings of Indigenous Peoples.

More than a decade ago spiritual practitioners from various Indigenous communities joined their forces in
a Fire Ceremony. Over the years the Ceremony brought together hundreds of people who see the world
and care for it from very concrete places on Mother Earth. These people - visionaries, shamans, healers,
spiritual messengers, guardians of sacred sites, community leaders, and respected elders with the
blessings of ancestors, under the protection of the Eternal Blue Sky and Mother Earth have established a
unique spiritual alliance - The World Union of Indigenous Spiritual Practitioners (WUISP).

Members of WUISP from nomadic pastoralist communities of Central and Inner Asia and East Africa
propose a session “Towards a New Global Ethics: Contribution of Nomadic Civilizations” to share their
perspectives on the urgent need for fundamental change in our ways of thinking, of conducting and being
on this planet.

The session focuses on the powerful civilizational potential of the traditional ethics of nomads. Nomadic
cultures are embedded in their natural environments and deeply influenced by natural phenomena. The
order of a nomadic society is, in many ways, the reflection of patterns of order in the natural world. The
formation of nomadic ethics derives from a consistent act of recognizing everything that exists as the
result of divine manifestation. Hence, forming a profound sense and principles of interdependence and
reciprocity, equality and balance. These essential principles Elders will explicate as critical building blocks
of a new global ethic. The 3 hours session includes presentations of WUISP members and
dialogue/discussion with academics and practitioners.

Aibek Balymbetov
The Concept of Ethics in the Worldview of Nomads

Bazar Losol
Attitudes Towards Five Jewels as Reflection of Ethics of Mongolian Nomads

Molu Kulu Galgallo
As long as we still have an understanding of God our land, and waters will be thriving

Buyanbadrakh Erenetsogt
Strengthening the unbreakable interweave of ‘human-nature-culture’ for the future of life on our planet

Oyunbaatar Tseren
The concept of ‘achiig khariulah’ as the key ethical principle of the life of Mongolian pastoralists

Sultan Sarygulov
Meanings and values of nomadic culture and nomadic ethics as a fulcrum for the evolutionary transition
from the era of ‘permanent instability and chaos’ to the era of ‘sustainable harmonious development

Kuluipa Akmatova
Ethics of Nomads: Feminine Dimension of Intergenerational Transmission of Values and Principles

Kubatbek Jusubaliev
Elder's Reflections on the Ethics of Nomads

Kamil Mamadaliev (Manaschi, reciter of Manas)
Opening the Space - a recitation of a short excerpt from "Manas," the epic poem of the Kyrgyz nomads
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Bence Feher
Institute for Hungarian Studies

Focusing on Scythian and Hunnic ethics: the dilemma of early Hungarian Historiography
The antique sources on the Scythians greatly vary on the topic of Scythian morals, part of
them trying to give a realistic account and part of them highly idealizing. Typical examples
of the latter type are those late antique compendia that were highly esteemed in the
Middle Ages: Justinus and Orosius. On the contrary, the late antique descriptions of the
Huns had a tendency to give a picture of a totally immoral people (with a few exceptions
of such writers who based on personal experiences of embassies). In other words, pre-
modern historiography did not take steps toward intercultural dialogue - they did not and
would not know nomadic ethics, but - with a few exceptions - they condemned the whole
nomadic culture as something lacking ethics. On the contrary, Hungary was in an
intermediate position, because the memory of ethnic continuity with antique nomadic
peoples such as Scythians and Huns was part of the Hungarian traditions - consequently
the memory of sharing nomadic lifestyle and ethics too. It caused an inherent
contradiction for the early Hungarian historiographers because the Hungarian identity was
based on that continuity. When Hungarian historiography first began to use scientific
methods in the 17th-18th centuries (that was mostly protestant historiography which
emphasized the ethical side of history), this contradiction contributed much to a shift
from the viewpoint of the humanism and Reformation ‘all must be based on antique
sources’ to modern source critics. | will demonstrate how it worked, with examples from
the greatest Hungarian historiographers from the late 17th and early 18th centuries.
Paradoxically, at first, it was with the intense exploitation of the most unreliable late
antique descriptions, that they first refuted the ahistorical fables of Ammianus, Jordanes,
etc. about the supposed moral inferiority of Huns, making quite right conjectures on Hun
religion. These Hungarian scientists first used recent parallels of folklore, trying to identify
the remnants of Scythian and Hun ethics in contemporary Hungarian customs. Thus living
traditions found their way into former speculative and purely philological investigations of
a different culture. That was the first attempt of the European view of culture, to acquire
active knowledge of nomadic cultural and ethical values, and give a free way to their
acknowledgment without preconditions; contrary to the contemporary West European
historiography which stuck to its former starting point that Nomads should be judged
(and condemned) from the viewpoint of Western sedentary peoples.
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‘ Khovalyg Umar Timurovich
Kyzyl College of Economics and Law

Current Problems in the History of the Peoples of Central Asia

The nomads of Central Asia have made a significant contribution to world history
since the Bronze Age. They are the creators of a unique "animal" style, the initiators
of the creation of architectural masterpieces, and the founders of various scripts for
their languages, but, above all, they became famous as brave, loyal, noble, and just
warriors. For such human qualities, they were in demand in many Eurasian states as
guardians of borders and order in the state. The nomadic peoples of Central Asia
have created their own civilization, a special world that differs from both Western
and Eastern civilizations, and the steppe lifestyle is the same historical phenomenon
as urban, rural, and marine. Due to the lack of primary sources and the influence of
the Eurocentric model of world perception, researchers face difficult problems
when studying the most important issues of cultural genesis and ethnogenesis of
nomadic civilization. Thus, many obvious facts and events are sometimes
misinterpreted. In each of the fields of humanities, in archaeology, ethnography, and
anthropology, there are still controversial topics, the solution of which will erase the
"white spots" in the history of the peoples of Central Asia. Some problematic topics
are as follows: - most often, they talk about the primitiveness of the nomadic
economic and cultural type; - many achievements of the nomads of Central Asia are
attributed to the so-called "highly cultured" settled peoples, etc. Let's consider at
least one, but urgent problem in the history of nomads. For a long time, an
undocumented hypothesis about the Middle Eastern origin of the "animal style" and
its creators has been widespread among archaeologists specializing in the study of
the paleo metallic epoch. Archaeological discoveries of the last ten years have
proved that the art of the "animal style" has Central Asian origins; it is fundamentally
alien to the culture of the ancient Indo-Iranians, and the main character of their fine
art was a man. There is a lot of evidence about the penetration of elements of
material culture from Central Asia into the steppes of Central Asia and further west
in the era preceding the Achaemenid era. We note only such as Karasuk and
karasukoid ceramics and metal products, deer stones. The source of many problems
in the history of the peoples of Central Asia is the dominance of the Eurocentric
model of the world order. Over the past three centuries, the dominance of
Europeans and their civilization has been established in all corners of the world.
Without a doubt, they are the ones who started in many fields of scientific activity,
such as archaeology, ethnography, anthropology, and others. By the beginning of
the XXI century, the Eurocentric model of the world order had lost its significance in
the largest countries of Asia, America, Africa, and even in Europe itself. Nevertheless,
outdated speculations and misconceptions still continue to exist, and they are
clearly reflected in the thoughts of scientists studying the civilizations of the peoples
of the East.
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‘ Kirsat Yildirim
University of Istanbul

Some Opinions on the Culture of Rouran Khanate

One of the most interesting peoples to play a role in steppe history is the Ruoran (3R 7R).
Chinese sources provide unique insight into the history and the culture of the Rouran
people. Any research should thus employ such sources by extracting relevant historical
and geographical information. The empire established by the Ruoran became a major
political and military power according to Chinese records from the end of the fourth
century. This empire lasted into the 550s and then was destroyed by the Tlrks’ khaganate.
Ruoran Khanate played important roles in the ethnic, cultural and political development
of the area they controlled in the nomadic world. In Chinese records dating from the
beginning of the fourth century, the Ruoran let their herds graze on the territory of the
Orhun and Tula rivers. Ruoran’ culture shared common features with those of Mongols,
Turks, and Koreans, i.e. Altaic peoples of the steppe and of forest regions. Nomadic peoples
had their own ethic values that sedentary peoples could not understand completely. For
example, daily life, religion, herds, tents, or state structure of the Rouran people had been
misunderstood by Chinese people and Rouran society had been blamed for their
“barbarity”. In our presentation, we will try to examine Rouran culture according to
Chinese primary sources and to say something about their nomadic values.
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Mongolian University of Science and Technology

i Features of Mongol Nomadic Culture Reflected in the Works of Mongolian Great Writers

| (The symbolism examples used in Modern poetry work)

‘_"'"""—h-...___ Since ancient time, Mongolians have a rich tradition of symbolism and have been using it in
\ i folklore, in the history of Mongolian written literature. The symbolism was used more in
i | Mongolian folklore, benediction, eulogy, riddles and proverbs. It is related not only to the

1 peculiarity of their life, lifestyle and custom but also it was realized in their art and literature

and they symbolize everything by both types, good and bad. According to the regularities,

everything is changed and innovated based on the previous tradition, symbolism elements
were realized by certain percent in modern literature, especially poetry genre and created its
own new contents and features. Method In this paper we use some research methods:

Analyses, observations and explanations. Result and Discussion Thus, we tried to make a small

research on how was the symbolism realized in the creations of D.Natsagdorj, B.Yavuukhulan,

and B.Lkhagvasuren, consider that they have made their certain contribution to XX century
poetry development and innovation.

D.Mohammad Abdalhadi Saleh Aljazi
Al-Hussein Bin Talal University/Jordan

A historical human study of the customs and traditions of the Bedouins in Jordan and its
impact on culture and dialogue

Explanation of the standards and ethics of Bedouins in Jordan... The objectives of the study lie
in highlighting the following: First: the inherited morals of the Bedouins in Jordan, and the
extent to which children are influenced by their parents and grandparents, by focusing on the
role of the clan sheikh, the father, and the knight in how Bedouin culture and its constants are
received. Second: The study aims to focus on the most important of these cultures acquired
from Bedouin customs, and how to acquire them, such as Bedouin councils, the way of
speaking, and respect for adults, and to acquire them through children’s spontaneous
learning. As well as determining how their social fabric prevailed. Third: This study aims to
highlight the role of Bedouin women in terms of the method of raising children and how they
contributed a great role in refining the courageous personality of the son in which there are
the traits of upbringing passion and courage, and how to address that. It also aims to shed
light on the role of the Bedouin girl and how her role in social life. Fourth: This study aims to
clarify the customs, traditions, and culture of food and drink, as well as respect and their
religious culture, how to practice it, and the rituals of their souls, and how they contributed to
giving a cultural model to the Bedouins. It contributed to the language of dialogue between
the Bedouins and was reflected in their behavior in dealings, whether it was related to their
customs close to the same tribe or in accordance with the habits of other Bedouins in their
neighborhood. Finally: This study aims to identify the ways and methods that made the
Bedouins a means of coexistence and understanding, and how they contributed to the
creation of an advanced social fabric among the Bedouins, influencing the way of
understanding and dialogue between them or with other people from cities, urban, rural and
villages, as well as the changes that occurred to them in terms of influences And the
influences and how the Bedouins preserved their culture and how they civilized and
contributed to that human civilization. The study is based on the methodology of historical
anthropological research based on collecting basic sources and references that dealt with the
life of the Bedouins in Jordan, anthropology books, and books of oriental travelers. Conducting
a personal interview with those concerned and recording it on a recording device for
transcription and processing.
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‘ Daniel Murphy
University of Cincinnati

Livestock insurance and the Moral Economies of Pastoral Risk in Mongolia

The financialization of agricultural production through microlending and the deeper
integration of production cycles in commodity markets are shaping and transforming
rural livelihoods around the world in profound ways. A more recent component of rural
financialization has been the promotion and implementation of index insurance
programs; yet, in practice, proponents of index insurance have struggled to develop actual
markets on the ground, many of which have very low rates of uptake. Why this has
occurred has received little attention in the social science literature outside of the
discipline of economics. In the limited studies and analyses that have been carried out
scholars have noted a series of critical problems including increased exposure to market
risks, worse off outcomes, excess basis risk (and insufficient coverage of risks), and
increased economic inequality. Though this research has explored the material impacts on
rural agricultural livelihoods, there is little research regarding how those who should
benefit (i.e. pastoralists) actually perceive index insurance. Understanding their
perceptions, | argue, might provide an additional angle on why uptake rates are so low. In
this paper, | describe the case of index insurance in Mongolia, where even in the face of
disaster and worsening climatic conditions, herders have expressed limited enthusiasm
for, and some outright rejection of, index insurance. In order to understand this, | argue, we
must take into account the cultural and social orders that pastoralists inhabit. In doing so,
we must see pastoralists as ,Atiagents, At and take into account the practical, moral, and
political economic dimensions of their life worlds. Such analyses can help demystify and
denaturalize the moral economy of index insurance and frame it as simply one alternative
with a radically different distribution of rights, risks, and divergent futures from other,
often more preferable, moral economies of mutual aid and forms of care.

Dorjpagma Batsaikhan
International Institute for the Study of Nomadic Civilizations under the auspices of
UNESCO

Thrifting is the New "Komiss"

There has been an apparent stigma in wearing used clothes among Mongolians, which
still persists among the older generation. Many people are familiar with letting go of one’s
clothes by burning them or cutting the collars in case of giving them away. Even if the
clothes were given away, donating within the same kinship is preferable. In such a way,
giving and taking old clothes had a stigma attached to it as Mongolians traditionally
believe that one’s clothes accommodate their energy or spirit. Such stigma has a root in
religious belief and also has been shaped further by the bad reputation of “komiss” clothes.
The notion of Komiss was introduced around the late 1990's when people started
importing second-hand clothes from China and Korea in bulk and selling them on the
black market. Until recently, it would be disgraceful to buy such second-hand “komiss”
clothes. However, the very same idea of selling old clothes was reintroduced with the
Western concept of “thrifting” as a result of globalization, “komiss” clothes are now more
trendy and preferred among young Mongolians. This paper will explore how nomadic
tradition and understanding of ethics towards old clothes are being challenged by thrift
culture.
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Eric Thrift
University of Winnipeg

Nomadic Culture and Fair Trade: Deontological and metaethical approaches in the Design of
an ethically-traded cashmere initiative

The fair trade movement has achieved success in promoting ethical approaches to trade in
global commodities, yet it has generally failed to accommodate ethical value conflicts
between producers and consumers. Drawing on explorations forming part of my current
research on the applied ethics of "sustainable" cashmere commodity chains, | discuss several
options for designing fair trade mechanisms that accommodate value pluralism, commenting
on examples of ethical conflicts and challenges associated with "nomadic culture" and its
safeguarding. Two major strategies considered are (1) the assertion of cultural rights, as part of
deontological ethics, aligned with ideas of "universal cultural value" in the work of UNESCO
World Heritage and Intangible Cultural Heritage institutions; and (2) a commitment to
inclusive metaethical discourse within fair trade networks, designed to expose and negotiate
the conflict between incommensurable or incomparable values held by diverse actors within
the commodity chain. Whereas the cultural rights-based approach may be more effective in
mobilizing consumers and other commodity chain actors and is compatible with existing fair
trade network designs, it offers the limited potential to address power differences and value
pluralism. Conversely, the discursive approach to fair trade provides limited normative
guidance but offers openings for ethnographically grounded critique that may draw
consumers into a meaningful awareness of cross-cultural ethics.

Munkhtamir Damdinsuren and Bayartogtokh Tserennadmid
International Institute for the Study of Nomadic Civilizations under the auspices of UNESCO
and the National University of Mongolia

The intrinsic value of nature: man-made environment in Mongolia

Nomads coexist with nature and its non-human entities, and respect their intrinsic value and
sense. In particular, the nature is closely related to nomadic Mongolians’ culture, economy,
and morals. However, through Western education and development assistance, the concepts
of environment and its protection, which are based on Western culture, are imported into
Mongolia. One of these is protected areas (national parks), in which herders are not allowed to
graze their livestock, enter the area freely, and interact with nature. Many scholars defined
that protected areas are developed from Western ideology, which believes that they should
be isolated from culture and kept out of humans to protect nature. Protecting a part of nature
by selecting it from nature is an interesting concept. This presentation aims to examine the
question of what Mongolians value in a man-made environment compared with the original
natural environment. This man-made environment is hot about gardens or parks in the city, it
is about the natural park in nature. In Western cultures, national parks are a way to protect
and communicate with nature, but it is interesting to see how nomads who coexist with
nature perceive it. The study was conducted in Hustai National Park in Tuv aimag, one of the
about 30 national parks in Mongolia. In the study, | focus on the individual understandings of
park staffs, visitors, and residents in buffer zone about the value of the man-made
environment, rather than the traditional Mongolian holistic approach to the nature, based on
anthropological research. Traditionally Mongolians do not prefer nature restored by humans,
which excludes humans. But | argue that the national park is received positively because it is
being for ecological conservation and protection.
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The National University of Mongolia and the Institute for Social Anthropology of the
Austrian Academy of Sciences

Are the spirits getting furious? Reactions and actions toward digging the ground
Nomadic ethics related to excavations and extractions reflect responses to environmental
changes and natural disasters. This paper explores various moral and ritual actions or
reactions toward digging the ground. Due to the traditional belief in mother earth and local
spirits, digging into the ground is reluctant as it breaks the entrails of the earth (gazriin
hevlii). Depending on the purpose and range of digging, be it for construction,
archeological excavation, or mineral extraction, different rituals from a simple mantra (by a
layman) to a whole session of monks at a monastery are held. Archeological excavation is
mostly perceived as a taken-as-granted action for having the state's permission and
producing scientific knowledge. For extractions, one should hold rituals for persuading,
requesting, calming, and offering to local spirits. The spirits could get "furious" or even
"drunk" in response to human actions. Based on ethnographic research conducted in
Kharkhorin in 2018-2022, we argue that nomadic ethics are reflected in communicating
with nature and finding ways of justifying one's actions.
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Maria Fernandez-Gimenez and Tugsbuyan Bayarbat
Colorado State University and International Institute for the Study of Nomadic
Civilizations under the auspices of UNESCO

Nomadic Mothers: Contradictions and Lessons from life histories of women herders in
Arkhangai and Bayanhongor

This paper emerges from life history interviews and associated ethnographic observations
with 24 Mongolian herder women in 2022. These interviews, which were semi-structured,
open-ended accounts narrated by women herders in Arkhangai (n=14) and Bayankhongor
(n=10), surfaced a variety of themes related to motherhood, child-rearing, and animal care,
and the complexities of caregiving and care-receiving in the context of transforming
nomadic culture. We focus on three interrelated contradictions or tensions. The first is the
contradiction between public discourse and cultural reverence for mothers in Mongolia,
and the lack of material support for herders who are mothers, including health care, child
care, and support for single mothers. The second is the tension many herder women
experience between the need and desire to care for their children and the need to care for
their livestock. Women resolve this tension through several material practices, including
the traditional practice of tying up toddlers inside the ger while the mother does animal
care work outside. This tension leads to a third contradiction, which is that biological
mothers often are not the people who actually “mother” their children. Instead, this care
work is done by grandparents, older siblings, or other kin. Although many interviewees
stated that they did not raise their own children, or were not raised by their mothers, they
nevertheless report close relationships with mothers and daughters, as relationships
evolve over a life course. We draw on feminist care ethics and a feminist analysis
framework to make sense of contradictions in material and discursive practices among
women herders and highlight rural women’s priorities for improving the well-being of
herder women and children.

Munkh-Erdene Gantulga and Ariell Ahearn
The National University of Mongolia and the University of Oxford

Orc and Urban Disciplining of Rural Bodies

In 2018, the social media influencer and artist named Ankhbayar Ganbold created the
persona ‘Orcool’ (an amalgamation of Orc and Cool). He released a popular video in
Mongolia; wearing a traditional Mongolian traditional ‘deel’ dress and wrestler hat,
sideburns, and driver gloves he danced to a rap song where an exaggerated ‘Beijing bikini’
exposing a big beer belly bounced to the rhythm. He is not the only Mongolian using the
word ‘Orc’. This odd word refers to the goblin-like creature from J.R.R. Tolkien’s Lord of the
Rings entered the Mongolian vocabulary as a slur directed toward individuals who are
perceived as ‘uncivilized’ (irgensheegui) or ‘uncultured’ (soyolgui), ‘primitive’ (buduuleg)
within the city space. These individuals are often from a rural background; often
considered a source of the ‘Orc-ness.’ It may be odd that an obscure word from the Lord of
the Rings series is now mainstream reference point embodying ideas of progress,
development, and the judgment amongst some that theurban space should be
synonymous with Western styles, attitudes, expressions, and practices. This article
examines Ulaanbaatar as a particular space within Mongolia where normative discourses
about social progress and backwardness, civilization, and development circulate and are
embodied in how individuals navigate the city. It also unpacks emerging forms of
discrimination and social discipline amongst popular media and everyday life expressions.
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Daniel 3. Miller
Northern Plains Associates

Cowboys and nomads: Strategies for dialogue between livestock-raising people in the
Great Plains of the United States, the Mongolian Steppe, and the Tibetan Plateau to
promote more sustainable livestock production and enhance ethics for improved
management of rangelands.

American cowboys and Mongolian and Tibetan nomads share many unique characteristics.
Despite the vast distance between the ranges they ride across and their different cultures,
cowboys, and nomads still speak the same basic language. They share an affinity for wide-
open spaces, productive rangelands, healthy animals, good horses, and a strong sense of
community. They are also both stoic when dealing with blizzards, drought, and difficulties in
raising livestock in harsh environments. Cowboys and nomads alike are admired for the
freedom they evoke and their skills in handling large and sometimes rambunctious animals.
Yet, these mythic heroes and poorly-paid herders are often misunderstood and maligned.
Today, cowboys and nomads face similar challenges in raising livestock such as droughts,
snowstorms, livestock diseases, rising costs, and slim profits. They also have to engage with
urban people who know little about extensive range-livestock production. In the American
West, range-livestock production is only 150 years old compared to Asia where the nomadic
heritage is thousands of years old. Notwithstanding the cultural differences and varied
pastoral practices, there are opportunities for cowboys and nomads to share their
knowledge, skills, and experiences to promote improved livestock production and more
sustainable range management. There are also opportunities to share beliefs about the land
to strengthen environmental ethics. In America, a land ethic has emerged in recent decades
that acknowledges ranchers who practice good environmental stewardship. Nomads in
Mongolia and Tibet have traditional beliefs in the “masters of the land” and mountain and
water “spirits” that influence their relationship with the landscape. Tibetan Buddhism and
shamanism, as practiced by nomads, also inculcates respect for the land. This presentation
will outline strategies to promote intercultural dialogue between cowboys/ranchers and
nomads/herders to advance more science-based range management and suggest ideas to
strengthen ethics to achieve greater harmony with the pastoral landscapes.
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Mijid Sainbuyan and Dolzodmaa Munkhbat
International Institute for the Study of Nomadic Civilizations under the auspices of UNESCO
and the National University of Mongolia

To Preserve a Tradition or To Eliminate it? - Freedom for Milk Libation

It has been a century since Mongolians started to live in a modern city. As many things are
changing, some of our traditions start to contrast with city culture. One of them is an issue
with milk libation. The problem with the perspective of "Orc" comes from conflicts of milk
Libation in the city when the new international airport was established and started its
activities in Ulaanbaatar. A sample of milk left as stains on buildings and cars becoming the
main problem which has caused many people displeasure. Due to the above problem, people
who offered milk samples at the new airport were criticized for being ill-mannered by the
citizens. Also, debates and discussions about the idea of offering libation at the airport have
started to take place on social media. Therefore, it is necessary to carefully study the above
issue and explain the concept of acting "ill-mannered" and "immoral". A tradition of
Mongolians offering milk to those who go far away to study and to work has become a
definition of "ill-mannered" and "immoral" at this time. Milk libation in rural areas is moral and
respectful, but in urban areas, it creates the concept of being ill-mannered and acting rude in
public places. Our main analytical argument in this article is that there is no reason to believe
that neither the people who make a libation for their beloved one's welfare nor the
perspective of people who resent milk stains is right or wrong. All the blame should go to the
organizations and their authorities who didn’'t implement construction planning that
encourages cultural rights. In other words, in this case, people argue with each other about
behaving rudely or ill-mannered due to the poor infrastructure of the city.

Graziano Capitini and Francesca Lugli
Italian Association of Ethno-archaeology

New communication technologies and their impacts on Mongolian herders’ lifestyle

The spread of electricity production plants (solar panels and windmills) and modern electric
generators has profoundly changed domestic life. These energy sources were initially used only
to illuminate tents. Over the years, they also helped herders in various activities such as the
washing machines and the refrigerators which recently appeared. Electricity allowed nhomads
to have also television and mobiles which have caused profound positive and negative
changes in family customs and habits. Especially in winter, television has replaced important
pastimes, reduced interactions with neighbours and altered family relationships. Children,
young as well old nomads spend much of their free time in front of the screen and
passionately follow the news, drama, telenovelas, weather forecasts and national and/or
international television programs. Television stresses the difference between the traditions and
the current lifestyle and between the old and the young people. Since 2002 the authors have
conducted the mission “The Camps of Mongolian Nomads - an Ethnoarchaeological
Perspective” promoted and supported by the Italian Association for Ethnoarchaeology and the
Italian Ministry for the Foreign Affairs and the International Cooperation (MAECI - uff. VI), and
also supported by Ismeo recently. Over the years, the authors have observed how Television
and also mobile phones, social media and internet have gradually taken a preeminent place in
the camps’ life.
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Tsetsentsolmon Baatarnaran and Tugsbuyan Bayarbat
The National University of Mongolia and the International Institute for the Study of Nomadic
Civilizations under the auspices of UNESCO

Representations of Nomadic People: from ‘Barbarians’ to ‘Aristocrats’

This paper explores the ways in which 'nomadic people' are represented in public culture and
questions the politics and ethics of the representer to the represented. While the stereotypical
Eurocentric depiction based on the evolutionary schemes still remains in cultural practices, the
knowledge creation of national elites opposes the colonial representation. The pathway can be
framed as from 'barbarians' to 'aristocrats'. The discrepancy in the representations of nomadism
is also seen in the existing (Western) academic knowledge and the public knowledge in
contemporary Mongolia. The former focuses on pasture, migration, and herd-breeding, as a type
of political economy and socio-economic system pastoralism. Meanwhile, the latter deals with
historical styles, intellectual achievements, wisdom, and virtue to represent nomads. At the same
time, the state seeks new applications of the notion of 'nomadic culture' to make a resource of
commodification. In either way, it is the creation of the representer about the represented.

Matthew Porges
University of Oxford

Making Meaning in the Desert: Towards an Ecopolitics of Saharan Mobility

Mobile pastoralists are often presented as straddling the boundary between “human” and
“ecological,” between the “natural world” and the category of human agency acting upon that
world. This presentation explores how Saharan herders have been represented both emically and
etically, exploring how herding has been understood by various actors, and how that
understanding has changed over time. In an era of climate change, ecological instability, and an
emerging politics of renewable energy sources, the context in which Saharan herding is
understood has shifted rapidly. This presentation will show how herders themselves have
adapted to that change, and creatively utilised external perceptions of their lifeways in the 21st
century.

Munkhtuul Chuluunbaatar and Uchral Narantuya
International Institute for the Study of Nomadic Civilizations under the auspices of UNESCO

State and Value: Taking Inner Mongolia as an example

This article will study Chinese society and culture, including Inner Mongolia, using the theory
and methodology of anthropological research, and how the concept of "jiazhi" is used as an
instrument to create "guojia". The Chinese government mentions 24 "jiazhi" to create a “Chinese
nation” and aims to create a universal "jiazhi" of "state" or "society" across China and unite it.
However, on the other hand, for the Mongolian ethnic in China, Mongolia makes the "values" of
its own ethnic values which are free from these synthetic "24" "values". This situation shows the
mutual domination between the government and its internal nations, and most importantly,
how the concept of "guojia" continues to be constructed on these field relations. And this
situation of Inner Mongolia shows a special difference from other Mongolian ethnic groups, for
example, Mongolians in Mongolia or Buriad Mongolians in Russia. The key words: Guojia(state ),
jiazhi(value) zhonghua minzu, (Chinese nation)
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Morality and Ethics of the Mongolian People Through the Evolution of Their Religious
Culture

Morality and Ethics of the Mongolian People through the Evolution of Their Religious
Culture The paper focuses on the evolution of the processes of the changing traditional
Morality and Ethical principles of the Mongolian People, who are traditional Nomads. The
topic of mine touches upon the traditional beliefs, cults, and religious rituals of the
Mongolian people with all the local, and regional aspects and peculiarities in their Religious
Culture, which, to our mind, occurred under the cross-cultural connections and spiritual
influences with different neighboring ethnic tribes and groups (Turkish, Uygurian and
Tibetan, etc.) of the Inner and Central Asia. Some of them were not Nomads and belonged
to the settled variation of Culture. Because of intercultural contacts, many ethnic groups and
tribes of the Mongolian World have specific Ethical worldviews. My consideration in this
report: changing religious traditions, which are rather conservative, promotes some changes
in the context of Ethics. The conclusion is based on fieldwork in the Buddhist regions in
Buryatia, Kalmykia, Tyva (Russian Federation), the Republic of Mongolia (Mongol Uls), and
Inner Mongolia of the People's Republic of China. It includes all the Mongols (Khamag
Mongol). No doubt, the ethnic Identity and Cultural Competentity of the Mongolians in the
context of their Nomadic Lifestyle with all the systems of Worldview, Knowledge,
Imagination, Skills, and Traditions, valuable and spiritual Orientations were rather unique
and specific. Before Buddhism spread upon the Great Steppe, the local and regional beliefs
of the Mongols were rather complicated and differentiated from each other (the cult of
Heaven - tenngerizm, the cult of mountains, the cult of alone trees, water reservoirs, etc.).
Here we’ll pay attention to the changing and transforming of the Moral aspects and Ethics
of the Mongolian People in the context of the World religion - Buddhism. Because of
intercultural contacts through interethnic and intercultural connections with neighboring
people, the Morality and Ethical principles in the Religious Culture of the Mongolian people
changed, producing specific features of Mongolian Nomadic Culture. Nowadays the
Mongolian Society (Mongol sphere) in all the inhabited regions, under the principles of
Buddhist theory and practices, leads the intercultural dialogue with all the Buddhist
communities all over the World. Keywords: Mongolian people, Nomadic Lifestyle, morality,
ethic principles, identity, ethical and social consciousness, Buddhism, evolution, mental
abilities, transformation, intercultural dialogue.
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A politics of commonwealth: exploring Mongolian pastoral-inspired pooling practices and
their re-scaling into national resource politics amongst the illegal wildlife procurers of
eastern Mongolia

Within the post-socialist resource-based Mongolian market economy, the population of rural
Magtaal, a remote province in eastern Mongolia, has increasingly earned its subsistence
through participating in the illegal procurement and export of the wild-growing Fang Feng
plant for sale to China. The procurers of this plant justify their extractive activities through the
argument that they are entitled on account of their membership in the nation-state polity to
receive a ‘share’ of its resource proceeds. On the one hand, this assertion is highly reminiscent
of the anthropologist Ferguson’s discussion of the global rise of politics of a ‘rightful share’
within national debates over the moral distribution of the economic income from national
resources that result, according to the author, in contexts of growing neoliberal
disenchantment. However, this paper complicates this thesis by arguing that, in the Mongolian
case, similar politics of the common wealth - around e.g. sovereign wealth funds or the
distribution of national mining proceeds - are rooted in historical pastoral political-economic
practices of local resource pooling and their associated cosmological worldviews. In the
Magtaal case study of Fang Feng procurers, local historical practices of interaction both
amongst humans as a local unit and between the humans with the local animated land have
become reformulated through processes of nationalisation and marketisation into an
emergent discourse projected onto the nation-state as the new political unit with pooled land-
derived resources for all to share.
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Maasai “meat camps” under lockdown: Embodying the nomadic values of reciprocity,
solidarity, and hospitality during a pandemic that kept people at home

The “meat camps” of Maasai pastoralists, or ilpuli (sing. olpul), have been described as male
meat-eating feasts and, more recently, as “holistic healthcare systems” that have psychosocial
benefits for their participants. In practice, ilpuli are secluded gatherings in bush areas whose
participants consume large quantities of meat and medicinal plants, socialize, and pray. During
the Covid-19 pandemic, ilpuli underwent an enthusiastic revival in some Maasai communities of
southern Kenya. As news of the pandemic and lockdown measures hit Narok County in March of
2020, Maasai men “ran to the bushes” to join meat camps. This presentation, based on two years
of remote research conducted with pastoralist friends acting as co-researchers, followed by
fieldwork, explores the motivations for joining ilpuli, as well as the practices, norms, and
perceived benefits thereof. It also examines innovations accommodating both the
epidemiological context and the beliefs and values of Evangelical Christian participants. While
boosting immunity was a prime motivation, intense socializing (while under official social
distancing orders), increased solidarity, and training in pastoral food sharing and reciprocity
practices were unexpected and deeply valued benefits. Thanks to its perceived therapeutic,
social, and spiritual benefits, which spill over to Maasai society at large, the olpul emerged as a
flexible institution that responded positively to the extreme uncertainty brought about by the
pandemic breakdown of social life and associated anxieties. Beyond their medicinal benefits,
ilpuli under lockdown embodied the nomadic ethics of reciprocity, solidarity, and hospitality at a
time when mobility was restricted and sociality demonized, providing an alternative model to
“stay at home” anti-Covid-19 measures.

Shinya Konaka
University of Shizuoka

The nomadic ethics of leaving no one Behind: The Case of Pastoralists in North-central Kenya
This study examines the nomadic ethics of pastoralists and agropastoralists in Samburu, Tugen,
and llchamus in Northern Kenya, focusing on their attitudes toward displacement. Little
attention has been paid to the ethics of East African pastoralists. This disregard for nomadic
ethics is in contrast to the evolving field of anthropology, which experienced a significant shift
referred to as the ‘ethical turn’ around the year 2000. The investigation revealed that displaced
pastoralists approached evacuation with a specific ethical mindset. Each ethnic group had its
own criteria for deciding which people, animals, and objects to transport during the evacuation.
For instance, the Samburu forbade the abandonment of people with disabilities, older adults,
divorced daughters, post-delivery pet dogs, and specific small household items during an
evacuation. The research revealed that to survive critical situations such as conflicts and
droughts, every ethnic group seemed to have defined what could be termed a 'minimum set of
possessions'. Furthermore, the 'minimum set of possession' carried by the fleeing internally
displaced persons is strongly linked to their owners' bodies. In essence, when considering an
emergency evacuation, if individuals prioritize the most vulnerable parts of their own bodies, it is
understandable that they would also give priority to those who are most vulnerable within their
community. It is common to assume that the principle of 'leaving no one behind' is associated
with Western values and Western-influenced countries, as seen in the preamble to the UN
Agenda 2030, which forms the basis for sustainable development goals. However, nomadic
pastoralists in Northern Kenya have developed the spirit of 'leaving no one behind' in a
completely different context shaped by nomadism and uncertainty.
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Disaster and Ethics of Mobility: a case study of Storm in Mongolia 2008

This presentation aims to discuss the relationship between damage from a disaster and the
Mongolian people’s recognition of the ethics of mobility, taking a case study of a storm in
Mongolia in 2008 as an example. On 26 - 27 May 2008, an extremely strong storm (Shuurga)
which was accompanied by a blizzard and dust storm attacked the eastern area of Mongolia. It
caused severest damage after the 1980s in Mongolia, with 52 deaths and 243 thousand animals
lost for example. It can be true that one of the major factors for causing severe damage by the
storm was the fact that it accompanied blizzards in areas with a high population and livestock
density, like a surrounding area of Berh city in which a fluorite mine existed. Generally, such
pastoralists who live in suburban pastures tend to conduct pastoralism with minimum
seasonal movements, for fear that they lost pasture which is not privatized and so there is no
option other than to live there all year round for chasing other pastoralists who want to move
in. In a Mongolian social context, this sedentary lifestyle can be a target of criticism that it is not
ethical because movements are linked with virtue or are well-experienced. However, we could
not find any positive evidence that pastoralists in suburban pastures were vulnerable to this
storm. At this event, only density seemed to account for the number of lost livestock. Of course,
the migration pathway of the storm would belong to the realm of lack, with no regard to
ethics. So, we can conclude that we should be careful of the overestimation of ethics held by a
mobile pastoralist society and linked with mobility if we consider the cause of disaster which
usually includes social elements like this case study.

Karina Vyacheslavovna Chalbanova
Research laboratory of Kalmyk State University

Lexemes “sun” and “moon” in the phraseological fund of the Kalmyk language

The article compares phraseological units with the lexemes "moon" and "sun" in the Kalmyk
language. Various topics of phraseological units with these lexemes are considered. In the
Kalmyk linguistic culture, there are lexemes "sun" and "moon", which are "constants" of
culture, i.e. "concepts that exist permanently, or at least for a very long time, as a kind of
permanent principle of culture." Evidence of the cultural importance and value of these
lexemes in the Kalmyk language consciousness is a sufficient number of phraseological units:
about 80 phraseological units in the Kalmyk language. The moon and the sun play an
important role in the life of people. For the Kalmyk ethnic group, the sun is a symbol of a
glimpse in the darkness, the moon is also a symbol of beauty and a glimpse in the darkness.
The lexemes "sun" and "moon" reflect the important attitudes of the life philosophy of the
people. The studied phraseological units reflect the moral norms and behavioral guidelines
of the Kalmyk people.
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Malchid, Middlemen and Meat: Initial Reflections on Mongolia's Livestock Revolution

This paper considers the ethical ambiguities of meat production in contemporary Mongolia.
Widely known for their nomadic pastoralist mode of production, Mongolian herders are
increasingly having to share their pastureland with more intensive forms of livestock
production as the post-socialist livestock revolution gathers momentum. Rather than being
separate systems, however, herders, commercial farms and feedlots are often interlinked.
Based on ongoing anthropological fieldwork being carried out in both rural and urban
Mongolia, we trace how people involved in various forms of meat production designate
themselves and others as more or less ethical, and how these conflicting narratives create
anxieties for urban Mongolians looking to purchase meat. We argue that contradictory ideas
regarding the moral status of various meat producers and those involved in the meat trade
often coexist in the minds of urban meat consumers, many of whose decision-making
practices are ultimately limited by price and availability. Meat, we suggest, is a material that
not only reveals the moral anxieties that occupy many Mongolians, but whose ethical
production remains an unanswered question. Do herders love their animals like children, or
do they leave them to suffer in the unrelenting elements? Do middlemen provide valuable
market access to herders in need of cash, or are they parasites on their work? Do farms and
feedlots provide better conditions for animals and improved food safety for consumers, or are
they a threat to nomadic pastoralism and a step backwards? These are just some of the
ethical questions that the study of meat in Mongolia raises today.
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To claim or not to claim: cultural “ulayat” of Indonesian Sea Nomads

This paper will take a particular look into how UNDROP (United Nations Declaration on
Rights of Peasants and Other People Working in Rural Areas) should shape the cultural
“‘ulayat” of Indonesian Sea Nomads. Article 26 of the UNDROP, i.e. on cultural rights, is
based on the precedent in the international law and body of law, the body of knowledge
of cultural rights. Still, the UNDROP has been instituting rights towards rural communities
with their characteristics and vulnerabilities afresh and in a unique way. This cultural right,
then, is framed into the recognition and protection of the rights of Sea Nomads, especially
those living in Indonesian water. The challenge, however, is in the move of this particular
declaration into framing the cultural rights as the rights and entitlement of the semi-
nomadic communities such as Indonesian sea nomads. This should not only be
interpreted as a recognition of the “vulnerabilities” of those sea nomads but, at the end of
the day, their right to live with their characteristics of semi-nomadic sea communities.
Further, the sea nomadic/semi-nomadic way of life represents the complexity of identity
and the coverage or span of the ecosystem where they live. The “ulayat” represents a way
of life but also knowledge, and, “claim”. All the while, modern states live, more and more, in
very specific boundaries. They internalize “equal the protection of the law” into a very
specific condition which implies a sedentary situation. This sets a direct conflict between
national law with nomadic/semi-nomadic life, including those of cross-national
boundaries. The question for Indonesian sea nomades is if they should claim it uniquely as
cultural rights of sea nomadic/semi-nomadic communities at all, as the claim for the
recognition of their right to life.

Wengki Ariando
Chulalongkorn University

Towards Cultural Interconnectivity: A New Face of Social Networking of Bajau
Communities

This paper explores how Bajau communities have used internet connectivity to fortify a
sense of cultural identity despite facing extensive livelihood disruption and other
socioeconomic challenges. As a former seafaring nomadic people, the Bajau have gradually
settled in coastal and small island areas in several Southeast Asia countries. Living across
international boundaries, these communities have received minimal political recognition,
and, through partial sedentarization, their maritime cultural livelihood has been partially
eroded and they have tended to adopt the dominant lifestyle around their locations.
Notwithstanding these trends, this paper argues that the connectivity provided by the
internet and smartphone use has also helped connect them to 'Danakang' (Bajau
Customary Communities) in other nations. As a result, even though their knowledge,
practices, and beliefs have changed, the sedentarized Bajau are reinvigorating cultural
cohesion by adapting internet technologies to their advantage. This argument is built upon
a close analysis of Bajau's networking on the Community Website, WhatsApp, Facebook,
and YouTube as part of a yearlong period of ethnographic fieldwork. The presence of those
platforms increases consanguinity, cultural curiosity, and adaptive institutionality in Bajau
communities. Young Bajau, as active users, actively connect and share experiences with
new brothers and sisters from other locations. Through this collective knowledge
production, a new form of Bajau identity is emerging that demonstrates adaptive capacity
prior to being identified as former nomadic communities. The desire to unite and
strengthen indigeneity is a new face of cultural interconnectivity and ethical turn for the
Indonesian Bajau. In addition, these transformations have wider ramifications for the Bajau
community's political identity and how it engages state institutions. As such, appropriate
considerations are needed to conceptualize the benefits and drawbacks of the growing
construction of online identities in the Bajau community. 48
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Conservation ethics or “natural” nomadic living that promotes conservation? - some
thoughts on the Moken and the Karen “shifting” livelihoods

This paper is the reflection of the proposition that traditional worldviews, knowledge, and
practices of the Moken, the (former) nomadic sea people of Thailand and Myanmar,
enabled them to make sustainable use of marine and coastal resources. Moreover, this
nomadic way of living translated to shifting or alternating the use of land, sea, and coastal
resources thus preventing the degradation from frequent and repeated uses. Day-to-day
subsistence without accumulating or hoarding together with the social principle of
sharing helped reinforce conservation and sustainability. The proposition will be raised to
further analyze the Karen, another group of indigenous peoples whose livelihood lies in
the forest. Although the Karen are not entirely nomadic, their shifting settlement and
cultivation called for frequent moves within the forest complex. The pressure from the
State and the modernized-sedentarized world have made it more difficult to maintain
nomadism in the case of the Moken and shifting cultivation in the case of the Karen. The
principle of sharing and non-accumulation has been transformed after these indigenous
peoples were pressured to collect and produce for the market and distant consumers.
Once the Moken and the Karen became more sedentary, they are further pushed into an
accumulation lifestyle with ever-increasing demand. The Karen, meanwhile, are forced to
give up shifting cultivation or to shorten the fallow cycle until it becomes inevitable to
use chemical fertilizer and pesticide; and gradually they are drawn into monocrop and
integrated into larger markets. This paper takes a critical look at the transformation of the
traditional nomadic way of life and rotational farming which is used to promote
conservation and sustainable use of resources. In the eyes of the State conservation
authority, the Moken are seen as the culprit of coastal degradation and the Karen the
culprit of deforestation. The two cases will enrich the understanding of the (semi)
nomadic way and the present call for conservation ethics proposed by the State and
conservation agencies.
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The Transformation of Indonesian Sea Nomad: The Bajau

The Bajau is one of the well-known Sea Nomads in Southeast Asia. These people are found
scattered in the Philippines, Malaysia, Brunei Darussalam, and Indonesia. While their categoric
name still bears its nomadic characteristics-the Sea Nomads, in the sea and on the ground,
have endured a lot of sociocultural transformations. We can find three categories of the Bajau
nowadays. These include (1) those who still live on the boats, (2) those who have settled and
established a settlement in the shallow waters of the sea, and last but not least (3) those who
have settled on the coastal land. Although they still hold and bear the characteristic of
maritime people, they have different levels of affiliation and dependence on the sea and land
territories, resources, and people. This paper will discuss the general characteristics of each
group pertaining to their socio-cultural characteristics, their relation to space—both marine
and terrestrial, and their interaction with states and different people of the land. In this regard,
we would argue that the first group, those who still leave on the boats is the group that still
practices total nomadic life. They constantly move from place to place in a cluster of a few
numbers of boats. Their lives and livelihoods are almost totally in the sea, so their socio-
cultural world is totally sea oriented hence their dependency on the sea and resources is the
greatest compared with other groups. Limited interaction with the land makes them relatively
free from problems pertaining to the interaction with land people. Nonetheless, they have
serious problems in relation to states. Their nomadic life tends to make them invisible from
the government's perspective. In fact, they are not recognized as citizens by any state which
controls the waters where they wander. Thus, they do not receive government programs. In
fact, they often become objects of exclusion, i.e. driven away from the waters they have been
living for centuries wandering. The other two groups, those who settle in a settlement on the
water and coastal land, have given up some characteristic of their nomadic cultural elements
but their livelihoods are very much fishing. Thus, in terms of livelihoods, they are still very
much dependent on marine resources. Of those who live on the coastal land, some of them
have also developed land-based livelihoods. In fact, for those whose access to marine-based
livelihoods is constrained by their long-distance fishing grounds, developing land-based
livelihoods become necessary. As they get closer to the land, interaction with the people of
the land intensifies. This often creates serious social problems. Cultural differences and the
fact that local land people tend to look down on the Bajau, make it difficult for the Bajau to
have access to land-based resources. In relation to states, since both groups settled in a
particular territory, they are more visible to the government. Thus, they mostly, if not all, are
recognized as local and national citizens. But, since laws, regulations, and programs are
developed by land people and standards, they do not receive better government services
compared with land people. To conclude, if we are to think about the need to protect the
rights of the Bajau, we would argue that the Bajau socio-cultural transformations should be
taken into account when we suggest or develop any program for their socio-cultural life's
protection or improvement. The Bajau is not a solid single entity but varies culturally in
relation to their choice of life, at least, in response to where and how they live.
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Exploring the potential role of patron-client relationships in social resilience to climate
change impacts and risks among Sama-Bajau Fishermen in Wangi-Wangi Island,
Wakatobi National Park Indonesia

In the absence of formal governance, the patron-client relationship has become a
common internal dynamic among tropical fishing communities. Earlier research
examined the numerous benefits exchanged between fishermen and customers, as well
as their socioeconomic and environmental implications. The majority of research,
however, emphasized a place-based perspective that emphasized intermediaries as the
key patron actors and only revealed the significance of relationships in adaptation
strategies for climate change impacts. This study investigates the role of various patron-
client relationships in the social resilience of Sama-Bajau fishermen to the impacts and
risks of climate change. Wangi-Wangi Island of Wakatobi National Park was the site of an
exploratory qualitative case study involving 14 fishermen and six different patron actors
from within and outside the Mola Region. The study collected and analyzed data through
in-depth interviews, informal conversations, field observation, and secondary sources.
Findings indicate that fishermen who collaborate with a variety of patron actors residing
within and outside their localities can reduce power disparity in fishing activities. As a
result, they could develop a variety of coping and adaptive capacities, as well as
transformative ones, to address the perceived impacts and potential risks of climate
change. Future research should examine the role of Bajau fisherwomen in the
development of social resilience in households and communities.

Mustika Indah Khairina and Arwa Hleihel
Independent Researcher and the University of Vienne

Mare Nullius? The Construction of Conservation and Deconstruction of Livelihoods in
The Case of Sea Nomads in the Coral Triangle

The mobile and semi-mobile Bajau-Laut, as sui generis, has had a long history of
dependency on the Coral Triangle Seascape. Unfortunately, they are left outside Southeast
Asia's post-colonial state order and current international sustainable development marine
conservation and climate change agendas. In this paper, we will argue that while borders
of access are constructed through conservation policies, there is a simultaneous
deconstruction of the Bajau Laut’s livelihoods as a pernicious consequence of Mare Nullius
(Latin for nobody’s sea). This paradigm conceives the sea as “empty” and assumes the
absence of inhabitants depending on seascape resources. It was deployed by colonial
powers to suppress the Bajau Laut’s mobility, which was seen as threatening the former’s
sovereignty. Consequences for the affected Bajau Laut abound, ranging from forced
displacement and poverty, promulgating negative perceptions, weakening local trade
links, and eventual marginalization. Today, safeguards within the Indigenous International
legal framework exist. However, we found no evidence of the Coral Triangle Initiative's
(CTI) effort to follow them. The paper will discuss how the continuity of the Mare Nullius
paradigm through policymaking construction makes climate and conservation agendas in
biodiversity hotspots like CTlI a hotbed for green neocolonialism, contributing to the
deconstruction of Bajau Laut’s livelihoods.
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Worshipping tradition of sacred sites a basic ethical value of nomadic Mongols

The life of nomadic people is encountered every day and clearly dependent upon nature and
the environment. Therefore, the worshipping practices of sacred mountains and sources of
water are one of the outstanding cultural traditions of the nomadic pastoralists of Mongolia.
This tradition initially developed and thrived during the shamanic period and was later
enriched with Buddhist teachings and rituals. Nomads believe that the spirits of sacred sites
help to spiritually nourish the existence of all living beings within these sites. Therefore,
nomadic people perform worship rituals at sacred sites. All of the customs and rituals, taboos
are intended to respect and safeguard nature, humans, and living creatures. Such valuable
customs and virtuous behaviors of the nomads define and maintain their basic ethical
principles including environmental ethical values. These principles have been valued equally
across all time, space, and nations. Therefore, this tradition builds a sense of mutual respect
and understanding among communities and helps foster intercultural dialogue and social
equity. Also, these genuine moral values are demonstrably universal. The significance of the
environmental ethics of the Mongolian nomads, no doubt, will be increased in today’s world.

Joseph Bristley
University of Cambridge

Nomadic Ethical Values and Practices to Intercultural Dialogue: Past, Present, and Future
Mongolia’s countryside is dotted with archaeological monuments from the country’s ‘deep
past’ (Humphrey 1992). Famous examples include grave complexes (khirigstur) built during
the Bronze and Iron Ages, human-shaped gravestones (khiin chuluu) made during the early
medieval Tureg and Uigur states, and the ruins of various ancient cities (balgas). Although such
objects and sites are relatively well-researched by archaeologists and historians, their
significance for modern-day inhabitants of Mongolia is virtually unstudied. This paper builds on
research carried out near the Orkhon Valley area, a region listed on UNESCO’s World Heritage
List as the ‘home of successive homadic cultures’, to explore how localized ethical practices of
safe-guarding historical sites intersect with wider forms of discourse about protecting national
heritage and the natural environment. It does so by focussing on practices of venerating such
objects, protecting them from various forms of anthropogenic harm, and their location in
trans-temporal historical discourses that link the ‘ancestral’ figures who formed them with
people living today.
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Ovoo and identity: Accumulation of spiritual and political power

For the nomadic Mongolians, nutag is the most important place. Nutag is a term used in
Mongolian culture to refer to a person's homeland or birthplace. It is often used in a sentimental
or nostalgic context, as it holds deep cultural and emotional significance for many Mongolians.
Nutag can refer to a physical location, such as a specific province or village, and a sense of
belonging and connection to one's heritage and community. In traditional Mongolian culture,
the concept of nutag is closely linked to the nomadic lifestyle, as people often moved between
different locations and had a strong connection to the land and their ancestors. Here, | argue
that people who were originally from the countryside now attempt to participate in traditional
practices and activities such as rituals, or customs surrounding families that are related to their
homeland nutag, in order to feel a sense of belonging, as a traditional society in Mongolia has
changed its direction from the countryside to capital cities since the 1990s. Traditions frequently
reflect and reinforce ethical values within a specific society or community, which makes ethics
and tradition closely related. Ovoo worship is one of the major or main activities that exists that
ties its people to their nutag. Especially, locally organized ovoo worship gives a chance to people
who no longer live in the homeland or nutag to identify themselves as local people to the local
community. The practice of ovoo worship is deeply rooted in Mongolian culture and has a long
history from ancient times. Such traditions can be used to transmit ethical values from one
generation to the next. For example, parents may pass down certain customs and practices to
their children as a way of instilling ethical values and shaping their behavior. Ovoo worship is a
common sight in Mongolia, especially in the countryside where people often make a pilgrimage
to the nearest ovoo to pray for blessings or to make offerings. The act of making an offering at
an ovoo is seen as a way to pay respects to the spirits and to seek their protection and guidance.
In modern times, ovoo worship has undergone some changes and is no longer as widespread as
it once was. However, it remains an important part of Mongolian culture and is still practiced by
many people in the country.
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The socio-cultural, ethical, and political value of the nomadic environmental approach, and
the water relationship case-study

The topic of our speech is the “environmental approach” practiced by nhomadic people and the
relationship between them and the water as a case study. The focus of the first part is on the
entanglement between interdependence, embodied presence, perception, and perspective “in
movement”, some ways of relating to the landscape and environment, with the unexpected and
uncontrollable. Despite our intention it is not to compare some different groups of nomads -
among whom we carried out fieldwork in Europe and Mongolia - some "recognizable" elements,
aspects, and abilities make those groups "resonant" and "associable", for example, the ethos
based on respect, attention, and observational capacity; the wise use of words and the
importance of silence; flexibility; to cope with the risk and with everything that is not predictable
or controllable; the logic underlying the ways of making decisions; the perception of time and
space etc. Continuing to follow the anthropological approach, that allows us to combine
cultural, social, ethical, and political aspects, the second part of our speech is focused on the
relationship between nomadic people with water, as a key element belonging to the
environment and fundamental right of every person, implemented by the 2030 Agenda. The
focus on water in its many forms, uses, and cosmological and political value allows us to
understand how some of the ethics of homadic people are incorporated into the relationship
between humans and water; and, furthermore, we understand how that relation is modified due
to the processes of economic, political and climate change. Finally, the paper aims at
contributing to the improvement of anthropological reflexivity on Eurocentrism, trying to keep
together the perspectives on the world opened by quantum physics and the so-called
ontological turn. And it is precisely this perspective that is central that from being "culturally
intimate" and wants to urge a holistic approach to nomadism and to its value in the political
arena. About this last point, it is very important to underlie the particularism of Mongolia. Unlike
Europe, in fact, where nomads have been persecuted, unlike Africa where pastoral nhomadic
populations are considered substantially pre-modern and very often experience situations of
marginalization, the issue of nomadism with its millennial scope in Mongolia is deeply
intertwined with the cultural, social, economic and political future of the country itself.
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PANEL 12 - VALUES AND IDENTITY: SACRED

LANDSCAPES

Rustam Muzafarov
Kazakhstan ICH Commiittee

Use of traditional knowledge and social practices in preserving the national identity and
moral values of Kazakhstan

Globalization leads to qualitative changes in contemporary Kazakhstan society and a
transformation of the youth identity that results in internal differentiation and inconsistency of
the younger generation. This article focuses on two important features of Kazakhstani
cultural/national identity building: language and moral values. Language plays a major role in
the national identity of Kazakh youth people as a sign of nation-building. The traditional
knowledge of Kazakhs includes specific forms of oral traditions and expressions, including
language as a vehicle. For young people in Kazakhstan to make sense of their identity and
developing a sense of belonging is very crucial. The survey (Kuzembayeva et al (2014))
demonstrated the following most important common indicators for young Kazakhs: language
value (about 55%), religion (38.4%), citizenship (13.1%), and country of origin (10%). The
Kazakhstan government has pushed various reforms to promote the Kazakh language. Today,
many elements of traditional Kazakh culture, food, clothing, and clan identity - remain
prominent in both daily and ceremonial life. The article discusses the ongoing project on
introducing traditional folk culture in educating civic and moral values to schoolchildren (10-14
years) in selected project areas of Kazakhstan. The project is implemented in cooperation with
local history museums and universities, which guides the school teams and provide assistance
to school teachers.
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HYYASN4YAWMIH EC 3YW, COEN
XOOPOH/bIH XAPUJILLAH
OWNronLon

TABTAW

MOPWJ/IHO YY

IpPX3M XYHAST Xypasnz OpoLorymg oo,

"HyyasanuaniiH éc 3yil, COEn XOOPOHAbIH XapwiuaH OWAronuon" XypsblH OPOJLLOrYA0s XanyyH
M3HAYMAMS A3BLWYY/MK 6aliraagaa 6aspral b6aliHa. DHAaXyy apra X3M»33HJA TaHbl OpPOJL0O,
Opyy/ZicaH XyBb H3MPUIAr eHApeep YHI/K 6aliraa 6ereep TaHTall XaMT 3H3XYY OWOYHbI asinang
rapaxgaa 6aapTtaii barix 60nHo.

Yr xypan Hb HYYZ3N4AUAH éC 3y 6a COEN XOOPOHAbIH OWAroNulblH HapUAH yanzaa xonboor
cyganax, 34rasp canbapyyablH OFTAOMALOA A33p YYCIX Oyl eep eep y33n1 60407, COPUNTYYA,,
6010MXYYAbIT CyAnax 30pUArOTON M. buj COHMPXOATOM X3A3ALYYA3M, 3PrauyyisH 6040XyiL,
WNTIANYYA,  CaHan COAWILOOroOp AaMXXyynaH XapuauaH XyHASTr3A, OWArOAUABLIN  AIMXKMX
nnatGopMbIr 6UIA 6ONTOXbIT IPMIN3IXK Haraa oM.

Bug 3H3XYy Xypang XypaH u4yyacHaap COEnblH OJIOH SAH3 6aiAnblH  GasArviAr  X3N31U2XK,
HYYASMYANAH €C 3yMH ay XoN60rAnbir TYrasH A3AMPYY/K 6y oM. Ta BYXHUA M3A13T OWArONT,
Typwaara Hb C3TMAM3HUA WUHD YUTISAYYAUAT 6UIA 6ONrOH, COEN XOOPOHABIH XapwiauaH
OVINTONILIBIT XOKYYN3H 3HIXYY XYP/bIr aMXUATTaM 30XMOH banryynaxag, rapuaaryi xXxyBb H3Mp33
opyynax 60onHo.

COéNn XOOpPOHAbIH XapWiuaH OWAroauon, yp AYHTIM XaMTbIH aXwuanaraar XerKyynsxaf —3SHIXyY
Xypan Tynxay, 601HO rax 6ug Hangax baHa. bre 6mescss cypanuax Xycaa 3pMIN33NTIN, HIINTTIN
C3TIAM33r33p HYYAINYANAH €C 3y, COEN XOOPOHAbIH XapWiLuaH OWAroAu/biH HapUAH TeBOrTai
6ananbIr cyanax asH 3aMA XxamTAaa rapuraas.

XYHZASTI3C3H,
30X1OH bairyynax xopoo




HYYA3/TYANVIH EC 3YU, COE/1 XOOPOH/bIH
XAPWUJILUAH OUJIr0/1LjoN




HYYZA3NYAUIH EC 3YW, COEN XOOPOH/bIH
XAPWUJILAH OUNTONLLON

YW1 AXUNIATAA 30XMOH
BAUTYYNAX TA3SPbIH M3/33/1371

* XypnblH epee: 202, 203, 502
* M3a3311u1rH epee: 304 (6-p capbiH 21-23, 09:00-18:00)

e Xypan 30xMoH banryynax rasap: Ynaantaartap, Cyx6aatap gyypar, bara toripyy, Nx cypryynuinH
ryaamx 1, MoHron YncelH Nx CypryynninH HoMblH caH

e Google Map xon6ooc: https://goo.gl/maps/V7CvD8IUWKECjSd2A



https://goo.gl/maps/V7CvD8iUWKECjSd2A

AJIBAH ECHbl OPOUH 300T

2023 OHbl 6-P CAPbIH 22-HA 19:00 UATT, MOAEPH HOMAAC

AnbaH €écHbl OpoUH Xyn33H aeanamelz MYUC-ulH LuHx#3x YxaaHel Cypayyns 30XUOH
baliyynHa.

e Bbavipwwun: MoHron ¥Ync, Ynaanbaatap xot, Cyx6aatap Ayypar, MeTpomMonn A3nryypuinH
YPA.

» Google Map xon6ooc: http://surl.li/hsqzu



http://surl.li/hsqzu

"TAPBAJIb" Y33CI3J19H

H33NT 2023, OHbl 6-P_ CAPbIH 23-H/J 18:00, MOHI OJlbIH

YPAH 3YPITVWH T'AJIEPEN

MOHFO/bIH YHAICHUV ypaH 3ypPruiiH ranepers H3arasax oyn “fapBanb” y33CransH Hb
3a/yy ypaH 6yTaanuaniiH 6yTa3nyys 6010H yNaMXNanT rap ypuyyAblH SpTHUM M3PraH
YXaaHbIl TYCraxs3. IH3 Hb HYYA3NYAVNAH COENbIH ynamxnan 6a opunH yeninH HapuiiH
30XML0N, OKYH CaHaaHbl 60ONOH COEMbIH TYH 3anramX 4aHap, Yyryyn esepmel
6ariaNbiH MEH YaHap, HYYA3NYANVH aMbApanblH X3B Masr, rasap HyTrMnH FyH ryYH3rvm
X0N600  33Pruiir  WA3PXUMACIH  Yy33CMAIN3H  61n33.  [JanxuiiH  yyryyn OroyHnar
BsacanraruabiH Xon6ooHbl (WUISP) bytasny 3anyyuyyabiH 3ycnaHruiH Terceryumj
3HIXYY Y33CMM3HM A3rNax 6ariHa. bypuag ynceiH ypaH 6yT33n14 AMranaH PUHUMHS,
KnprmnscrtaH yncelH ypaH 6yT33ny XblHTbiIMak AbAblnAaeB Hap ypaH caiXHbl 6010H
Y3371 6apuUMTAanbIH yaMpAaMXK, 3aaBapuunaraar erd, y33cranaHr WUISP-uinH AxmagbiH
36B/16/INVIH aNCbliH XapaaTam yanayyncaH ax.

MOHTIOJ1bIH YPAH 3YPIUIAH FTANTEPEVIH FTA3PbIH 3YPTMINH XO/1I600C:
HTTPS://GOO.GL/MAPS/RQKBQRWSIBTI4FCV5



https://goo.gl/maps/RQkBQrWsJbti4Fcv5

F'YYHUU YPC FTAPrAX EC

2023.06.24, 07:00, CYXEAATAPBIH TAJIBAIA

J2NXniiH yyryyn OlyH caHaaHbl bacanrarygblH X0N600HbI HapuiiH 6uyrniiH fjapra HapbiH rasap
“Apra 6unur” Tbb-aac Tyc xypang oposuorygbir baraHyyp AyyparT Xuix XypablH Japaax asnang
H3rAIXWIAT ypbX 6ariHa. HyTrmnH manumH mnprag, TaHmpuiiH Cyngap, MoHronblH 6eerniH xon6o0
XaMTpaH 30XMOoH 6ariryynx 6y MyyHui ypc raprax éc 6a yHaraHbl 6aspbir T'yH ranyytaj 30X1OH
6awryynax ra 6y Tyn Ta 6yXHUIAT XYP3ALIH UPX OPONLIOXbIF YPbX 6alriHa. JHIXYY apra XaMx33 Hb
MOHrofblH COEnJ OHLroM Henee y3yyasax 6ereef HyyAINUAWVH éC CypTaxyyHbl HWIATASM YHIT
3YUNCUAT UN3PXUIANAST oM. HyTrmnH mManuung 60noH TaHmpuinH Cyngsp MapTargaluryin asnang
H3MA3X eepCcAniiH Larnalryii M3praH yxaaH, apra Typlunaraa xysaanuaH, MOHron coénbiH MeH
YaHapbIr M34p33pant. TyH FanyyT faxb ep 6ycbiH 6aspT OPOALOX IHIXYY OHLIFON BONOMXMUIAT Byy
anjaapain.

3apaan: H3r XyHuii 50 am.gonnap
XaMruiiH 6aragaa 10 xyH

XaMrnimH nxg33 24 xyH

BartcaH 3yninc:

- AHIIN X3NT31M XeTeu

- ['yH Fanyytaac YnaaHbaatap opox aBTOOYCHbI 3apAan
- U3B3p yc

- X6HreH 3yyLu

bartaaryi 3yrinc:

- AMb HacHbI faatran

- Y4uiiH xoon

- [ap uarinrax meHre (coHronToop)

6-p capblH 22-Hbl 64PUIAH LaliHbI Laraac eMHe Maa3311niiH epee baripnax 304 TooToA O6ypTryy/aH3
YY-

Apra 6unar Tbb
argabilig.ngo@gmail.com

+97696631220
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2023 OHbl 6-P CAPbIH 22: XYP/IbIH 9XHU ©46P

08:30 - 09:00, 502-p epeeHmiA Xa>kyyrniiH 3aan
Byptran: Ua 6010H kode

' 09:00 - 09:30, epee 502 H3anTwniAH yiAn axxunnnaraa

» HOHECKO-niiH neaan gop HCNCOYX-niiH 3axmpan, goktop Y. MeHxTyyn

o MoHron YnceiH EpeHxuninnery Y.Xypancyx (MaHgumnraar Epenxuiineruniii Coén, WwallHbl
60p10rbIH 36B/16X [.ByM-Ounp XypraHs)

e MoHron YncbeiH CoénblH cang Y.HomuH

e BHTY-aac MoHron Yncag cyyx OHy 6erees BypaH SpxT dnuumH caing 3adep Atew
(HCNCYOX-1IAH rywyyH OpHyyAblH Teneenery)

e FOHECKO-nitH BaaxunH gax 3axupan, bBHXAY, BHACAY, fnoH, MoHron, BHCY-a cyyraa
CyypwiH Teneenery, goktop LLlax6as XaH

o MYUC-minH LLUNHX3X YXaaHbl Cypryynb,

e MoHron cyananblH Xyp33A3HrUIAH 3axupan, npodeccop [J.3asabaatap YyynraHbl
XaMTpaH 30x1oH 6aliryynaru: W.bambabaaTap, I.MeHx-2pasH3, Apuann AXepH, JpuK

TpnoTt

‘ 09:30 - 10:30 epee 502 YHACIH natrary [Assug CHUAT, XananuyyarvuiiH xetnery Spuk TpugT
MoH20n opoH, €c cypmaxyyH, Hyy03a13XyliH domoe 3yii

' 10:30 - 10:45 LlaiiHbl 3aBcapnara (502 ToOT epeeHuniin XaXKyyruiiH 3aan)
' 10:45 - 12:15 Canbap xypangaaH 1 6010H canbap xypangaaH 2

Opee 202

Can6ap xypangaaH 1

Ec cypTaxyyHbl dpunocodn
Xypan gapranaru: laHnan Mepdwu

Opee 203

Can6ap xypangaaH 2

Coén 6a xyHWiA 3px

Xypan gapranard: . MeHX-2pasH3

bepHuMyHac PeHaTac
* "Ec cypTaxyyH"-bIlr XapbLyy/icaH TaHWH
M3/A3XYViH aHTpPONoaorn pyy

Capa JlyHauek
o Onbopnox TeCNYYA3S Tyirapy 6yi
HYYAAVIAH 631433pUIAH ManybiH éc
3yl 6a apx: Hurep gax ypaHsl acyyaan
Mutep ®nHke
» KaHT Tan HyTarT: ManuunH 6a KaHTbIH
nMnepaTmB

b. BonopcarixaH
o CO&nblIH 3PXUIAT X3P3MKYYN3X XITUIH
Tenes
W. BambabaaTap, O. XataH6ong, b.
HapaHTynra
o Coé&n 6a X331 xaxyynb: Xapu/LaH
OMNroNLoX, XYHA3TraX &C 3yiH acyyaan

. HapaHTysa
o HyyAnnIAH COEN NPraHLWANAH 3pX?
ONOH YNCbIH XYHUIA 3pXUIAH Xyynb 6a
MoOHron Aaxe X3par
3nn3a Kon-rapputn
e Huryyncan 6a sH3P3H HUMYYACIXYIA:
MOHron XyHunin eeptee Tycnax TOPAUIAH
€C 3yIiH 3aMHan

©. YHapax
o Coén 6a XyHWUI 3pXx

Knopa faHnena Pomepo
e AHZAbIH M'YH YXaaHg, CyypuncaH yyryyn
WUPr3AnNAH LWyaapra €cbir Xapamkyyiax
8C 3yH 3apUMyyabIT XerKYY13X

‘ 12:15 - 13:30 ©PVI/iH XOOJIHbI 3ABCAPJIATA




2023 OHbl 6-P CAPbIH 22: XYP/IbIH 3XHUI ©46P

13:30 - 14:10, epee 502 YHAC3H natrary . bym-Ounp, Xananuyynruiin xetnery Jasug CHUAT
Hyyd3n40uiin myxaii M39a32uli2 KO/IOHUY/10X, 46/100/16X

sAe0an 6010H MoH20 daxe “CoénbiH Xysscaan”

‘ 14:10 - 14:25, epoe 502 LlaiiHbl 3aBcapnara (502 TOOT epeeHMl XaxyyruiiH 3aan)

‘ 14:25 -15:45 Canbap xypangaaH 3-a, canbap xypangaaH 4, canbap xypangaaH 5-a

Opee 202
Can6ap xypangaaH 3-a Coés xoopoH/blH
XapwunuaH olinrosiuon 6a 3HX TaliBaH

Xypan aapranary: Kypwart Vbingsipbim

H. MpanT, X. JonropcypaH
o HyyasnuanitH HUArMWIAH CITIAT33HNIA
©6pYNenT, COénbiH 60410rbIH
LNH3Y13N

Matpucmo Tpyxuiio
» BoapaHu: AMa30HbI LUMP3HI3H OMH
LUNHIX3H 6ynar

bpaiiaH MuxaHoBckuiA, PobuH Puiig,

XK. YaHuanxam, CamaHTa Jlnma

MOHrOAbIH HYYA3MYNH ManyAblH ambgpan
Jaxb Ayy XO0NOV yypar ponb 6a M3a13r
yanjBapaap xamTapcaH ymnaaB3apa3aviiH
apra 6apubIr onrox

Akunpa Kamnmypa
e fIMaa Myynax yump 3y 60J10H MasibiH
TONee CaHaa TaBUX éC 3y XOOPOHAbIH
Xamaapan

paymaHo KanutuHW, ®paHuecka Jlyrnn
e MoHron manuumg 6a T3g4H1M Man:
T3HUB3IPTIN XapuauaaHbl XML

Opee 502

Opee 203
Can6ap xypangaaH 4 Ye ganvcaH
60n10Bcpos 6a éc cypTaxyyHbl Cypramix

Xypan gapranary: 3puk TpueT

Y. 3asacyp3H
o XYYXAWIAT 3yMAp LU3L3H Yrasp XYMYY>KYY3X
eHeerviH 6anaan, TypLunara

0. XaTtaH6ong,
e MOHron YncelH epeHxuii 6010BCPObIH
cypryynbg 6arwnax éc 3yii: MpakTuk 6a
X3P3ary33

CapviHa BaHr
o XYYXAWIAH COENbIH 3pX

b. MeHxp3nrap
e HyyaanuaniiH coénsiH 6010BCpon
XeTen6epnnr Xap3arKyyacaH TypLuiara, éc
CypTaxyyH 6a 614nr ycrinH yp ayH

b. >KaB3saHgynam, J1. Uor-3pasHs, OgoHYnMsT
» bara HacHbI Xyyxa34 30puyncaH
MOHTrONbIH ynamMxnanT 3aH yin: Casnar
YPraax éCNoNbIH OPUVH YEUIAH yTra yump

Can6ap xypangaaH 5-a. [I3nX1iAH WWH3 A3r XXypam: Hyypaan4auiiH coén npraHLwnmniiH

XyBb H3M3p. YYryyn axmaayyabiH y331 6oaon

Xypan papranary: Bauecnas (Chasa) Yentyes

Arbek banbiT6eToB

o Ec3yinH Tyxan onnronT HyyA3N4ANAH ePTOHLMIAT Y33X Y3314

J1. bazap

o TaBaH 3pA3H34 XaHAax XaHanara He MOHIObIH HYYAINUANIAH &C 3YIAH Tycran

Mony Kyny Fanranno

» bug BypxaHbl Tyxalh OMAronTToON X3B33p Harraa LarT rasap, HyTar yc MaaHb L3L3II3H

XOrKnX 60/ 1HO
B. pasHauorT

» MaHali rapar A33px aMbApanblH NP33AYIAH TeNnee "XyH-b6aliranb-coén"-biH canwuryi

X0N600r 63XXKYYN3X Hb
Kamun Mamaganves

o OrTOprymr H33X Hb- KNprus Hyyasn4yaminH Tyynes 60nox "MaHac"-blH 60rMHO 3LLA3N

8



2023 OHbl 6-P CAPbIH 22: XYPJIbIH 3XHUI ©4,6P

‘ 15:45 - 16:00, ©pee 502 LlaliHbl 3aBcapnara (502 ToOT epeeHUin XaxyyrniH 3aan)

‘ 16:00 - 18:00 Canbap xypangaaH 3-6, canbap xypanjaaH 6

Opee 202 Opee 203

Can6ap xypanpgaaH 3-6 Coén xoopoH/bIH Can6ap xypanpgaaH 6 Hyyasnuamniiy
XapwiuaH ounrosiLon 6a 3Hx TaliBaH TYYX, COén - éc 3yiiH acyypaan

Xypan gapranary: MaTTbto Noprec Xypan gapranary: J3sug CHUIAT
C. MeHx-Ouup

o KaszaxcTaH faxb HyyA314AnliH coén 6a
YHASCTIH bawryynan

beHc ®exep
e Ckund 6a XYHHYUYYANIH EC 3yNA
aHxaapnaa xaHayynax Hb: YHrapbiH
3PTHUI TYYX CyANanblH TyAraMmgcaH
MenTtem CaHcak acyyaan
o TeB A3UIH HYYA3NUNH-CYYPUH UPFIANKH
yynsant: XapunauaH Teceenen 6a 3auiiH

3acrmiiH xapaar 6arigan

XoBasnbIr Ymap TumypoBuny
o TeB A3UIAH apA TYMHUIA TYYXUIAH
©HeeruviH TyframMmacaH acyygan
Mapwusa-KaTapwvHa JlaHr, b. LI3u3HL0AMOH
o Tooc 6a Topro: HyyasanuauiiH a4 enrninH
3YINC y33CMIN3HA TyCrargcaH HyyA3N4ANinH
€C 3y, COEN1 XOOPOHABIH AipMa X313/1133

KypwaT Vbingsipsiv
o PoypaH XaaHT yNCbIH CO&NbIH Tanaapx
3apuM caHan 6ogon

Tpoii WtepH6epr

» Bbanuaspuiin xaaa: Coén XOOpOHAbLIH Apura
X3N371U33HA MOHrofiblH Many/biH
opyy/icaH XyBb HIM3p

P. burapmaa
* Wx 30xmonuabiH 6yT3ana TycraracaH
MOHTO/bIH HYYASNYANAH COENbIH
oHu10r

Pebeka MnrokxaH
o XOTbIH 86PYNONTUIAH EC 3yid - "HaHap"-T
XaHAax Hb

[. Moxammag Abganxaan Canex Anbxasu
« NoppaaH aaxb besyvHuyyAbIH 3aH
3aHLWWWA, ynamxJnan, TYYHUIA Coén, apua
X3M1U3AA Y3YY13X HENeeNNNliH Tyxal
TYYX3H XYHUWIA cyfanraa

19:00 MYUC-uiiH LUnHXXN3X YXxaaHbl Cypryynmac 30XuoH 6aiiryynax MogepH Homapgc
Baxb an6aH éCHbl OPOVIH 3001




2023 OHbl 6-P CAPbIH 23: XYP/IbIH XOEP A4AXb ©4,6P

09:00 - 10:00, ©pee 502 YHACIH nnTrary [JayH Yattu, XananuyynruiiH xetnerd Apuann AXnpH

Op4uH yeuliH Olipx JopHo0 daxe HyydnuiiH 631433puiiH Man4yuo:
Xaewma olinzonmyyoad maiinéap xuiix Ho

‘ 10:00 - 10:15, ©pee 502 LlaliHbl 3aBcapnara, (502 TooT epeeHuii XaxyyrniiH 3aan)

‘ 10:15 - 11:45 Canbap xypangaaH 5-b, Canbap xypangaaH 7, Canbap xypanzaaH 8

©pee 202 ) ©pee 203
Can6ap xypangaaH 7 Ec cypTaxyyHbl 3ANNAH Can6ap xypangaaH 8 CoésnbiH
3acar 6a coNMNLL00HbI éc 3y eepunenTyys,

Xypan gapranary: Pebeka MnatokxaH

Xypan gapranary: Xegsur AMesnva Yorepc

Janunan Mepoun

e MoHron gaxb ManblH gaatran 6a
631433pUINH éC 3aHLWNANIAH 3PCAIN IANIAH
3acar

Mapusa ®epHaHaec-XvmeHes, b. TercoysaH
o HyyasnuuH 3axyya: ApxaHrai,
BasiHXOHropbIH Man4nH
3IMIITINYUYYANIH aMbAPanblH TYYX3H

b. Jjopxnarma ABL, faXb 38pYW, Cypramx

o TpndT 601 WNHIUNIrACIH KOMUCC: XyyUnH
XyBLACTai X01600TON MOHFONYYYAbIH €C
3yl

. MeHX-3pA3H3, Apuann AxepH
» Opk 6a X666 OPOH HYTIMNMH
banryynnaryyabiH caxuara 6at
Spuk TpndT
o HyyasnuauiiH coén 6a wyaapra xyaangaa:
Ec 3yiATaih apumKmx HOOMYYpbIH
CaHaauwureir 60N10BCPyyNax 4eoHToNorM 6a
MeTa-3TVK XaHAnara

JaHnen X. Munnep
o XnmanaiH Hypyy, TeBaniiH eHaepner,
MOHTO/IbIH Tan HYTTUAH HYYASNYAUAH
CO&/blH 88PpUNeNTUNH X3TUIH TONeB

. MeHxtamup, L. baspTorrox
o bBaliranuniiH JoTO0A YH3 L3H: XyH
TOPONXTHWUIA COPr33H 3acBapnacaH MoHron
OpHbI banranb Op4nH

C. Mmxung, M. lonsoamaa
o Ynamxnanaa xagranax yy, LWMHIYIIX Yy:
Lai (cyyHWiR)-Hbl A33>K eprex 3px 4enee

paumaHo KanntuHu, ®paHuecka Jlyram

B. Li3usHuonMoH, Mapuisi- KatapuHa JlaHr o Xapwnuaa Xxon600HbI LLIVH3 TEXHO/OMM,

+ CaBAryyA xvnarHax 6arHa yy? Fasap yxax T3AM33PVINH MOHION ManuapbiH
yin axvinnaraa 6a xapwy yinaan aMbApasblH X3B MasArT y3yy/13X HeNee
Opee 502

Can6ap xypangaaH 5-b [3nxwviiH WwnH3 éc 3yiia: HyyaanuaniaH coén npraHwwaniiH XyBb
H3M3p. Yyryyn axmagyyabiH y3an 6opon
Xypan gapranary: XXanapkyn Panmbekos, TatbsHa KobexukoBa

L. OroyH6aaTtap
e MOHro/ibIH 631433pUKiH Man ax axyriH ambApasbliH éC CypTaxyyHbl ron 3apuum 6o “Auniar
xapuynax” y3an 6apumTaan oM

CyntaH Captorysios
» “BaliHrbIiH TOrTBOPryl barigan, smMmx 3ambapaary 6aianbiH 3pUH ye"-33¢C “TOrTBOPTON 3B
H3rA9NT3N XONKANH 3PUH" XYPTINX XYBbCbIH LUNMDKUATUAH TYAryyp 6010X HYYAANH COEn,
HYYAINUANIAH €C 3YINH yTra y4mp, YHIT 3ync

Kynylina AkTatoBa
o HyyasnuaninH éc 3yii: YH3T 3y, 3apuUMmbIr YEUAH Yes AaMKyynax SM3rTanaar XaMmxyyp

Kybatbek Xycybannes
o HyyasnuanminH éc 3yliH Tanaapx axmagyyablH 3praLyynan
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2023 OHbl 6-P CAPbIH 23: XYP/IbIH XOEP 4AXb 6416P

‘ 11:45 -12:00 LlaliHbI 3aBcapnara, (502-p epeeHuin XaxyyrniH 3aan)

‘ 12:00 - 13:30 Canbap xypangaaH 9, Canbap xypangaaH 10

Opee 202

Can6ap xypangaaH 9

Teneenen 6a ync TepuiiH 6yT3I3H
6aviryynant

Xypan gapranary: . Bym-Ounp

B. U3u3HUo0naMOH, b. TercbysH
* HyyaanuuvH apg TYMHUWIA Teneenen:
"33pnart-yyasac "A3ryypTHyyAa" XypTan

MsTTht0 lMoprec
» Ueng ytra yupbIr 61ii 601rox Hb: CaxapbiH
XOA46NreeHT 34UIAH 3aCrniiH yac Tep pyy

Y. MeHxTyyn, H. Yupan
» Tep 6a yH3T 3yiin: ©Bep MOHIoNbIM XULL33
60NroH aBY y33X Hb

NoboBb JlybcaHoBHa AbaeBa
e MOHrONbIH ap4 TYMHUIA LALLHbI COENbIH
XyBbCan faxb €C CypTaxyyH, €c 3yl

Xensur AMesnna Yotepc
e XaMTblH HEXEPNBANFH yNC Tep: MOHIONbIH

3YYH X3CTUIAH 33pA3r aH aMbTAbIT Xyy/b
bycaap xyfangaH aBarygbiH AyHA
MOHTrObIH 631433pUIAH Man ax axyiraac
C3/3B/13C3H HAMTMIX NPAKTUKUNIAT CyaX,
YHAICHUI HeeLMiiH 60410r0 60/1roH
8AXVH 6prexyynsx Hb

‘ 13:30 - 14:30 LLAVIHbI 3ABCAPJIATA

Opee 203

Can6ap xypanaaaH 10

33Ap33T31 Lar yeniiH HYYAIMUMH apg,
TYMHWIA YH3T 3YWAnNC

Xypan gapranary: Capa JlyHauek

)XoaHa Poke ge NnHbO
» Maacali "MaxHbl 6aasyya" Xxen XOpPUOHA;
Llap TaxnbIH YeUiH XapuaLaH axuanax,
HUATASI 3pX aLuur, 30410MTro 6angan
33P3r HYYASINUANIH YHIT 3yAACUIAT
TycracaH Hb

LLUnHbA KoHaka
o X3HWIAT 4 apAaa OpXMXryn barix
HYYAN4ANIAH éc 3yii: Xolig TeB KeHuniiH
631433pUIAH ManyAbIH XULL3

Takaxmpo O3aku
e [amMwur 6a HyyaaniH éc 3yin: 2008 OHbI
MoHron gaxb LyypraHbl XNLLI33
cypanraa

dnmn3abet dokc, C. IHx6aT
o Manuug, yeHxyya 6a max: MOHronbIH
Mas axX axyliH XyBbCranblH aHXHbI
Tycran

KapvnHa BavecnaBoBHa YanbaHoBa

o Xanumar X3 HWI YrniH caH gaxb “Hap”,
“cap” nekcemyya
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2023 OHbl 6-P CAPbIH 23: XYPJ/IbIH XOEP 4AXb 6416P

' 14:30 - 16:00 Canbap xypangaaH 11 6o1oH Canbap xypangaaH 12

Opee 202
Can6ap xypangaaH 11 ToHTMCUIAH

HyyA3nung;: Ec 3yii 6a coénbiH XxapnayaaHsl

Tyxaw oinronT
Japra 6a xananuyynary: Nutep ®rHke

XaHpu Tomac Cnmapmara
o H3xaM>X13X, 3CBIN HIXIMXKNIXTYI banx:
VHAOHE3WNIH TISHMUCUIAH HYYAINYANIAH
CO&nbIH "ynaat"

HapymoH ApyHoTaii, MoHTUpa YHakyn

» bariranbe xamraanax éc 3yn, 3cean 6aviranb

Xamraanaxolr A3MXA3M HYYAINUYNH
ambgapan yy? MokeH, KapeH X0€pbiH

aMb/ApanbiH aMbXMpraaHbl Tanaap 3apum

600N

BeHrku ApmnaHgo

» Coé&nblH xapW/iLaH yangaa xonboo: baxay

HUAM3MASMIAH HUATMWUIAH CYKI3HWNIA
LWIWH3 HYYp Lapali

Jean Cynpuagn Aaxypw
e NHAOHE3NMH TOHTMCUIAH HYYAINYANIH
eepunient: baxay

Amap Mapyé
» NHAoHe3ninH BakaTobu yHA3CHWIA
L3L3PA3IT XYPINSHINIAH BaHrn-BaHrn

apnblH Cama-Baxay 3aracugbiH AyHA yyp

aMbCrasblH 6epunenTuinH Heneenen,
3PCANIAT faBaH Tyynaxag 333H-
YANUAYYN3IMUMAH XapynaLUaaHbl YYpriiar
cyanax Hb

MycTnka NIHaa XanpuHa, ApBa Xnerixen
o LLIyp3aH rypBamkunH faxb TIHIUCUIAH
HYYZA3N4ANIAH aMbXKMpraar xamraanax,
ycTrax 6yTasH 6airyynantbiH Kenc

©pee 203

Can6ap xypangaaH 12 YH3T 3yiisc 6a
eBepmel 6aiigan: ApuyH 6aiiranniiH
Tepx

[Japra 6a xananuyynary: b. L3L3HLOAMOH

H. YpTHacaH

e Hyya3n4mH MOHronbIH éC 3yrH YHACIH
YHIT 3yiin 6010X Taxuara garuvH
raspbIr Taxux ynamxnan

Xozed bpuctam
« OHrepceH yeulir Tycrax Hb: Ec 3yii,
6ariranb xamraanax sipma, MoHronbiH
XOL06rNiiH 3pTHUI aypcranyys

B. Bymbasp, C. bambagopx
» OBOO 6a WKKUNCaN: NTran GULWPINNIAH
60/10H YNC TOPUIAH XYHHWUI XypUMTAan

Haans bpega, CabpuHa Tocn KambuHm
* Hyyganuaniin 6aliranb opyHbl
XaHANarbIH HAMIaM-coén, éc 3y, ync
TOPUINH YH3 L3H 60/10H YCHbI
XapuauaaHbl XMLL33 cyAanraa

Pyctram My3adapos
» KaszaxcTaHbl YHAICHWUIA oHU/IOT, éC
CypTaxyyHbl YHIT 3yANNIAT XaAranaxas
ynaMXnant M3413r, HUArMUIAH
TypLUAArbIr alnraax Hob
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2023 OHbl 6-P CAPbIH 23: XYPJ/IblH XOEP 4AXb 6416P

‘ 16:00 - 16:15, ©pee 502 LlaliHbl 3aBcapnara, (502 ToOT epeeHnii XaxyyrniiH 3aan)

16:15 - 17:30, ©pee 502 HaracoH xypan: XA3AuUyyAruiiH gapra Hap 6010H X3/31uyynarT

OpPONLOrYAbIH UATIN
o Tapryynax nntrary: V. Bambabaatap, Apuann AxepH, Spuk Tpndt

17:30 - 18:00, ©pee 502 XaanTbiH yr
¢ HOHECKO-uninH nB33an gop HCUCOYX-niiH SpaAMUIAH 36BNeNVIAH aapra, gokTop . Bym-Ounp
» HOHECKO-ninH MoHronbiH YHA3CHMIR KoMnccbiH EpeHxnii HapuinH 6uyrniin gapra C.

bongcavixaH

‘ 18:00 MOHro/ibiH YHAICHUW ypaH 3ypruiiH ranepeip ypaH 3ypriiH y33CrafndHrniiH H3snT
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3XHUI 6 APNH
YHAC3H I/'CI"HTFBH 2023 OHbI 6-p capblH 22, [1yp3B

A3BUA, CHNNT

Kam6pwvxniiH Ux Cypryynb
MOHIron OpOH, EC cypTaxyyHbl COEN, HYYA3N13XYNH LOMOT 3y

Hyyasn4vH ayp Hb EBpoaMepuKMinH COHroAOr TYYXUIMH €C CypTaxyyHbl 4OMOT
3yW4 OHUror 6arip Ccyypb 2333/1C33p WPCIH 6erees WMX3BUNIH COEN
VPrIHLWANIKH aryy TYYX3HZA Tycnax roing Aypa TornoAor. HUArMmnmH xXyBbCsibiH
y33n 6apumTnang HyyasnyguinH HUArMWIAT XYH TOPAGXTHUA HIMBH TOM
canbap 6eree/i CyypuH rasap TapmanaH 6a XoTXUATTON XapbLyynaH cyanax
OHON 6YTI3X OrerAexyyH rax y3caH. 3eBNONTUIAH YeniiH MOHIONbIH LLNHX/13X
yXaaH WAIBXTIN XerkumX 6y YHASICHUA COENoo Xy/133H 36eBLUeepu,
XYHASTIIXUAH TYNA HYYAINUMH axynr 6yroy YHASCHUIA ©BOPMOL, 6B66 66pUiH
6onrox eHAep ay xonborgon ery 6ame. “HyyaaN14aNIAH COEN NPTIHLWNA” AT
OVITONT Hb HYYA3/MYUH axyh COéN MPrIHWWATIM Mawl HUALUTIMM3C ragHa
COENn WPr3HWANMH OHLIOM H3MH Tepen 6eree/i YYHUA XaMIUAH
rarmxamwmrtam Xumwas3d Hb MoHron opoH toM. CoumannamblH gapaax yeuinH
“YHASCHNV COEN” 3praH C3IPrax yes yr y3an 6apumMTtiian Hb HYYAINUYAVAH TyXaw
OVIITONTTOW F'YH F'YH3IMIA XON60rA0X, OHAepP €C CypTaxyyHbl aryyaraap 6asanar
6arB. MOHronblH cypryynmyaas 3aagar "WpraHuin éc 3yinH 6onoscpon”
XN433n4 “Ynamxnant HYYAAUWAH Coén”, “HyyanrH COEén MpraHwmnn” ron
C3ABYYA M. 3CH x4 4 XX 3yyHbl Cyya yeac TyyX, apxeosnoruy,
KOJIOHUYNO/bIH Japaax LUMHXA3X YXaaHbl YN XaHAnara Hb 3PTHUIA 3pA3M
LWWHXWATISHUIA 31 Cypryynmac ynamxnargaH UPC3H HYYAIN4UMH, COén, éc
CypTaxyyHbl TyXal OWAroNTbIH Tanaap acyynt A3BLUYY/DK, AaXUH 6040X0A
XYPracaH. “HyyA3numMH” 1343 Hb OfFT 6ep HUATMUAH X3B  LUMHXUIAT
TOLOPXOMNOX X3B Masirtal b6axaa 60NbCOH 6erees xe4ee ax axyw, XoT
CYypPVH rasaprtan XapwuiuaH XamaapanTan, Man ax axywng cyypuicaH ync
TOPUINH 34MINH 3acartT XxaMaapax H3PLUWA I3X CaHanbIr 61 A3BLUYY/K bariHa.
YYHWUIA H3M3H aAnn, COENbIr TOFTBOPTON, XUMCBIP XaMTbIH X3163pP M3 Y33XUIAH
OPOHA TOrTBOPryM, HUWIMUAH epTeHUUIAT 3MX U3ruTsi 60/1rox eceH
H3M3rA3X HOPMAaTUB TOCAYYANH XYPUMTIAN M Y33X 60/10MXKTOI OM.
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3XHW e 4PUNH 2023 oHbl 6-p capblH 22, [ypaB

YHAC3H UATMAN

AYNAMbIH BYM-O4UP

MoHron YncbiH EpeHxuiinerumiid TamMmrbiH rasap
HyyZ3/113X €CHbI Tyxal M3AN3TUIAT KOJIOHNYNOX, Yeneenex 6010H MoHron
Aaxb “CoésnbliH XyBbCran”

ANXUAH  TYYXUWAH  M3AN3F 6yTa3aX VAN ABUaL “"HyyAd1uuna" rax
H3PA3rAA3T aHUUA-TYYBIP/ISruma, Manyug, H3r raspaac Heree rasap
HYYZA3T TIHYYNUAMAT CYYPUH XepLuyys He EBpon TeBT, yHMBepCcanucT
éC 3YMH YYAH33C JOrLWWH, 33pJI3r, XOUPOrACOH, 6yayynar, Xapruc,
X3pLrniA, Ec 3yrryr XyMyyc rax y3aar 6ams. XIX 3yyHbl cyyn, XX 3yyHbl
3X3H yeJ, aHTPOMOJIOTUAH canbapbliH HUATMUNH XyBbCan cyAnaavng
OYAYYN3T, 33PN3T HYYAINUNA COEN NPMIHLANKT Aarax 6010MXKIYIA 3K
Y3C3H. Tyyrasp 4 6apaxryi HYYAINUAUAH Tanaapx TyyX33, LUMHXIIIX
yXaaH, apbC 6Hreep snAraBapfiaH rafyypxax VY3AUrWH  M3AN3TNAT
KONOHWIH 3pX 6apuUrymng aBy X3parisH 33pJiar, 6yayynar HyyA3n4aninr
NPraHLLYYA3X TOC/YYAID 36BTrex bavcaH oM. TyxaliH yes 3eBnenTuinH
MapKcncT cyanaaung, HYYAINYHUA TyXail KONOHUYNO/NbIH ©ep Har
OWNITONTBIr  "HYYANNVH ¢deofjann3m” r3C3H H3P TOMbEOHbI JOp
XOrKYY/NIC3H Hb TeB 60/10H JoToos A3NWH HYYAINYANAH XyBbCranT
OMNTONTbIr 6UA BONTOX, HYYAINYANIAT Xapruc X3pLrnii, XoLporacoH
MK Y33X3/J TOMOOXOH Hesiee y3yynk33. BHMAY-bIH XyBbcrant HamblH
TeB Xopoo HyyaIunH ¢eofanv3MbiH Tafaapx 3H3XYY MapKCUCT
M3AN3MMAT  6aTamK, HYyAIn4nH, deodanblH COENMbIH XOLUPOranbIr
apwnrax 3sopwunroop 1959 oHa CoOE€nbiH AOBTONr0O 6yHY COENbIH
XyBbCranblr  MOHrong  3xAyyncaH  6anpar.  DHIXYYy  WATMAAL
HYYZNYAUMH TyXalh KOMOHWUYAOABLIH M3AN3F X3PX3H 6K 6ONCOH,
JaxvH OYTI3rACoH, X3pX3H HeneenceH 6onoon MoHrong TyyHUMD
X3PX3H KOJIOHUYI0I00C aHTVXXPYYNCaH Tyxal eryyniax 60oaHo.
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XOEP AAXb

eAPVVH YHAC3H 2023 oHbI 6-p capbiH 22, baacaH

AT

AOYH YATTU

OkcdopabiH Nx Cypryynb

Onpx JopHog Aaxb HYYAAUIAH Mas ax axyml 3pxisrymi: XasLwman
OVINTONTYYABIT COPOX Hb

XX 3yyHbl MX3HX xyrauaaHg Onpx JopHoA Aaxb HYYAJAVUAH Man aX axyh
3PXN3rUnA KONOHNYNOA BOIOH XOXUM Hb YHASCTIH YACYYAbIH T3AHWIAT
HOMXOTIOX, TOB 3axuvpraaHbl XSIHaNTa4 opyynax r3C3H XYYuH
YapMaWnTTal TOIMUC33P WPCIH 6mn33. T3AHUAT A3BLIMATIT, OPYUMH
YEeNNH XOMKAUAH TeCAYYA33C TaTran3lax baricaH 60/1X00p XOLPOrAcoH,
6oan0roryii XxamasH y33x 6aime. Llar xyrauaaHbl fiBUazZ YAC TOPUIH
6yToL, Hb epeHXnngee angarfcaH 4 mManyug ync Ttep, SAUAH 3acrvinH
eepunenTe] AacaH 30XMLOXbIH 33p3ry33 ypar TepaniiH éynryys 6050H
XYP33713H 6y OPUMHAOO HUWMIM, €C 3yWH 6arp cyypua xaarancaap
NPCIH. ToaHUIN EC 3yMH 60M0H éC CypTaxyyHbl Xy4dTar 6avip cyypb Hb
HUATMWIH YYP3ar XapuyLJiara, ereemep C3Tras, 30410MTron 6anx éctou
FC3H Y3/1C33C YAINTIN. HYYANMAH Man ax axyh s3pxisrymj mManyjbiH
6aliranb OpPYHbIr XaMraanax, yyp ambCraiablH ©6punenTe[, T3CBIPTIW
6arifian 33par Hb ynam Byp Xyn33H 3eBLUeeperjex 6ariHa. JliusaH, Cupw,
MopaaH 33par yAcbliH BefynH XOHbUMH, AMaauabiH, OMaHbl T3M33UMH,
AMaaublH XULWL33H A33p TYAryypAaH HYYAINUAUAH Xapyyak By axun
X3p3ary, AacaH 30XMUO0X 4ajBap, Heel, 60/0/a400r XyN133H 36BLUeepY
6ynr OHU/N0H Xapyynax 60aHo.




XYPAAHTYW

CANBAP XYPANAAAH 1 - EC 3YVAH ®NN1O0CODU

‘ PeHaTa BepHUyHac
Aapxyc Nx Cypryynb

"Ec cypTaxyyH"-bIr XapbLyyJicaH TAaHUH M3A3XYIAH aHTPONOIOrN pyy

DH3XYY UATMA433 “MOpPannT” XaM33X bapyyHbl H3p TOMbEOT MOHIO X313H A3Xb “EC CypTaxyyH”-Tai xapbLiyynax
601HO. CyynuiiH yeniiH 6apyyHbl éC cypTaxyyHbl CITMA 3y XYMYYC UX3BYIIH "MopanTai" racaH Hap TOMbEOr
XOp XeHees, 3CBaA Wyaapra banxtal XoN60H y343r 3K OWAroAor racaH y33a Tyrasman 6aiHa. Tninm 60noBY
3H3XYY TYr33M3/1 Taamarnanbir 6aTnax Coén XOOPOHAbIH Cyjanaraa 6ara XUArAC3H. YYHWAr WwanraxolH TYA4
MOHIO/bIH COE/1 XOOPOHABIH 3apUM XWLL33T XYpraXx 6aiiHa. “Ec cypTaxyyH” r3asr xon600 yr Hb bapyyHbl “Mopan”
MC3H H3P TOMbEOHbLI XapbLUAHryl CYyAuiH yeuiH MoHron opuyynra toM. ApuaunarbiH (Freelisting) Too
b6apvMTaac xapaxaj, MOHronuyys “éc cypTaxyyH” r3f3r H3p TOMbEOr XOp X6eHees, 3CB3A Wygapra écblr
XapranscaH YWAA3NTIM XON60X y343rTyi. XapvH TaHUH M3A3XYNH XYBbJA XaMIMiiH MX X0N60X Y3437 O/inoront
601 XYHA3TrA (xyHAN3X) tom. "Ec cypTaxyyH" 6a "Mopan" xoépblH XOOPOHZ HWALBXTYI 6aiiraa 3yiin Hb xop
XOHeen, 3CB/ Wyaapra 6aignbiH Tanaap TycraiaH aBy y343r 6yX HUATUIAH "€c cypTaxyyHbl" TaHUH M3AaXYI
b6angarryiig opimx banHa. ©epeep x31631, “Mopan” r3gar He 3eBXeH bapyyHbl, xapuH “c cypTaxyyH” r3gar Hb
MOHronbIH OMAFOAT 3K y33X 6aliHa. 34r3sp TOMbEO Hb TYYX3H fABLAJA OYpP31AC3H XO0ép eep HOPMAaTUB 3aH
TeNeBUIH COéNbIH 3areap oM.

MuTtep PUHKe
Ltopuxuniin Nix Cypryynb

Tan HyTar gaxb KaHT: Man axk axyiiH 60/10H KaHTbIH o/ y33/1 caHaa

"ByX HUAT33p Aarax yrinasx 6010x Xyysib 60AXbIF XYCIK Oy Top cypraanuniiH garyy i ynna". KaHTbiH ron y3an
CaHaa Hb X3H H3THWUI 3PX, X3P3rLIIHA Xangaxaac 3alICXMACIH  €C 3yl A433p TynryypnacaH YHACIH Aypam 6uii
601rox oM. ONIOH TOPAWIAH HYYANMUMA, Manuug, TYYHUNIH HYYAINUUH OYArYYAUAT NIAM HUATMUAH 30XWOH
6alryynnblH  3CPar Taja radXx ygaaH XyrauaaHbl TypLl y33)K WPC3H. T3AHUA ambapan HUATMUAH TOAOPXOU
30XMLYYNANTIyA, XYBUIAH X3P3rL33ras xaHrax 1 COHUPXONTON YeneeT TIHyy4unug 6erees awmrtai rax yssa
XYUUPXUIANIN YIANAIX33C Y byuaarryid. YYHWIA H3r yp JaraBap Hb rasap eMu4nex 3pXWUAr TOAOPXOM 3aax
ereeryinraac 60 "HANTUIH eMUYniiH aMraHana" (Hardin 1968) xypragar. TSpHUIAT UX3HX TOXUONA0NA HYYAANAH
Man ax axyliH aMbApasiblH X3B Masirtail 3HAYYPY OMAroAor. YHIX33p Y A3NXMAH 6314Y33PUIAH Man ax axymH
ONOH 6yC HyTarT 3AWAH 3acar, HUIArMWIAH acyyanaapx LWWAABIPUAT XyBb XyH 6ue gaaH rapragar 6ereej
XaMIUH ysiH XaTaH 6alixbir Waapagar. SH3 Hb TOITCOH WHCTUTYLUMUIAH 30XULYyYNnanTaj, XyHAITr3TraATanrsp
ABarggar 4 mMan cyparT OHL, aloyn TyarapcaH yed ManumH XyBbCaxX, amapxaH 3epuurager. MoHronbiH 6apyyH
X3C3IT XUIACIH yrcaaTHbl 3yiH CyAanraaHg TyAryypaaH 3HaXyy 6yT3an Hb XyBb XYHUA WMAABIP raprax yHACIH
X3P3rya3, TYYHUISH XyMyyC 6re 6rea33 HIBTIPY OPOX IPXUIAr ereemep C3Tranasp oarogor 6010XbIr OHLJIOH
xapyynax 6onHo. Niim yinngsn eepT Hb LIyyA aroyn yupyynaxryil 1 601 HOLTOM 3CPar apra Xamxa3 aBgarryii.
KaHTbIr OpBOHIOOP Hb 3Pryy/3CHI3P 631433PUIAH Mas ax axyi IPX3N43T epxes eepuiiH OpLUNH TOFTHOXOZ atoyn
yupyynaxryi n 6on bycag xyH 6ypT eepT Hb X3p3rTaii 3pX Yenee, yaH xaTaH 6alAnbIr OJIrOX ep HAr Y331 caHaar
6010BCPYYIX 6OMHO.




- XYPAAHTYW

CANBAP XYPANAAAH 1 - EC CYPTAXYYHbl ®dNTOCOD U

. bam6a6aaTtap, O. XataH6onpg, b. HapaHTynra
e AHTpPOMO/IOrN, apXxeosiorniiH TIHXUM; MYUC-niAtH MoHron cyanasnbiH XYP33/1I3HTUAH 3pA3MTIH HapuiiH
6nurniiH gapra,
o LIYA-niAH DUNocopuiiH XYp33/13HTUIH YiC Tep, IpX 3yiA cyANablH TIHXUM,
o YHA3CHWA ygupanarbiH akageMuiid TopuiiH yanpanarbiH TISHXUM

Coén 6a aBnvra: XapwiLaH Tycnax, XYHA3TraX yeg rapax éc 3yiiH acyygan

AB/IVTBIH TOAOPXOMIONT Hb TyXaH acyyA/ibir CyAanfar CO&MblH XaM C343B, XyBb XYHUIA Y331 60407, yAC TOpUIiH
J3MN13M, 3PAAM LUMHXWUAMZHUIA canbapaac NX33X3H XxamaapAar. YAC OpHyyA apAyunian, KanutaaucTt 3ax 333/1KAH
3AWNIAH 3acar, ToTaauTap CoLmanm3m 33par LUMHD TOrTONL00T HIBTPYY/IIX Yed T3AHWUA ynamxaanT ambApasibiH X398
Masir 3pC eepunergex, éc cypraxyyH, éc 3yij Hb HeneesX, aMx 3ambapaaryii 6arigan yycasr. XaMTbiH axul,
XapuiuaH Tycnanuax, 3pxX MIAANAH Xapuauaa, HUArMNGH Cyakas, 6313 erex 33par COénblH Xapwilaa Hb 34raap
OPHYYAbIH HARTMWUIAH 3B HArA3., éC CypTaxyyHbl 3ANNH 3aCTUNH YHASC Cyypb 60a40r. BUAHWIA 01K M3ACIHIIP XOT,
XOA466rMnH XYMYYCUAH amMbApanblH X3B Masr Hb LIWH3 60/0H 0400 baliraa XyMyycuir Teneenex 3amaap
sinraatan 6onoxbIr Xxapyy/mk 6ariHa. Tyyrasp 4 6apaxryii XyMyyc “3aHLUAbIH" XYYAWIAT garax mepaaer 6ereeg 6oant
aMbApan 433p 6UYUNTACIH AYPIM XYPMbIT YaHA MOPAASITYIA. DArasp X0€p XaM X3Mx33, EC CypTaxyyHbl TOrTOALOON
XONIMX Hb HUIATMUIAH XyBaarfan pyy XeTesk, XYHATITI3A3M XYHAID Xapuy HIXIXryil 630131 erex yy yryi roy, Hali3
HexAeAee LuanTraaHryirasp Tycnax yy, Yryi 1y racaH €c 3yiiH 3pransasHg Xypragar rax 6ug taamarnax 6y rom.
Coéng ragHaac WWH3 AYPaM, 3@H 3aHLUWA, YHIT 3YWACUIAT OPYYIXX UP3H, LUMHI3P CONUMAOXTYn 60n of00 baliraa
60/10H LUMH3 AYP3M XOEPbIH XOOPOHJ 36puUn YycAdr. Xymyyc bue 6ueass utrax, Tycraxaa 60/AMBOM 3HI Hb
HUAMaM 3agpaxag XyYpragar. YYHUA yp AyHA XYMYYCUAH AUIANSHX Hb 34M33p ©6pUNenTUiiH 30110C 60ICOH Y Li@eH
X3/A3H 3INTYYA XOXAOr. DH3 Hb COEMbIH YA axwinaraa 60M0OH LUMHIIP TOZOPXOWICOH aBAWUMbIH YiAN
axxmnnaraaHbl XOOPOHZ TOAOPXOW 3aar 6alix ECTolr xapyyix 6anHa.

3nusa Kon-fappntn
MapTuH-/TloTepuniiH UX cypryynuniiH AHTPONosIoriAH XYpP33a13HIMiAH 6arwu 6a 6me paacaH cygnaay

Xvwur 6a 3H3p3H HUTYYICIXY: MOHron faxb eepTee Tyc/ax Tepen 3yA/IMAH X3B/3/INIAH éc 3yiAH 3aMHan

MoHronbiH 6ecTtcennepyyauiiH XarcaanTbir xapsan "MOHIofblH HyyL, TOBYOO"-I 3C TOOLIBO/1 ©6pTE6 TyCNax ypaH
30xmon MoHrong TpaHa 60K 6aiiraa Hb 3pran3aaryii xapargax 6ariHa. M3CIH X34MA Y TYYXIH 30XMONYYA Hb
MOHro/blH OfIOH HUATUIH ANCKYPCH TOAOPXOWMAOrY, aBpasblH, XYMYYXIUAH C343B 60K Yypar rymusTrAasr.
©epTee Tycnax Tepen 3yha MoHronbiH 6yc HyTart HIBT3PCIH 3amMHan TUAM Y TOAOPXOW byc baliHa. Yump Hb
XoriwepT-/lare (2019) 6onoH LUna LUnaoxoH (2018) Hap xapyy/acaHunaH AnoH ync YnH rypHuin xoxyy yes AHY-
AMepUKMIAH eepTee Tyciax ypaH 30XMOAbIT Tyrasx Lr 601CoH 6erees SiNoH, Aapaa Hb MOHIOJ, XATaj X3/ pyy
opuyyncaH. Tyyrasp Y 30rcoxryil TyxaliH yeg T3Ar3sp 30XMOJbIT FOTYN0H 3P3rTIN YHLLIUIYAAS 30pUYIX  6uugar
6aix. UYMH YNCbIH XOXYY YeWUWH X3BA3MYYA Hb 3puUyyAd4 30puynaracaH 6ereef T3AHUIAT aMXWUNTag Xypax,
rArasapang XypaXx, 3U3CT Hb “YHAICTHUNM OYTIIX34" eepuinree yamppaH fanunax 4dagBapyyabir XeHACeH 6aliB
(XorwepT, 2019). To4ra3p 30X1ONYYA FONYAOH X3PYYN MapraaH, Taanan HUALCIH C3A43BTaN X0n600TOM HancaH
66erees, NHMICHIIP HUTYYACAUAH TyXal 333HT FYPHUM TOFTCOH OMITONTTOM XON60rfox 6avB. OHee yesd XyHWUI
XOMKNWIAH Tanaapx eepTee Tycnax HOM 30XMONYYA Hb 3MITTaNUYYAd4 30puynaracaH 6ariraa 6on, apartanvyyass
30pUNYJICaH XYBb XYHWUI XOMKAWIAH 30XMONYYS Hb UXIBYAIH 3PYYA M3IHA, CaHXYYIUIAH C34B33p XA3raapnargaar.
OMIrTINUYYAd4 XaHACcaH eepTee Tyclax X3BMaAyyhd 4 MeH aauvn byaablH waliHaac eAeerfceH 3H3paH
HUTYYNCIXYAH Y331 CaHaaTal XOCONCOH HUMYYACAUIAH Tyxal eryyasmx f33p TyaryypnaH eepuiiree xarvipnax
C3Tr3aN pyy WWMKCIH 6010BY ByaAbIH LWaLLIHBI XOOCOH YaHapbIr 01K aBax raxaacad Uayy 6yTIIMXKUIAT carixpyynax
30pUATbIT ypbTan 60Arogor. Yr HAATAIAA MOHIONbIH 86pTee Tycnax 30X1oyyA bycaz COénbiH ANCKYPC AaMXKUH
OHrepy anjaptaii 6010x400 éC 3yiiH AMap ANCKYPCYYATIN Xxon60rgox banraar cygnax 60aHo. OH3 Hb 1950-aaj
OHOOC Xxoriw AHY-4 ByAAblH LWaLLHbl C343BT3M ANCKYPCYYA X3PX3H angapTtait 601CoH, xapuH MoHrong (AaxvH)
H3BTIP3XA33 Tannbap Hb MPOTECTaHT X6A6AMepPUIH écC 3yl 60K eepuneraceH Tyxal eryynsx 6oaHo. Yr
HUIATA3NA 3MITINUYYA XyBb XYH Talaacaa flaXk XemkKCeH Tanaapx sipuvar Xyprax 6ereej eeptee Tyc/lax HOM
30xmong 60N0H XOTblH Hexuen 6angang aryynarggar yac TepuiiH TeCIYYAUAT aBYy Y33X 60AHO. DUICT Hb Yyr
HUATA3NL Nnbepan 6@ HAATUIAH €C 3y XOEPbIH 3PC T3C 38PUAUNIAT LLYYMXJIIATIAMIP aBY Y3HI.




_- XYPAAHTYW

CANBAP XYPANAAAH 1 - EC 3YAH ®N10COD U

Knapa flaHnana Pomepo
MHaoamepurKarniiH nx cypryynb

AHAbIH /Andean/ ryH yxaaHg cyypusicaH yyryya UpraguiiH wygapra écbir Xap3rKYYX3A XeKCeH éc 3yiiH
3apumyyp,

JKBajOpbIH Yyryyn vprag 6o0noH 6ynryy4 AHAbiH /Andean/ y33n 6040NA TYNryypaaH Xyynva X3p3arkyyaxdz
yavpanara 6onrofor 3apumyyAtai 6arigar. OcTepHaHHbl XyBbj AHAbIH epTeHL, 601 XyH aBpax 30pWaroo
6venyynasr xapualaaHbl Cyax33. ©OpreH yTraapaa 3H3 Hb XapwiuaaHbl CYXX33H A3X 6alip cyypmac TOA0PXOii
YYP3r FYRLUSTMASr 6yX epTeHUUIAr aBpary oM. YyH 433p "yypar' racaH YYAH33C 43T XXYPMbIF caxmynax caHaar HaMm.
XyBb XYHUIAT XaMT OMIOH, "6UA"-NINH YYAH33C EC 3YNH CyOBEKT rax y343r. NHXYY 6ynar XYHWUIA anb HIF FTULLYYHUIA
KPTOHLMIAT A3T XYPMbIH 30XULYYNaNnTbIr 30pUCeH YNA3n 6yp Hb CaHCPbIH yp AaraBapTali 6aiix 60nHO. TUIAM
y4ypaac yyryyn apg TyMaH 6010H 6yAryy4 acyyansir Wwyjapraap LWUWAABIPA3AIT 3apuMbIr 6uli 6onrocoH 6erees
T3Ar33p Hb XapunuaH bue 6uesas Tycnax, meusner, 6ne 6MeHId HexXeX, XxapuiLaa xonboo, xapuiLaH xamaapan
33p3arT cyypwacaH 6argar. YyHWUIA yp AyHA YYryyn WpPraguiiH LyAapra €cbir X3pamkyy/mK eepuiiH Xyynib
TOFTOOMXMUIAI aluurnaxgaa eepcaviiH 3apumbir 6apbgar 6ereef AHAbIH Y331 6apumMmTnanaap sH3 6ypuiiH
30PUUNASOHUNIT WWNAABIPIH, YIMaap 30XUX MPoLEece, XYHUI 3pXnir 6atanraaxyynaar.

Tyc cyganraaHbl axun JkBafopblH KaHbAp MyxuiiH KBuanoak 6ynrasc axtmanm 6wun3a. TyxahiH 6ynar KaHbap
OBIMMIAHXHOOC rapantaii 6erees AHAbIH TYH yXxaaHJ CyypuacaH 3apuMyyAbIr X3p3rkyy/isX 3amaap T3AHWIA 3aH
3aHWWA, XyyAb TOTTOOMXUWI Aarax Mepaex 6anraar 6atanraaxyymk 60/AHO. DH3Xyy CyfanraaHf TOOH
CyAanraaHbl aprbir alwimMrnacaH 6ereeg fadya 6010H OPOH HYTIUIH yaUpAarYnATan apuauanara Xmix wygapra
€CbIl X3PX3H X3P3NKYYNA3T, T3P Hb AMap yTra yumpTam 60AXbIIN OJIXK M3IXUAT 30PbCOH. YYHT3 agunaap AHAbIH
r'YH yxaaH 6a wypgapra €cHbl 3aH YANWAH XOOPOHABIH XaMaap/bir OWArOXbIH TynJ YaHapblH aXWUrnantbir
awrnacaH 6ereez amaap Ma33/13/1 Lyr1yy/caH oM.

Tynxyyp yr: Yyryyn nprag, AHAbIH N'YH yXaaH, 3ap4ummM, Lyapra €cbIir XapamKyyiax



XYPAAHTYW

CANNBAP XYPANAAAH 2 - COENbIH BA XYHUI 3PX

Capa JlyHauek
Jlo6nsHaruiH nx cypryynb

Yyn yypxaiiH TecnyyaTai Tynrapy 6y HyyA3/1umH ManuabiH €c 3yii 6a apxyya: Huxep A3x ypaHbl acyypan

HyyanminH man ax axyi (HYYA3N4AUAH aX axyi) Hb Mall XyBMpamTrar 6a ypbAunaX Taamarniax 6010MXKryi uar
araapblH 60/10H 63/1433pUIH HexLen barjans HyyA3113X cTpaTery 6ariranb OpPUMHA 330T3N Aajan MATMAT 0400 N
H3I Xy/133H 3eBLUeepY baliHa. TUIAM yupaac HYYAINUYANTH aMbXMpraaHsl éC 3y Hb baliranbTariraa xamTpaH axuinax
asgan oM (Kpatam). JanxuiiH 6ariranb opyHbl acyyaayyablr YA XxapransaH on6opnox Tecnyys, T3p AyHAaa HyyAAnH
Mas ax axyw apxnaarymg 6010H 6ycas HYYAMUNH apa TYMHWUI HYTarT iH3 6ypuinH yyn yypxamH of60paonT HIMIrA3XK
6arHa. Taarasp raspyya Hb UX3BUNIH HUATUIAHX Baligar 6@ anbaH €coop X3H HIMHA eMunergeeryin bavgar Tyn tep
Hb rafjaablH KOMMNAaHWYATa XaMTpaH T3Ar33p raspyyAbir OfI6OPAONAT ABYYAXbIH TyAj 333MLWNAAYS aB4Y baiiHa.
HyyZasnugauiir TaH4 ambgapy b6ariraar Xyn33H 36BLUE6PASITYA, 3CB3 BYp TIAHUIAT OFT aBYy X313u43rryin. HyyasnumH
XYMYYCUIAH ra3pblH 3PXUAT YYCMXUIAH Ty TMn6epT HYYAINUNH XYMYYCUIAH XYBbJ, HYYAINN3X MA3M Hb T3IAHUIA XYHUIA
3pX OM MAFUIAM TaHWALYYACaH. XamMTaap rasap 333MLUMX 3PXUAH XaXyyraap HyyA3/113X 6010H yC X3pP3risx 3px,
ypbAyMnaH TaHWy/ACaH 36BLUeepen aBax 3pX Hb 0N60pNoX TOCAYYATIV Tynrapax yeh HyYAAUAH 631433pUiAH
ManyAblH aMbXMpraa, 3px awruir 3MXKXMXK Xamraangar. Huxep ync HyyaaMrH Man ax axymr A3MXKCIH Xyylb
TOFTOOMXTOW 66erees T3p Y barityrai HYYANVAT 3pX X XyA33H 3eBlieepaer (banuaspuiiH Man ax axymH Xyynb).
baliranb OpuHbl Xyynb Hb YyNn YypXaiH TOCAYYAUIT X3P3MKYYN3X33C 6MHe 6airanb OpYMH, HUIArMZ Y3YynsXx
HeNeenNniiH cypanraa XWNCaH 6anxbIr waapaaar. YYHUIA 33pary33 Yyn yypxariH Xyyavap raspbiH X3BAWA [3Xb
6asnart XypaxvinH Tyn4 Tep raspbir eepuiiH 60arox asaxslr 3esLweepger. BOHHY-r yn xapransaH ypaHbl yypxarr
ManunH HYYAINUYAVNAH 36BLUEEPOATYArI3ap H33CIH baiHa. Masap HYTrUMIAr gaxuH eMuiex 6yc HYTrniiH cTpaTery Hb
TOBNOPAVIAT caapyynax, rasap awurnanTblH XU XA3raapbir TOrTOOX sBAan oM. 3C3H X3auii 4 (Xyy4nH) ManumH
6aicaH XyMyYCUNH rasap awmnriant, HAATMUIAH ByTaL eepunerfex 6airaa 6erees ManuuvH HyyA3N4AURH Ayy
X00N0M (eepcaniiH 0N0H TanT balanaapaa) TUAM 4 Xy4dTalr 61 6aliHa. YAC OpHbIT BYX34 Hb XONKYYN3XUIAH TyN4
3apuM rasap HyTtar 6a HyyA314MH ManygblH 3PXUAT 30IMOCNOX Hb TOPWUIH rapraaraa oM. M3xA33 "TepuinH xapax
eHuer" TOrTBOpPTOWN, 6airasb OPUMHA 31TV NP4y 60N0H BepUieraex, eepeep X363, HyYYA3AUAH Man ax axynr
AIMXKUNX E€CTOV 6UMLL rIX yy?

B. BonopcaiixaH
MoHron YncbiH 3acrmiid raspbiH Xapar apxJiax rasap

COE/bIH 3PXUIAT X3P3MKYY/1IX X3TUIH TeNeB

Coén r3gar Hb fABLYYy yTraapaa ypAaar, LMHXIX yXaaHbl YN axwuanaraa, YHIT 3yia, epreH ytraapaa M3anar
TypLwuniara, 6010BCPON 333MLUMX 3PX, M3A33/13/1 aBax 3pX 33pruinr 6artraacaH mawl epreH ovnront tom. KOHECKO-
WAH 2009 oHA 6atancaH "CoénbiH ONIOH AH3 6alA/ibiH Tyxal Tyrasman TyHxarnan“"-g Ccoén r3gsr Hb XamTbIH
amMbApasblH X3B Maarvir 6arraacaH HUNMM, HANTMWUAH GYATNIAH OKOYH CaHaaHbl, MaTepuaniar, OlyH yxaaH,
C3TMAN Xe4NeNniiH eBepMeL, LUNHX TeAWUNTYA 3eBXeH ypJfar, ypaH 30X1M0on 6yC amMbApasblH X3B Masr, YHIT
3YWACUMH TOTTONL0O, YAaMXaan, UTF3 YHIMLUWA 33P3r YaHapyyabiH uory oM. (FOHECKO 2001). DaniiH 3acar,
HUIAMM, COéNbIH 3pXuniiH XopooHbl (CESCR) EpeHxuii Tannbap 21-4 gypacaHynad, MoHron Yac coénbiH apxuiir
XYHAATIIX, XaMraanax, A3MXKMX TOPUIH YYPriar TOA0PXOMIOXA00 XYPTIIMXKTIN, XY/133H 36BLUOOperaexylil, jgacaH
30XMLOX YajaBap, 30XUCTOW balgnbIr xapransaH y33Xx EcTol. Tepeec XYHWI 3pXMAT xamraanax, AIMXMKX apra
X3MX33 aBY 6aliraa Xaguin 4 XyH aMblH X3P3rL33, 60JIOMXNT HEOLMINH XOOPOHAbIH 36pYY Hb 3ANIH 3acar, HANMM,
COENbIH IPXUIAT 6OANTOOP X3PIMKYY/IIXIZ, COPreep HeneeK bamHa. AnaHrysa YyHAICHUIA LEeHX, YYryyn NpragninH
3PXVIAT XaMraanax Hb COEMbIH OJIOH AH3 6aingan, XyHUM 3pXUAr XamMraanaxag mall yyxan acyyaan om. MaHai
YACbIH 6apyyH XOIj X3C3rT ambgapAaar uaataH (ayxa) xymyycuiiH Tanaap Togpyyamaap 6ariHa. DHaxyy fpma
X3N31U33HZA 61 To3AHNIAT axyliH COén, ynaMxianT Laa 6yra Mannax, aH arHyyp, 3arac arHyyp, yyryyn npraaniiH es
CO&NbIr XaAranax 3pxas 34/yy13X34 Hb A3MXKIII Y3YY13X TOAOPXOM apra XaMX33r TaHWUALYYynax 60/HO.


https://www.puce.edu.ec/

XYPAAHTYW

CANNBAP XYPANJAAH 2 - COENl BA XYHUW 3PX

. HapaHTysa
XYHWIA 3pXUVH YHASICHUI KOMUNCC

HyyAnuniiH coén NpraHWAniaH a3px? ONOH YNCbIH XYHWNIA 3pXUIAH XyYy/b 6a MOHIO/bIH XLLI33

DHaXyy 6YT33/14 ONIOH YACLIH XYHWUI 3PXUIAH 3pX 3yl 6a HYYAINUAUIAH COENbIr XaAranax XoépblH OrTA0AUbIN aBY
Y39XMIAH 33p3ru33 MOHIO/bIH XULW33M OHLUFOWMIOH aBY Y3C3H 60/IHO. YNC OpHbI TyyX, €C 3aHLWWAL TYH TYH3TUiA
LUWNHIACIH HYYANMUAUIAH COEN OpYMH yen siH3 OYypuiiH COPUNTTOM Tyarapd 6ariHa. 34rasp COpunTyyA Hb
XypZauTari XOTXUAT, YYp aMbCrajblH 66puienT, y1aMXKNanT HYYAINYANAH HyTar A3BCrIPT 6YyT33H 6aliryynantbiH
TOCNYYAIA Xanjax 33par opoos 6ariHa. ONOH YACLIH XYHWIA 3PXUIAH XYYlb Hb XyBb XYHUA 60S0H XaMTbIH 3pXUIAT
Xamraamk 6aiigar 4 HyyAdN4ANIAH COENbIr COENMbIH ©BOPMOL, OHLUIOT MAMMIAT UAT XYN33H 36BLUeepY, XaMraanax
acyyfan xapbLUaHryii 6ara, cyanargaaryil xaBasp b6arHa.

WpraHnii 6010H yNC TOPUIAH IPXUIAH Tyxalk ONOH yncbiH NakT, HYB-bIH XYHWUI 3pXUIAH XOPOOHbI CYYJIMAH YeUiH
XYYNlb TOFTOOM> 33P3T OJIOH Y/CbIH XYHWIA 3pXMIAH XON6OTrA0X Xyy/lb TOFTOOMXWZ AYH LUWHXWAMI XUACHI3P
XYHWUIA 3PXUAH OAOOTMIAH X3M X3MXI3HYYZA Hb HYYAINUAMIAH COENbIr Xagranax, cypTanunax acyyAnbir X3px3oH
Xamapu 6ariraar cygancaH 601HO. IH3 Hb OHEerniiH XyYP33H 43X LLOOPXOW, XA3raapianTbilr OHLOMX, OIOH YACbIH
XYHUIA 3pXUIAH Apra X3AUANAH XYPI3HA HYYAINUANAH COEN NPIIHLLUINAH 3PXUIAT XYN33H 36BLLU6BPOX 6ONMOMXUT
rapLyyapir cyaancaH 60nHo.

MOHIrofn00C aBcaH XWLU33H A33p TYAryypaaH 3HIXYY HWUATASNL TyC YACBIH HYYAINUUH HWIAMMZA Tynrapy 6yii
copuntyys 60N0H T3AHWUIM COENbIH OPLUMH TOFTHOX Yp AaraBpbir TOLOPXOWACOH 66ereej TOrTBOPTOWM XOrKui,
6aiiranb OPYHbIF XaMraanax, HyyA314nH apa TYMHWIA CaliH caxaH 6aingans HyyaINYANAH COENbIH a4 XoN6oransir
cypgangar. Llaawwmn6an, yr 6apuMT BUYNUIT ONIOH YACbIH XYHUA 3PXUIAH XYPIIHA HYYAINUYANAH COENbIr XYN33H
36BLUGBPY, XaMraanax Hb COE/blH OJIOH AH3 6alifian, COENM XOOPOHAbIH ApWa X3N3L33M AIMXKUX, YNaMxnant
M3A/13MNAH TOFTONLLOOT XaAranax 33par 60IOMXUT aLur TyCbIr CyaancaH 60JHo.

ONOH YNCbIH XYHWUI 3PXUIAH Xyy/ib 60IOH HYYAINYANAH COENbIH 334P33TaNM XapwuauaaHa rapan rarad TycracHaap
3H3XYY 6YT33/1 Hb COENbIH 3pX, YYryyn UPr3guiiH 3pX, COENbIH AH3 BYPUNH HOXLOA A3X XYHUA 3PXUIAH Tanaapx
©OpreH OMAroNTTOV XONB60OTOM YPra/HKWMK By X3N3/LYYNIIT XyBb H3IM3P Opyy/nax 30PWUAroTOl tOM. JH3 Hb
HYYATUAUIAH COENbIT A3NXUAH COENbIH ©BUIMH uYyXasl 3NeMEHT, XyH TOPONIXTHUA ONOH TanT 6aianbiH nUapan
6ONMOH XY/J193H 36BLUEEPY, XamraanaxblH Ty ONIOH YACbIH XYHWUIA 3pXMIAH X3M  X3IMXKI3T  LUMHIYISH
6010BCpyyNaxbIr ypranxk balHa.

©. YHapax
XYHWIA 3pXUiAH YHAICHMIA KOMUMCC

Coén 6a XyHUW 3px

XYHWIA 3pXNIAH YHASCHUIA KOMNCCOOC HNMMIM COEMbIH aHTPOMOMOrMIAH OHOA apra 3yur awmrnaH “Coén 6a XyHui
3pX” C3A3BT CyAanraa XMICaH. 31 cyjanraaraap amap HaraH 6angnaap MoHron ynamxiasn, Coén Hb XYHUR 3pXNIiH
acyysan 6010H 3epunnj XypracaH, MOHron YACbiH MPraj COENbIHX0O YP LUMMWIAT XYPT3X34 TOAOPXOV caaj
63pXLU33/1 TyaArapgar rak y33x34 XaHrantTali HOT/loX 6apuMmT 6ug onooryi. M3BY cyfanraaHbl siBUaj TaBaH
TOXMOAN00C XapXX Y33X34, IH3 Tan A33p acyyjan of00 XypTan baricaap bariraar xapx 60aHO. YHAICTHWUIA Li@eHX,
COE/bIH OB, 30XMIOTUYNINH 3PX, OOYHbI ©MYTI X0N60rACOH acyyanyyA Hb BUAHNIA CyfanraanHj aHxaapcaH XamMrmiiH
yyxan HexUenyyA Hb oM. Yump Hb XxsHanTaap A33pX C34BYYA CaHaa 30BOOX acyyjan 6u 6ereej Tep 3acar,
M3PrXAUAH 6anryynnaryys TeAninaeH aHxaapAarryih ragar Hb xaparaax. SAWIAH 3acar, HUArM, COENblH 3PXUKH
Tanaap xamTapcaH Cyfanraa XU, 3H3 Cyjanraar XMixasp 30PUMIOCOH LUWT apd TYM3HZA33 3H3 3PXUIAr canTap
CcypTanuynax cyprant 30XMOH banryynax 6010MXTONr 6ac yr cyaanraa xapyymk 6anHa. CyganraaHg agypacaHynaH
MOHronA COEnbiH 3PXWIAH Tanaapx aHrIM X3 A33pX 3PA3M LUMHXWAMI, Cyjanraar uUaallng eprexcyysH,
X3N3ALYYA3M, M3TMILU33HMIA TanbapT opyynban 6uaHni cyganraanel 6yTa304 6aigans 3epar3sp HeNeenHe ragsr
Hb 6atTal. IHraxg33 ynamxnant apra 6apunaap, 3CB3n AyynraBapTaliraap mepgex 6arignaap Xuiixaac wuayyTan
"FafHax TypLUAara, WA XNLL33" 13X M3TI3P XININUYYArMIAT baskyynax XxyeBunbapTariraap xapbLyynax Hb Uayy
TOXMPOMXTOV OM. DH3XYy Cyjanraa Hb XYHWUA 3pX, COE/blH 3pXWIAH Tanaapx MapraaHTalr OMAronThbIr
AHTPOMOJNIOTNIAH  YYAH33C aBY Y3C3H, 3PA3M LUMHXWAMI3IHWA canbapT 4yxan ay Xonborfonton Teauriryi
X3P3rN33HUIA LUMH3 M3ANIMMAT 6UIA 6ONroX, HIBTPYYIX34 TycTal. CyAanraaHbl yp AyHA, COENbIH 3pXTaN
X0N600TON TOAOPXOW acyyaans 3eB1eMX 6010H LWNAABIP 6ON0OBCPYyynargax oM.



XYPAAHTYW

CANBAP XYPANAAAH 3A - COE/Z1 XOOPOHAbIH APUA X3131L,33
BA DHX TAMBAH

H. MpanT, XK. JonropcypaH
FOHECKO-uiiH ne3an gop Hyyanmian Coén UpraHwnwiar Cyanax OnoH YAcbiH XypaanaH

HyyA3n4aniAH HNWIArMUWUVH C3TI3IN33HUIA ©0PYUNeNnT, COENbIH 60A10TbIH LUMHIYAAN

MoHronuyys XX 3yyHbl yes acap WX €epunentuir eHrepeecHuUn yp AyHA A3WiiH rypBaH Yyncaj
XyBaargax, Tycraap TOrTHoCoH MoHron ¥ncaac ragHa moHronudyys Opoc 6010H XaTafblH XN XA3raapT
amMmbgpax 60NCOH 6aiHa. DHaXyy YNC TepuH eepunenteec ynbaanaH ajunrylii rypeBaH yaAcC Hb
MOHIONYYYAAA YUIN3CIH aAnn ByCbiH TOPUINH 6OANOrO X3PIMKYYICHUA 3L3CT OXOPXOH X3A3H apBaH
XUAWIAH XyrauaaHg TyXaliH OpHbl MOHIFOMIYYY/ Hb aAna BYCbIH C3TrIXYMH OHLIOITOM 601K, XapuaLuaH
AAVATYIA LUNHX TAMAST Y MA3PCIH BaiiHa. DH3XYY HUIATASNA33 MOHIONYYY/AbIH TapXaH OPLLCOH rypBaH
OPHbl MOHIONYYYA3aJ YUMI3CIH afun BycbiH COENbliH 6041010 6a TYYHUI Yp Henee, MOHronuyysaz
WN3PCIH LUVHX TIMZA3M, MP33AYMH XaHAALW 33pruir TyxaliH rypBaH OpHbl 604MT cyAanraaH A33p
TYAryypfaH eryynsx 60Ho.

Tynxyyp yr: CoénbiH 6041010, C3TFIAM3HNIM XyBMPanT, agnn byc C3Tranra3

NaTpucro Tpyxuiio
dkBapopbliH MNan namMmbiH KaToAUK UX cypryynb

BoapaHu: AMa30HbI LUIMPIHI3H Ol Aaxb casgxaH X0n1600 TOrTOOCOH 6yNar Xxymyyc

BaopaHu Hap 605 casixaH OpuYMH YeulH HUAr3MT3A Xapuauaa TOrTOOCOH XanyyH OpHbl Olij,
ambJapaar yrcaataH oM. Tag ynamxkaanT COéNbIH XaN63pUIAr Xxaaraaxk, CaliH gypaapaa TycraapfiaracaH
yyryyn wnprag (PIAV) 6erees ambjpax OpoOH 3aiiraa rp 6yn33p33 XyBaanuaH HyTarnagar.
TycraapnargcaH LWMHX YaHapaapaa T34 COE/blH ©BOPMSOL|, LUMHX YaHapyyAbIr Xxagrangar 6a HyyAnuiiH
XyBUpaMTram YaHapTaw, OBIUIAH rap 6ya, aHYUH Lyrayynardmg, oBor OTOpPX 60/10H OBOr XOOPOH/AbIH
JalViH 33prasc YHASCHWIA 6GOMOH OJIOH YACBIH XYHUIA 3pXWUIiH 6anryynnaryyjaap xamraanargaar.
BaopaHu Hap Hb A3AXMIAA XOCTYA YWIAMN3M OWH 3KoCUCTeM 60/10X SACYyHW YHAICHUIA U3LIPASIT
XYP33/I3HA, H3r caf rapyi HyTar A3BCrapT aMbApaH HyTarnagar. CyyaniiH yea xapwuiuaa xon6oo
TOFTOOX 6aricaH rp 6yAUAH XyBbA YHAICHUA HUATMUAH WHCTUTYLYYAT3M Xapblax Xapuiuaa Hb
XYUUPXUIANING 6pTexX, Tyxalinban, anbaH écHbl 60/10BCPO 333MLUMNX Hb T3AHUA COEMbIH HOXLON, X3/
fipMaHaac XoJ, OHZOO Cypanuax X3163pT Xypraxsd. IKBafop YACbIH YHAC3H Xyy/bj 3aacHaap
©epCANree ONIOH YHASCTHWIA, ONIOH COEN XOOPOHAbLIH YAC XX Tozopxomngor. VIAMg HyyAdnuunH
6YNrasc cyypuH ambApan pyy LWNMKMK 6yl BaopaHu 33p3ar COENbIH BYNryYANAT 33pNaryy4 rax barviHra
ryTaaH AOPOMXWK, COEN WPrIHLWWATIN, TaBaH 6alXbIr XYC3IX33C WYY AAacaH 30XMLOX YafaxyiLl
TOPUIH 60410rbIM X3P3NKYYN3X 3aNWryin waapanaratail. Coén XoopoHAbIH Y331 6apuMTAanbIH ay
XON6OrAnbliH Tyxal 3prauyynsH 6040X Hb JKBaAOp Aaxb BAaOPaHUYyYyAblH Tyxah BUAHWIA 3praLyynaH
6040X ron 30puaro oM. OpUrH yYeuinH HUNMIMTIA casxaH Xapwalaa TOrTooCHOOC 6071004 OWMAronT
GanXry’, AGHrexX LWNHI3P TOAOPXOMNOrAoX 6ariraa XyMyyCUAH OYyAryyauiH COEN XOOPOHZAbIH
Xapuauaar X3pxaH OMrox B3?
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XYPAAHTYW

CANBAP XYPANAAAH 3A - COE/Z1 XOOPOHAbIH APUA X3131L,33
BA DHX TAVMBAH

BpaiiaH MxaHoBCcKUW, PO61H Puiig, XXamcpaHi)kaBblH HaHuannxam, CamaHTta J/inma Hap
MypAatorniiH nx cypryynb, Konopago My>kUH nx cypryynb, AMepruKuUiiH MoHron cyananbiH TeB

MOHroO/bIH HYYA3MTUYMH ManyAblH aMbApan Aaxb Ayy aBUaHbl YYPruiir ounroH 6apummKyynaH
M313rMIAr XaMTbIH 6yT33X apryya

AHY, MOHronblH cyanaayjblH XxaMmTapcaH 6ar HyyA3A4YMH ManyjbliH ambApang Ayy aBua siMap yypar
rYMUATrA3r 600XbIN OMAroX, 6apuMTXKYyynax cyaanraar casxaH axayynssg 6ariHa. HyTrvuiiH ayy 4nmas,
KJbIH YMM33, XYH, Maj, aH aMbTAblH XOOPOH/AbIH akyCTUK Xapwiuaa Xon600, ManuygabliH Ayy, a4yy
aBMaHbl YN axwuanaraa 33par Hb COEnblH bueT 6yc eBwiir aryyngar. "bug 3H> eBWIAr ONArox,
6apUMTXXyyNnaxblH TYA4 X3pX3H XaMTpaH axwuanax €ctor B3?" X3M33X XaMIVMAH 4yxan acyynrtaj
Xapuynax 30pwaroToi oM. 3IKOJOTW, aHTPOMOJIOMK, XOrKWM, WHXEHepunss, Man ax axyhiH
3PAIMTANIAH XyBbj, 6UA AyY YMMI3TIN XONO00TOM 34r33p Yyxan aMbApasblH TypLUAarbIr OMAroxbIH
TYN4 OHOJ, CyAanraaHbl apryyAbir XOCAyynax X3p3rTdi. DHIXYY aXAbIr M3AA3MMIAH  XaMTbIH
YANABIPASAVIAH aprbIr alUWIIaH XNIAX33P 30pbCOH 66rees 3HIXYY UATI3J1 Hb CyAanraar 30XMOH 6yTaax,
aHXHbI CyAanraaHbl acyynTyyAblr AaxMH 6010BCPYynax, TOAOPXOMIOX0 Tycnax cyjanraaHel 6arniH
BYP3NAIXYYHA Manuni, HexepnenuinH yanpaaryng oponLCcoH cyjanraar H3rtraH AyrHax 6ereeg uyxan
6u1eT 6yc COénbIH 8BUIT 6aPUMTXKYYNCaH XaMTbIH Yp AyH rapy 6airaa rom.

Akunpa Kamumypa
TokmoruniiH ragaag cyananbiH UX Cypryynb

Nwnr Texeepex SIOruk 6a MasibiH Tes106 30BOX &C 3YiiH XOOPOHA,

DH3XYY HUATAIN Hb ANTaliH yynapxar HyTar Aaxb MUHWIA cyganraa XuiiH 6anpnax 6ancaH rap 6yng
TOXVONACOH ULLNT TOXOOPOXUIAT 36BTreX NOTVUKUAT CyAamK, TSAHUA Man CYPrunH Teneex xapwauaa,
XapuywiarbiH M34p3MX, Manjaa aHxaapan XanamX TaBuX €C 3yWr aBy y33X 30pWAroToi 6mn3s. bu
2018 oHbl 3yH X0Bg, arimarT AnTariH HypyyHA 6aripaax 3yypaa MaavuvH epx X343H apBaH sfiMaa caax
6alixbIr XapcaH oM. MIPUIH 333rTaM IMaaHbIXaa UX3HX3/, Hb H3P OrceH 6ereej HapUINr Hb AyyamMardy,
caanryynax ra» TyyH A33p Mpuraax 6ariB. b eMHe Hb WIAM caanb xapx 6aiiraaryin om. Yaanryi
AMaaHyyZ, 3yHZaa TeneB, r3BY TeNUIAT HIM HIM3p Hb Texeepaer 6arCHbLIr Y4 OWAroB. XOXyy TOPCeH
NWNTHYYZ ©Ben 60/10X00C eMHe XaHranTTar 60MXMK Yagaxryi, uar araapblH XyHA HeXUens ambj
YN43X 6010MXK 6araTari rax Ta4 Tanbapnas. Cyn AOPOWM NLIWE 3XA33 Y atoya YUPYYAHA M)XK Ta4 HIMXK
X3N13B, DH3 Hb OB/INIH YANpPang Xoéynaa yxax Maragnantaii racaH yr oM. XOBJA XOT pyy byLax 3yyp XoBj
NX Cypryynbj 6armngar o004 Hali3 MaaHb HAAX ULLIUT TOXOOPOX A3 "HYraa" rax LUyyMXKXUIK
6arB. bug 3H3 Tyyx33C €C 3yMH uyXan acyyaayyabIr 0K XapX 60/HO: yp XOHASeX 3PXuUiH Tanaapx
MapraaHTali xonbooToi 6Gax 600X Manaa apynax yTuamTap y3an, 6yAafblH LUalHbl 3apfuMraac
YYZINTIA XyyNbUMUICAH X3IM X3MX33, 8C CypTaxyyH Hb aMbTHbl 3PXUIH XOA6/ITeeHNM H3X3X EéCTOoW
acyyaan. 34rasp acyyanaac ragHa rap 6yna mMan cypras xanamxiax €c 3yw, Maragryi TyxaiH Hexuen
6angan, TYYHA LWWMHMCIH "Hexuen 6ananbiH éc 3yi"-r 6apuMmtangar 60710BY yyHA Man Manaax, caax
apra TeXHUK Hb YyXan XyYuH 3yiin 601401 XaM33H 61 y33XK 6ainHa.
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XYPAAHTYW

CANBAP XYPANAAAH 3A - COEN1 XOOPOHAbIH APUA X3N13/1L33
BA DHX TAVMBAH

®dpaHuyecka Jlyrnu, NpaumaHo KanutuHmn
NTanmniiH yrcaaTHbl apxeosIoruiiH xon600

MoHron manumg 6a T3a4HUA Man: TSHLB3PT3iA Xapu/iLaaHbl YP alUrviH XXMLLIFI

Banua3punitH Man ax axyliH 34MMH 3acart ambTag 60/ 3alALWIYN X3P3rTali X3C3r Hb oM. TeB A3MiH Tan X33p, Xxarac
Xyypari 60M10H Xyypai OpUMHZA OPLUMH TOFTHOX, XYHCHUA HOr0oo, XWUMC XUMCM3HUAH ONAOL, Xsi3raapaaraman
6angar Hb MOHrobIH 631433pUKH Man ax axyMH OHLJIOT FOM. XYP3/ 33BCTUINH Ye3C eHeer xypTana 6uii 601CoH
631423pUIAH Man ax axymH 3AWIAH 3aCrniH OIONTOOC XOWLW Manuyug 60/10H Man XOOPOHAbIH Xapuauaa OJIoH
MSIHFaH XXUANFH TypLng Xerkmx, Xyyabynargax 6ac ofoH yjaa eepunergceH 6unss. ©HeerniH MoHronbiH
631433pUIAH ManuAblH aXUMIaNTbIH a)/iaap T3AHWUA 3PraH TOWPOH JaxXb YH3H 60AUT aMbApanbir XYHAITIIX,
30XULIOH aMbapax €cTo HaHAMH 6asnar rax Tannbapnagar €c 3ymr olnarox 6010MXUAT 6UAIHA ONrox banraa
toM. AMbTazg 601 T3AHUIA epTOHUWIAH HIIr X3C3r 6ereej TOAOPXOM X3IMXKI3r33p awunriagar Y, H3rH 33par ajb
600X XYHAITrIX XaHaaar. Xu1Lws33163/, HOXOUT 6001 XaM33H Y343y 66rees NXaHXA33 T34, 333HTINI33 YeNeeTan
ambgapgar 6arHa. MOHrofblH Manugbir axurnacHaap Man 60/0H ManyiblH XOOPOHALIH Xapruc X3purui
6aianbIH TyXail 6apyyHbl CyypuH HUIAMMA 61IA 60NCOH BYX X3BLLUM3M OWNAFOATLIT BYpYY MArnir 6atnax 6010Mx
ongox 6ariHa. XapuH 4 60auT 6alifan A33p Xapruc Xapurmin XxaB Masr Hb 6apyyHbl 3ANMH 3aCrniiH apra 6apubiH
OHUL10T BYIOy MX3BYUA3H Heew, basnrniir apumMmTan awmrnax éyroy wasxgar apratail toM. MOHIonbIH 631433puninH
Man ax axyih fJaxb eHeernriH eepynenTtyyh Hb LWH3 34MAH 3acruiiH 3arBapbiH YYAI33C 60K ynamxnant
3KOCUCTEM, aMbTaATal Xapuauax TIHUBIPTIV xapwuiuaar 3BAdX 6anHa. 2002 OHOOC XOWLU 30XMOryumg, LUMHI
30pWAro raprax, “MOHFOMIbIH HYYAINYANAH OTOr: YrcaaTHbl apXeoNOrviiH X3TWUIAH TeneB” T3C3H aryyarbir
cypTanuumnx, 6ac UtanuiiH yrcaatHbl apXeonoruiiH HUArIMAar, WtanuinH Fagaas X3par, ONIOH YACbIH XaMTbIH
axunnaraarsl sam (MAECI - uff. VI) xamTpaH A3M>XN3r y3yy/K bairaaraac ragHa oipblH xyrauaaHg Micmeo xypTan
AIMKK 6ariHa. ONOH XUAWAH Typw MOHroAbiH 631433pUiH Man ax axymH 3apuM YHACIH eepunentyyaunir
axuriax, AyH LWWHXUAMS XUMX, ManyablH ManTaliraa xapuauax XapwualaaHbl eHeeruriH LUMHD 3areBapyyabir
6aprMTXKyynax 6010MXKTOM 601K bairaa om.

CANBAP XYPANAAAH 3B - COE/1 XOOPOHAbIH APUA
X3N3N1U33 BA DHX TAUBAH

C. MeHx-Ouunp
FOHECKO-uiiH nB3an gop Hyyanuiid Coén NpraHwnuiir Cygnax ONoH YncbiH XypasnasH

KasaxcTaH gaxb HYYA/14AUH COéN, YHAICTIH 6aliryynan

DH3XYY HWITA3AA OpocbiH 333HT Typ3H, 3XY-blH yej XerKceH KasaxcTaHbl 631433puiiH Man ax axyw,
HYYASNUANIH COENMbIH Tanaapx 3apuM 3YIWNC3J aHxaapfaa XaHAyynx, KasaxcTaHbl ync TepuiiH yavppaarumj
OHOOINMH Ka3axyyabIlr AAaXUH HYYAINYMH 60roxX 3aMaap YHASCHUIA Tepee XapxaH baliryynx 6ariraar xapyynax
60/1HO. B31433pniiH Man ax axyri 6010H ynaMX1anT Kasax apd TYMHWUI axynr gapaHryincHel yp ayHa KasaxctaHsl
HYYAN4ANIAH coén OpOCbIH 333HT rypaH, 3XY-bIH yed OpocbiH 604/10TbIH 3011M0C 601COH. 3eBnenT Coumannct
KasaxblH byra Halipamaax YAcbiH TYYXUIH TypLUWA Ka3ax apj TYM3H 60/10H bycaj yrcaaTaH, YHASCTHYYA Hb Tep,
3AMIH 3acar, HUIMBM, XyH aM 3yiA, yrcaaTaH, WalluH WYTASM, X371 LWWHXA3A X M3T COénbiH canbapyys Hb
MapKCUCT yanpAaryabiH garyy "KOMMYHUCT Tep" 6ariryynaxag 4mrnax 6ams. SuscT Hb 1991 oHa Opoc ync Tes
A3niir xoép 3yy rapyri 333pxcaHuii gapaa, KasaxcraH Hb 3XY-aac canaH Tycraap TOrTHOX, “HyyA3A4NH YHASCTHNIA
ync” 6ariryynax spx 4eneeTaii 601COH oM. Tycraap TOFTHONOO OfiX aBCHaacaa xoiw, KasaxcTaHbl 3acruiiH
raspaac ync yHA3CTH33 "WnH3", "opoc wur", acean "3yyH EBponbiH 6ycas NocT-coumanumcT YHAICTIH"-33C AaraH
cypTanunax Tanaap MX33X3H XYUMH YapMaWnT rapracaap Mpx3s. YNC YHAICTHUAT TONeBLLYYA3X 60410rbIH Aaryy
Kasax apA TYMHWA MapTargcaH 6010H AaparfcaH ynamxnan, Tap AyHAaa Kasax X3/, HYYASNYAUIH COénbiH ay
X0N60rAbIr HIM3rAyyA3B. NHXYY KasaxcTaH ync kasax xan, ynaMmxJianT Co€/100 CailH XxaAraacaH xepLu opHyyjaac
Kasax Auacrnopa-r 3pryyasH TaTax "yrcaaTHbl 6yLax HYYAAMAH 604/10r0"-bir X3P3rKYYA3B. IH3 HUATA3NA 6U
KasaxcTaHbl HYYA314AMAH COENbIH Tanaap Tepeec 6apumTanx byl 60410rbIr Xyyib 3pX 3yWH 60N10H 604N0MbIH
6apUMT 6MYUr, TYC YACbIH 3acrniiH rasap, TepuiiH 6yc 6010H ONIOH YACbIH balryynnaryyAblH TainaHA YHAICASH
“HYYANWIAH COENbIr C3prasx” YNrA3n33p aBy Y33X 60aHO. Hyyasnuauiid coén He KasaxcTaH yacbir €3prasH 60crox
YNC TOPUIH XeTenbepT X3px3H uyxan Xaparayyp 60K, XxepLl opHyyATaliraa Coén XOOpOHAbIH fpva X313au33r
X3PX3H OPHYY/IX bariraar xapyynaxblir 30punoo.




XYPAAHTYW

CANBAP XYPANAAAH 3B - COE/1 XOOPOH/AbIH SIPNA X3/13/1LU33 BA
DHX TAVUBAH

MenTtam CaH4ak
LilopyXuniAiH nx cypryynb

TeB A3UiIMH HYYA3INUNH-CYypUH MPr3aniiH yynsanTtyya: XapuauaH Teceenen 6a 3guiiH 3acrmiiH
xapaart 6aiigan

TeB A3 Hb TYYXUIH TypLIWA HYYASUMH Man aX axyil, CyypwH raspblH TapuanaHuug 33parusH
ambjap4, 34MAH 3acrviiH 6apaa 6yT3rAsXyyH33 COAMALOX, WX, 6ara X3amMX33rasp HUATMUH
Xapuauaaraa spuUmMMTaN XaAramK UPCIH HyTar. YAC TOPUH XyBbg, HYYAINUNA Hb ONIOH 3yyHbl TYPLUNA
HOEpXOX balp CyypbTai 6aiX, rasap HyTrMAH H3M334 X3CTUAM 3axmpy 6arB. JH3 Hb 3apuM rasap
XYMYYCURH TYYX, AYPCASAA dyXan yn Mep YAA33X33. YPra/mK XapwiuaH XamaapanTal opLumx Xoép
epTeHLNIH aMmbXKMpraar OHLOMK, XyBb HIMP33 OpPYY/CaH oM. ¥Y36ek, TaXuKuyyablH AYHA HYYA14ng
60N0H T3AHUNA 6HeervinH CyypuH ambjapuy 6yi yp yAamz COén MpraHwun 6aratai, 6010BCPOHIYIA,
YHACIHAI3 "Heree" rax AypcancaH Aypcnan b6aliHra Taapanggar. Y36ekuyyablH Haag, 3ax, H3J1334 X3Car
Hb XOWJA 3YrMNH Tan X33pUinH 6YyC HyTarT yjam yrcaaTan 6aigraac 3H3> Hb YN XamaapHa. YyHWi
3cparaap Kazax, Kuprus, TypkmeH 33par Man ax axyi 3pxamk 6aricaH XYMYyYCUAH XOOPOHAbIH
XapuWauaH sipra Hb éc cypTaxyyHbl acyyanaap wiyy TOAOPXOMAOrAf0r 6erees cyypuH XyMyyCT YHIHY
Wwyaapra, UTraf gaax yaaBapyys gytargaar. Tes A3uiiH 0N0H OpOHA, YYHUIAT capT (MoHronoop YaHTyy)
MA3F H3P TOMbEOroop WA3PXUIANASM. DHIXYY HUATAINA eAep TYTMbIH aMbApan faxb snrasapnan,
XapuauaH YWnunana, YyHTaM XON600TOWM MITraAuUd3H, TYYHUNIH TeB A3MAH 631433pUAH Manuug,
TapuManaHyablH, 3CXYN 3AM33P aHrMWAIbIH afb H3MHA Hb 6B 3a/AramMxJ/anbll Hb aB4y y343r éc 3yiiH
Taslaapx M3TrALU33HNI Tanaap A3/IM3P3HIYIA aBY y33x 60/HO.

Mapwusa-KaTtapuHa JlaHr, b. U3L3HL,0/IMOH
ABCTpuiiH LUYA-iAH HNiArMniAiH aHTPOMONOrviAH XypP33/13H
MYWUC-uiiH AHTpOMNoaorn, apxeonorniiH TIHXUM

Tooc 6a Topro: HyypanuauiiH 34 enrniiH 3yiAnc y33CranaHa TycraracaH HyyasnupuiiH éc 3yi,
CO&N XO00pOHAbIH oiAnronyon

DH3XYY TaHWALYYNra Hb MaHal CYYAIUAH YeWrH TOCAWIH Y33Cr3N3HMMIAH TanaapxX OWAronTbIr ery,
X33pUNH cyfanraaHel 6apuMT  6Kuunr, y3yyasH, MOHFo/siooC aBCaH OpPYUMH YeWlH YypaaruiH
6yTa31YyYyANIAr 6artaacaH 60nHO. Y33CranaHA TaBUrACaH 3apuM 34 3YWAC 6010H OpYUH YeUinH ypnarT
"Hyyasnuauninn éc 3yin", "Coén X00opOoHAbIH SipyMa X313/433"-r AMap X3/163p33p U3pXMinmK 6010x B3?
X3PX3H Y33CraN3HTMIAH Y331 6apUMTAAbIH HIT X3C3r 600X B3? rIC3H acyynTaj XapuynaT erex oM.
Y33cranaHg 30puymK MoHronbiH 3ypaad b. HomuH, baatapsopur, H. Xoc6basp, b. bat-2pA3H3 HapbIH
CYYAIVAH YeunH 6yTaanyyh 60n0X antaap XWUWCIH TYYXWiA 34, NaHHW TapTapu 33par TOAOPXOW
06BbeKTYYyAbIH Tanaap ApWILAX, 3apyUM XULWIIM X31H3. Llaawmnban, 6mng obbekTyyaaac 3xn3aj uar
XyrauaaHbl $iH3 OypuliH JaBxaprbir xamTaj Hb TOAWUAYY/DK, XON60X Xxapyynax apra 6apwunaa
SPraLyyAIXNIT 30pbCOH 6OJTHO.




XYPAAHTYW

CANBAP XYPANAAAH 3B - COE/1 XOOPOHAbIH APUA X3/13/11433

BA DHX TAVMBAH

Tpovi LUTepH6epr
OkcdopabiH X cypryynuiaH FasapsyiiH cypryynb

Coén X00pOoHAbIH XapuLaH ovinronuonsg MoHrosbiH ManybiH Opyy/icaH XyBb HIM3pP

2020-2022 OHZA ONOH YACbIH 3PA3M LUMHXWAM3HNM XaMTbiH axunnaraaHg MOHIonblH ManygbliH TeNeeninmr
JA3NXNIAH 13 OpHbI Xyypal ra3pblH XYP33HJ, OPOJILLOXbIT A3MXKCIH. TOCANIAH XYPI3HA AVXKUTAN TexHonorunop (Zoom,
Facebook, uaxum LyyaaH) OposLCOH 63/1433pUIAH Manyhaj ambjpan, Typlunaraa xyBaanuax 6010MXWUIAT
ONroCOH oM. KoBUA-19-1IiH TypLuiarbir TOMPCOH 3H3XYY GOPYM Hb X666 OPOH HYTIUAH HYYAINUYANIAH HUAMM
J3X OPUMH YeUAH C3TM3/r33, ApMaHbl Tafiaapx X3N3/UyYN3r, OUArONTLIN 8PHYYAC3H.

OH3 Hb AdpuK, Oripx JopHog, TeB A3UIH 631433pUIAH Manyaas MOHIobIH X3TUNH TeIEBUIAT LYY TaHULYyYynax
OHLIFOM 60NOMXUAT MBH ONrOCOH. MOHIoNYyyAblH 631433pUAH ax axyiraac YyA3NTaM YHIT 3yMAC Hb Man ax
axyrH HUArIMA ryMu3TraX yypar, aBbsac 4vajBap, COEnbIH TOBAGPAUIAT TycracaH 6angar. ManugplH AMHAMU3M
60JIOH UMr XaHAara He XAaMpanbliH yed UAYN3MACIH 66rees 3H3 Hb 3epar 60JIOH XYPTIIMXKTIN 3apUMyyAbIr COén
XOOPOHZABIH 631433PUINH Man ax axyyH y33ruag XxapyysicaH oM.

OprexyyncaH CONNALOOHbI X6Tenbep Hb 631433pUH Man ax axylH AH3 BYpUnH HUAMM A3X eep eep balp
Cyypb, CaHaa, MPaKTUKNAT OHLOCOH 6aliHa. KeHn yncag 601COH ONOH YACbIH 631433pUIAH ManyjblH cemMuHap
(2022 oHbI 10-p cap) Hb MOHron ¥Yc 6010H ManyMH 3M3IT3IAUYYANAH OpYyyaax XyBb HIM3P, YYPIIT aXun 33pruiir
TaHWJILYYNCaH. XO&€p XX YPra/HKUACIH 3HI YA ABL, Hb AIIXMIAH Man aX axyrH X0160rA0X HAMMAMASIT TyC YACbIH
Mas ax axyur Teneenyymk YagcaH. YYHUI yp AyHA MOHMofblH Manyng Coén XOOPOH/bIH XapWiLaH onaroauon,
631433pUIAH Manuua, ON0H YACbIH B31Y33PUINH XUANIAT 30XMOH baliryynaxaj TOMOOXOH XyBb H3M3p OpyyJicaH
oM.

Pe6eka MNnokxaH
Menb6ypHbI X Cypryynb

"YaHap"-T HArTa/K y33X Hb - LUNH33p rapy 6yii XoT>KNATBIH &c 3yi

Ec 3y/iH aHTPOMOAOMWIiH XyBbA &C 3yiAr 0400 baliraa HexLen 6anaan 6a apx M3AANAH xapuLaa, 3CB3/ XYA33rA3XK
6yl Xam X3aMX33r Tycragar rax togopxonngor (Mattingly and Throop 2018). SHaxyy “c cypTaxyyHbl Tycran” Hb
LINH3 YAASRA, HARMIMLLWA, EC CypTaxyyHbl XY33ATUAT 6UIA BONTOX, OPOHA Hb anmnBaa 3yna XapxaH barix 6010x
Tanaap 3prauyy/isH 6040X 60NOMXUIAT OArOAOr. JHIXYY 6apUMT 6UUNT Hb YnaaHbaaTap XOTbIH OPLUMH Cyyrums
XOTbIH ©6puUNenTUiiH ambApanblH TypLUaarbIir yanpaax apra 3am 60/roH XOTblH OPYHbl YaHapbIr X3PX3H
Taallaajar Tanaap aB4Y Yy33X 3aMaap €c 3yWH Tycranblr 6ui 60Arox 4aaBapbir cyfangar 6ariHa. JHA
MOHIO/UYYyAbIH YaHap 6yy YaHapbiH TyXail OAArONT, XOTbIH OPLUNH CYYrUYnA Xyp33/3H 6y OpUYHbLIXO0 YaHaphbIr
X3PX3H 3IPINXUIANXK, Y331 bapmmMTnanaa 6uin 6onrogor Tanaap SpuaLax oM. MOHron XansHg "yaHap" ragar oinront
Hb MaTepuannar 3yia, OpUrH, yyp aMmbCran 33par 0/IoH TaAT Tycran YyCraZsar. DH3 Hb TYP 3yypPbIH LUNHXTIM 6arix
60n0x 66rees NPIX XUNYYLIA AMap HIM3H 3yNA X3P3r 60/10X ICIXMNAT UATIIH3. MaTepuranniar OpUMH Hb X3H H3MHA
SAAMap M3ZP3MXK TOPYYAA3T, 3pYYa MIHASA TYCTa SCIXUIAT Y X3/K 60MHO. IHIXYY HUATN3NA YnaaHbaaTap XOTbIH
OPLUMH CYYrYmf XOTblH OPYHbI YaHap, XOTbIH TIN3AT, XUrh 6yC alnUrnanTblH A3 6YTUNIAH HENeeNNAT XIPX3H
YH3NA3T Tanaap X3nanuaH3. MeH YnaaH6aaTap XOTbIH CyyL, eMuneryiniiH xon6ooAplH yrcaatHbl 3y, OpLUUH
CyyryfiblH XOOPOHA 3yy4nary, YANUUAras 3pxasryvg, 3BAP3AJ4 epTOMTIMA 3CB3IN ©6pUNenT, CalixXpyynanTbiH
Tanb6ap 6010x 60NOMXTOV BapUATyyAbIH MaTepuanbiH AMHAMUK YaHap 33praac TycraHa. IBAP3NNT 30rCO0X SAH3
B6YPUIAH OPOAASIOro, MEH OPLUNH CYYryablH YANUPACAH XUXKUT X3IMXKIIHUIA caldpyynax TOCAYYAUNRT U X31310U3X
601HO. DHIXYY HUNATASAA YaHapblH YH3M3 Hb XOTbIH "MaTepuanuct éc 3yn"-r 6uii bonrogor 6ereef aH3 Hb
3acarnan, apx M34JANIAH XapuaLaaHbl Tafaapx WYYMXAAUAT 611 60Arofor 0400 bariraa xam XaMX33HUN Tanaapx
MaTepuanucT y3133C YYAINTIN Tycran 60/10XbIr XapyynHa. SHA33C XOTbIH OPOH 3ail sMap 6alix €cTol B3 racaH
XYN33N0T 6UIA 60K, YYHUIAT 61 60ATOXbIH TYN4 YA aXuanaraa, ctpaterviir 6uii 6onrofor axas.



XYPAAHTYW

CANBAP XYPANAAAH 4 - YE XOOPOH/AbBIH BOJIOBCPOJ1 BA
CYPIFAH XYMYYXYYJI2X EC CYPTAXYYH

Y. 3asacypsH
MoHron YncbiH LUnH>XN3x YXxaaHbl AKageMuniiH Xan 30XmMosiblH XYP33/13H

XyyxXgauur 3yiip U3L3H Yrasp XyYMYY>XKYY/3x TypLuiara 6a eHeerniiH 6amgan

XYYXGUIAT XYMYYXXYYA3X MA3F Hb HWUIAMM, ambipanblH Typliaaraj cypraxbir Xai3x toM. Axmajg
YEVNHXHNA ambApanaac XypUMTAYYACaH M3ANI3r, Typlunarbir  Xyyxsd, 3anyyuyyfaj TaHWynaH
cypTanynax, bve xyH 60ArOH TeNeBLUYY/IIX 30PUATOTOM 30XMOH 6alryynanttail yiin axuanaraa tom.
BuaHwii eBer A3343C aMbApanbiH TypLuiaraapaa apAblH aMaH 30XMObIT YP XYYXA33 XYMYY>XKYY13X ron
X3P3rnyyp 60AroH awmraax npcaH. Tuiimaac 6ug aH3 ygaas apAblH aMaH 30X1osbiH 6ara Tepes 600X
3YMP LU3UAH YIMAH Heneer cyaanraaraap OHLOMX, 66pCAMNAH AYTHINTID A3BLUYYNIXUIAT 30pbX baliraa
FOM. 3yFp U3USH YT Hb YAC OPHbl XODKAWWAH 3y TOrTONA HUNLYYA3H apd TYMHUA €cC 3aHwwun,
XYMYYCUIAH XOOPOHABIH Xapwuauaar Tycragar Ty XYMYYCUAH ePTOHLMIAT Y33X Y33/, XyBb XYHUIA LUNHX
YaHapbIT 36B TOJIOBLLYY/I3X X3P3rcan 60/10H ynamxaargax npcaH (XX/HH, 1990 oHbl No2, 116). Niima,
MOHronuyya 6ue 6mes XyHAA3X, axaH AyyCd3d XYHA/3X, amaH 60/0H OGUYrMiAH XapuauaaHjaa 3ymnp
U3U3H Yr 313X apBWH TyplinaraTai. 3yip U3U3H YIMAH TOA aryyara Hbe YP XYyX34, XOnu yes éc
CypTaxyyHTam xyH 604roxof 4urnscaH 6ereef XOEpPXOH MepA FyH yTra caHaar O6ypaH LUMHII3X
aBAraapaa OHL/IOITON. 3yip U3LUSH YICUMIAH YTra, ay XonboranbiH faryy TAr3PUNAT YHACIH XICTYYAd4
XyBaax, aryyareir Hb TOAPYyAjar. DArasp Hb &c cypTaxyyHbl 60/10BCPOI, X6A4e/IMepuiiH 6010BCPO,
M3ASI3T, HEXOPNS IOM. XYYXANAT 3yAp LBLSH Yrasp AamXXyynaH 3pX T3rw XyH 60Ar0H XyMYYXYYI3X34
Pp 6y, CypryyaninH OpYvH, HUMIMUIAH OPUWH Heneenaer. Xyyxass 3yhp U3LU3H YICUAT H3r yAaa
YHLUYYaag, U33xJayy/mK 600XIYA, XapyH Laad yTrbil Hb OMATYY/K, TOFTMOA X3P3M13X Hb Yyxan barigar.
T3rax33p uUaawng apablH aMaH 30XMONbIT CYPranTbliH X6TeN6epT CUCTEMTIM3P OPYY/K, 3yWp L3LU3H
YITUIAH X3P3rN33r ONOH HUATUIAH CYXKI3M33P HIMIMAYY19X LWaapanaraTail.

0. XaTaH6ong,
MoHron YnceiH LUnH>XN3x YXxaaHbl AKageMuniiH ®unocodpuniiH xypasnsH

MoHron YncblH epeHXxmnia 6010BCPONbIH CYpryysbf €c 3yiH Xru4u3an 3aax: XaparnkunTt 6a Xaparw33
Huiram 6010H apa TYM3H 6yp eep eepuiiH r3caH eBepMeL, YIaMXJIanT COENTON TOAUNTYA TyYHU
Hexuen 6angan, 6ypanfdxyyH, COEMbIH X3parudd Hb 604UT X3163p33p wn3pgar. ©epeep x3n163n,
HUNMM OYPUIAH COENbIH X3P3rLd3 Hb COENbIH ynamxJanbliH apuyH 6aianbir xamraamk, HARIMUAH
604UT XIMXKUIAIXYYHTIA XONOOCOH SIH3 BYpUIiH eep Laapanarbir aryynjar. 3H3 M3TUUNIH TyXaliH
HUATMWIAH 88PUIAHX Hb COEJbIH X3P3rL33r XaHrax, 6uii 601rox 6anraa Hb HUIArM33C ypraH rapy 6y
Lar yenriH waapanara oM. Taraxasp HUIrM 6yxangss e 61eTariras Mall HArT Xonb6ooTol barijar Hb
TOAOPXOW Hexuen 6aiigans eepuiiH eHre TepXuiir bartaacaH CoénbiH yArap Ayypann 6onox 6oamt
Xanbapuiir 6min 6onrogor racsH yr oM. Yyxamgaa XyH TOpPCeH Laraacaa N eepuiiH M3C3H y33n
6040NTON, TYYHUIAM3 AypTal yeA33, XYCCIH yen3d alluriaxbil 3pM3II343T Hb 3apUM TOXMOL0NEA 3PX
yeneer awmMrnax 6on40rryir xapyyngar 6anHa.






















